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PUBLISHERS’ NOTE 


We have great pleasure in publisliing Mr. G. Barrj’^ Giflrord’s 
English translation of an important German work on the Doctrine of 
Karman in Jain Philosophj'^ written by Dr. Helmuth von Glasenapp, 
whidi enjoj's the distinction of ha%’ing won for its author Doctorate 
of Philosophy of tlie University of Bonn, and of being very popular 
among tlie German reading public. 

The translation was specially got made by tlie author for the 
late Babu Jivanlal Panalal and was supplied to liim in consideration 
of a decent sum paid by him with the object of making the rantents 
of the original German work available to Jains and of creating in the 
minds of Englidi reading non-Jains a liking for Jainism. 

We will consider tlie object of tliis publication fully served if it 
perpetuates the revered memorj’’ of tlie late Bai Vijibai, wife of the 
late Babu Jivanlal Panalal, and promotes the educational and ailtural 
advancement of its readers, both Jains and non-Jains. 

Our thanks are due to Prof. H. R. Kapadu, m.a., for the 
efficiency witli which tlie work is edited, and to die Kamatak Printing 
Press for tlie promptness and etcellence witli whidi the work is executed. 

_ , Bhagwanlal Panalal 

Bombay, / Mohanlal Panalal 

6lh March, 1912. j Premchand K. Kotawala 

Trustees, 

B.^ Vijibai Jk’ANlal Panalal Charity Fund. 





The late Babu Jivanlal Panalal, J. P. 








FOREWORD 


Tlie subject-matter of “The Doctrine of Kannan in Jain 
Philosophy ” is of supreme importance botli to tlie adherent of Jain 
tenets and to the student of religion. The orthodox Jain will find set 
forth here what forms a central part of his belief, and what more or 
less actuates his life according to the dogma he professes. And what- 
ever faitli one may adhere to, it is necessary to give oneself an account 
of it as far as possible. For, that cannot be called a religion fit for 
rational Beings that does not stand the test of reason, or which even 
runs counter to the laws of human understanding. True, every reli- 
gion worth the name has to face, and grapple with, problems that 
have been solved in a variety of ways by the thinkers and teadiers 
of mankind. In every religion w'hich rises above the primitive forms 
of worship questions may be found to which no answer may have been 
given so far by the system, in part because the questions have not 
been gone into, in part because the premises of the system are not 
such as w^ould lead to, or even allow, a consistent reply to every 
query. But there are— and just in the highest forms of religion— How’s 
and Why’s to which no human intdlect will ever be able to give a 
satisfactory, exhaustive reply. In such cases it must suffice to show 
that these doctrines, though they are shrouded in mystery, yet are 
not wantonly put forth, that they are not without cohesion with the 
rest of the system, and that tliey lie still within the domain of sound 
thinking. Such doctrines must even not be without direct or indirect 
support either from logical deduction or from experience or from 
both. It is not permissible that they should be mere statements for the 
sake of the system, and without some proof or other. Such statemente 
w'ould be untenable, whether they proceed from a delight in theoreti- 
cal systematising, wthout an eye to facts, or whether tliey are the 
result of a fertile fancy’s play. 


The follower of Maliavira, then, has got here a golden opportu- 
nity of s eeing how far the doctrine of the founder and the recognised 
exponents of Jainism satisfies the requirements laid down m the above 
principles. In other words, the present exposition of the doctrine of 
Kannan in tlie Jain PhUosophy ivill afford to the Jam of these days 
a welcome chance of gauging his religion by the standyd of 
principles recognised by the modem student of philo^phy and th^ 
logy And it must be a distinct delight to tlie thinkers among the 
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ranks of this belief to sec hoT\' their creed, old and vericrablc to them, 
fits in with or contradicts, as the case may be, twentieth centurj* ^^cws. 
It is in particolar to this class of thinkers tiiat the present book 
appeals, a dass for vrhidi the Jain community lias been more remark- 
able than many anotlier ri^-al creed in India. It is probably owing 
to their enthusiasm, consen'atism and. at the same time, adaptability, 
tiiat iMaha\ira's doctrine has found followers so early and unflinching, 
that it has lasted for more than 2000 years, and has outlived such a 
formidable competitor as Buddhism at one time threatened to become. 

But the book before us is of importance for every student of reli- 
gion. be he v.ithin or vntliout the drde of Maliama* s adherents, 
because it treats' of the Karman. a central, if not the fundamental, 
doctrine in most of the world's religions. Apart from the emphasis 
witl\ which Karman is taught in Jainism, the Jain doctrine on tliis 
point is of uncommon interest, as it postulates such a nature of Kar- 
man whidi would seem to represent an extreme. For. in no other 


s\*stem, perhaps, has Karman been taught to be of sudi concrete, 
realistic, physical nature as here. This should not be taken to imply 
that other systems of philosophy and religion had not beliefs regarding 
Karman that seem at least to approach the Jain version. The techni- 
cs terms as well as the illustrations, used in teaching and explaining 
Karman in \'edanta, for instance, appear to suggest that Uie moitd 
element in each action wliidi is followed by* reward or punisliment 
would produce a pliy*sical entity*, to be consumed in enduring the pain 
Oi enjoying the reward. But nowhere, if our sources and their know- 
ledge are comprdiensive enough, has the physical nature of the Kannan 
been asserted with such stress as in Jainism. A moral fact. then, good 
or bad, produces a psydio-physical quality, a real not merely symlwli- 
mark, a characteristic in the most literal sense, aficcting Uie soul 
in its physical nature. This point of \*icw once taken, it was not 
iinnatural. that the analy*sis of the production, nature and effect of the 
Karman ^odd assume such an almost raatiiematical form as it has 
done m the Ivarmagranthas and other authoritative writings, and bring 
rather heterogeneous elements togctlier under the common categoix* 

Jain doctrine o'f 

mw ^ch^physical analysis by Uie classical TOfeis too 

Buddhist pg•choIo!r^-. Tlierc 

rarely 

™ fo- mmp rra- ? = sake, or have seen a good deal more than 

we, toi tome reaton or other, are able to see. 

The ^nd point that before others attracts attention i*; the 
^esiion about the age of the Karman theoi^*. Tliough the doctrine 
has been developed with a minuteness in detail, a care fn classification. 
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a definiteness in statement, which would do credit to the most methodi- 
cal modem sj’stem, yet here again the question about its age remains, 
for the time being, an open one. At least one thousand years before 
the Christian era the Karman tenet is said to have been in vogue. This 
is of course supposed to be the lower limit, the higher one possibly 
Ijing much further bade in antiquity. But the fact is significant that 
it cannot be ^own where precisdy and when a doctrine of such cen- 
tral position as that of the Karman originated. That the fundamental 
idea of Karman is part and pared of the Jain canon may be as readily 
accepted as the assumption that later writers have developed the 
theory in detail and expressed in technical terms what the elders im- 
plidtly had taught and believed. But if neither Jainism, nor Buddhism, 
nor Hinduism has got to show a definite date of origin for a doctrine 
that with all of them is a pjyot of their bdiefs, might it not be assum- 
ed that this doctrine of the Karman in its various shades is an inherit- 
ance of old, a technical expression of the universally acknowledged 
law of moral retribution ? 

The third point that strikes the modem student of religion is 
the great insight attadied to authority. In this Jainism indeed does 
not stand alone. The Vedic ?si of yore, the TatMgata with the Bud* 
dhists, claimed and enjoyed as undisputed an authority in deciding 
the most momentous problems as the Jain Ke\'alin. But that they 
all were credited with such insight into things bej’ond the senses and 
primitive thinking as would command unswening faith, and would 
cut short questions like Why ? and How?: this is a document of tlie 
fact that even atheistic r^gious sj'stems, to say nothing of strict 
Theism, profess to be a higher message, and claim to convey a pre- 
ternatural, if not a supernatural traOi. 

So much about the book before us and its contents. One more 
word about the author. In the Preface to the Englidi Edition (p. 21) 
he makes mention of " the difiScuIty which besets a European in pene- 
trating into an intricate Indian phiiosopWcal system ”. It is true, in 
undertaking and accomplishing such a task everjthing is against him, 
except the will to know and to get over every obstacle. The Indian 
can hardly realise how' a day’s, perhaps a week’s, work may be lying 
behind the grasp of a term the understanding of which is a matter of 
tradition to him. Considering what Dr. von Glasenapp has achieved, 
it may not be easy to say who is to be congratulated more, whether he 
who ^ mastered so successfully the task before him, or the readers, 
the members of the Jain commimity before all, who thus easily enter 
into the fruits of the author’s labour. The Encj'dopsedia for Indo- 
Aryan Research (I. Band, I. Heft B, Gesdiidite der Sanskrit-Philo- 
logie und Indischen Altertumdcunde, von Ernst \^^disch, p. 354), 

B 
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acknowledges the worth of the present book which it calls “ an 
important new publication on Jainism” that “should malce the 
understanding of the Karman doctrine easier”. Indeed it requires 
more than an ordinary acumen to find out from an even string of 
GathSs the leading lines of a whole system, to co-ordinate and. sub- 
ordinate than according to their importance and consequence, and’ to 
marshal the details into their respective quarters. It needs a will to 
conquer in order to enter upon tasks of this kind, not unlike the 
entering of a forest in a dark continent, possibly untrodden by human 
foot, bristling with technical terms, unexplained, yet full of settled 
meaning, often enough not to be derived from etymology. The en- 
thusiasm and love of a research scholar is required for trying one’s 
strength at sucli problems with the likely, but by no means certain, 
prospect of pushing the limits of our knowledge at least a little further 
back into the vast realm hitherto unknown and unexplored. May the 
English edition of “ The. Doctrine of the Karman in Jain Philosophy” 
meet with the same success in India, its spiritual home, the German 
one has met with in a foreign land. 

St Xavier's College, Bombay, ) „ „ 

May 15, 1921. j Zimmermann, s.j. 
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The doctrine of km man is the central dogma of the Indian religions. 
It means : every action, every word, every thought produces, besides 
its visible, an invisible, transcendental effect — ^the karman : every action 
produces, if one may so express it, certain potential energies which, 
under given conditions, are changing themselves into actual energies, 
forces which, either as reward or punisliment, enter sooner or later into 
appearance. As in the case of a bond which, although the amount 
borrowed may long ago have been spent, continues to exist and only 
loses its validity on the repayment of the capital sum, so also the 
invisible effect of an action remains in existence long after the visible 
one has disappeared.^ This effect does not confine itself to the pre- 
sent life, but continues beyond it ; it destines qualitatively and quanti- 
tatively the state after death. Actions performed during the present 
c.xistence are the causes of the future existence, and the present life 
is, in its condition and duration, the result of the actions of tlie pre- 
ceding one. Thus the natural (Terence between individuals finds an 
explanation which is so plausible that inversely it is adduced as a proof 
of the truth of the karman theory.® The karman doctrine involves the 
idea of an eternal metempsychosis ; for, as in eadi new existence actions 
which must be expiated in a future life are performed anew, so tlie 
' migration of souls continues without end ; but, as, on the other hand, 
every existence presupposes tlie actions of a preceding one, so likewise 
it is without beginning. Now, however, the idea of the eternity of the 
samsdra, as soon as life was contemplated pessimistically, nece^arily 
led to the endeavour to bring the painful re-incamation to an end and 
eradicate the power of the karman. To this longing after salvation 
from the painful cycle of re-births a great numbw of religious and 
philosophical systems owe tlieir origin, systems which, widdy as they 
may deviate from one another in detail, are all in agreement m be le 
in the operating power of fault and of inerit, in acceptance of the theory 
of the migration of souls, and in striving after a nirvana. _ 

When and where the karman doctrine has had its ongin in India 
we do not know ; ^ only is it sure that it existed at least a thousand 


1 Nagarjuna, Madbyamikalastra. XVII, 13. xrr ^ 

a SaiSara od Brahma-Sutra II 1. 34 ; Saipkhyasutra V, 20, VI, 4 , Karma- 

gran^a h “The Philosophy of the Upanisads” 24 Garbc “Saip- 
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years before the beginning of the Christian Era, and has since be- 
come the basis and centre of religious thought. Although the various 
sects and schools are to some extent in accord with one another in 
their estimation of the efficacy of the karman, there exist great differ- 
ences between them regarding its philosophical explanation. There 
may be distinguished a whole scale of views, from the most extreme 
realism, which regards the karman as a complexity of material par- 
ticles infecting the sinful souls, to the most extreme idealism, accord- 
ing to which it is a species of newly-produced invisible force, after all, 
in its highest meaning only unreal, because the entire world of the 
senses is an empty illusion, a dream, a Fata Morgana. 

The conception first mentioned, the most realistic of all that have 
had tlieir origin in India, is that of the Jains, of that Indian religious 
community which has existed from pre-Buddhistic times down to tlie 
present day. Their fundamental idea is, that the soul, pure in itself, 
is polluted through its actions and, in order to regain its natural state, 
must be freed from its stain— an idea which is also found in other 
religions, but which, however, while it has .remained with them only 
an allegorical expression, has been adopted by the Jains in the real 
sense of the word, and has been worked up into an original system, 
whicli even now is the foundation of the belief of one-and-a-half million 
people. 

The karman tlieory of the Jains as still taught to-day has been 
fully dealt with in a great number of works. Of these up till now, as 
far as I know, the following have been published : (1) the Karma- 
grantha^ ; (2) the Pancasatjigraha ; and (3) the Karmaprakrti. 

1. The Karmagranthas are six books, of different dimensions, 
which treat of the most important points of the karman doctrine. The 
text, composed in Prakrit-Gathas, and the Sanskrit Commentary on 
books I.-V., have been written by Devendrasuri (died Sainvat 1327 in 
Malava). There also exist a Commentary on the Gathas, Baldva- 


khya-Philosophie ” p. 232 et seq ; Deusen " Allgemdne Geschichte der Philosophic ” 
I, 1, 3, p. 2^ et seq ; Berriedale Kdth, JRAS (1909) p. 569 ; Boyer "Sur I’origine 
de la doctrine du Sarjiara ” Journal Aaatique 1901, II 466 ; F. O. Schrader, ZDMG 
64 (1910) 333 et seq. 

1 A critical edition of the first four Karmagranthas of Devendra Suri along 
with his own commentary has been publidied in Sri-Atmananda-Jaina-grantha- 
ratnamala as No. 85 in A.D. 1934, and a amilar edition having the fifth Karma- 
grantha, the author’s own commentary and the sixth Karmagrantfia and Malayagiri 
Sun’s commentary on it, has been publi^ed in the same series as No. 86 in AJ). 
1940.— H. R. K. 

"S 

- For a list of the Svetambara and Digambara works dealing with the doctrine 
of karman see Appendix VI of the above-mentioned edition (No. 85).— H. R. K. 
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bodfm written in Gujarati by Maticandra, YaSalisoma^ and his pupil 
Jayasoma, which is printed in flie collection Prakarai}aratnakara 
(Bombay, Sainvat 1937) Vol. IV, pp. 305 et seq. The last, tlie sfacth 
Karmagrantha, consists of some 70 GathSs, which have been taken 
from Dfstivada by Candramahattara.® The most important comment- 
ary appears to be that by Malayagiri® (according to Kielhom in the 
12th century A.D.),'* which in the edition employed is added to the 
text ; here the number of the GathSs is 75. Peterson, Report 1883, 
Appendix I, p. 27, mentions a manuscript, with a commentary by 
Devendrasuri, which comprises 77 GathSs : “ Candramahattaracdrya- 
krtagdtha 70 tatra praksiptagdtkSkartd Devmdrdcmyali!' In the 
Fourth Report (1886-1892) p. 57, he mentions another manuscript 
which contains 89 Gatbas, and makes the following comment : "Al 
the end of the Saptatikd Devendra states that that tract is the work 
of Candramahattara to which he has himself added 19 gathas, bringing 
the total number up to 89** According to tliat, then, the original text 
must have contained 70 Gathas, and the one used by Malayagiri was 
already enlarged by additions. In the PrakaranaratnSkara IV, pp. 773 
ct seq„ the sixth Karmagrantha is also furnished with a commentary. 
The number of the Gathas therein has been increased by additions 
to 93. The variation® in the number of the verses shows that this book 
has been the object of extensive activity on the part of cornmentatore, 
so that it is to be supposed that divergence between the views of dif- 
ferent teachers has taken in it particularly acute forms. To me the 
commentary of Malayagiri has alone been accessible, for wWch reawn 
deviations from the doctrine, that may have been expound^ m his 
commentary by Devendra, might have been unavoidable. The differ- 
ence between the views of the two masters cannot, however, have been 
of far-reaching consequence, because the variations existing betwera 
the first five Karmagranthas, explained by Devento, &e sixto, 
commented upon by Malayagiri, are altogether of insignificant im- 
portance. 

2. The Pancasamgraha contains a summary of the entire karman 


1 Prakaranaratnakara IV, p. 2. soeakine Candra Mahattara is 

and M.nl Puwariiaya’. Vi. K. 

published in "Sti-Jaina Sat^ Weber Ind. Stud. X. 256 asagns 

« Kielhom, Palm-Leaf MSS. Report p. 45 , Weber, ina. o 

him to 1423 A.D. in the introduction (pp. 12-13) to 

« This problem of variation 15 discussed in tnc i t . . 

No. 86.— H. R. K. 
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doctrine. It consists of a great number of Prakrit-GSthas, which ema- 
nate from Candrarsi (Candramahattara) — ^i.e., from the author of the 
Gathas of the sixth Karmagrantha. Its name, Pancasamgraha “ Epi- 
tome of Five Things ”, the book owes either to the circumstance that 
it has been compiled from five older books : sataka, Saptatika, Kasdya-. 
prdbhrta, Satkarma and Prakrti (p. 3) ^ or to the five dvaras, of which 
it treats, namely yogopayoganidrgand, bandhakdh, haddhavyam, ban<- 
dhahetavah, and bandhavidhayah (p. 5) . It was commented upon by 
Malayagiri. 

3. The Karmaprakrti gives, in 475 Gathas, the detailed account 
of a portion of the karman doctrine. It was compiled by Sivasarma- 
suri, who indicates as his source the cliapter of the Agrayaniyapurva 
of the Drstivada, called " Karmaprakrti The KP. has often been 
commented upon. The most celebrated commentary is the Tilia by 
Malayagiri ; besides that, there mst a Vrtti by Yasovijaya, who lived 
in the 17th century, an anonymous Curni, and a Tippana by Nemi- 
candra.® 

The relations of the karman works to one another and to other 
books of Jain literature are still in need of thorough examination, which, 
it must be admitted, can only be made possible when otlier works of 
this description will yet have been published. That Devendra was 
acquainted with the Karmaprakrti and the Pancasamgraha is seen 
from Kg. II, 144 a : " Devendrasurind Ukhitajp karniaprakrti-pancasam- 
graha-brhacchatakd-diBstrebhyah*’, Concerning his dependence on 
the commentaries of Malayagiri nothing for the moment can be said i 
there are, however, in many different places literal reminiscences of the 
writing of the latter ; but, as both have made use of still older authors, 
it cannot be decided to what extent he leans upon him, or how far both 
go back to a common source. 

Candramahattara and Sivasarman indicate as their source the 
twelfth Anga, the Drstivada,® an indication which is also found in 


^ (Brhat-) Sataka and (JiCflrr»jfl!-)Prakrti are also mentioned elsewhere as older 
kavmn works. SaptatM is probably the 6th Karmagrantha. In Ps. there are only 
five verses which occur in the Saptatilra, or which are reminiscent of some given 
therein. 

8 Naginbhal Ghelabhai Javeri in his Preface to the edition of the Karma- 
piakrti. 

3 “ Siddltapa^ihjt mahatthatii bandhodayasantapaya^ithatfUiii | 
vocchatfi stojta saijiklievatii rnscndatii ditfhivayasa”. (6 Kg., v. 1). 

Malayagiri remarks : " Djrtivado hi parikanmasiitraprathMnatiuyogapurvagata- 

culikarupapancaprasthanaJj. tdtra purve^u madhye dvitiye agraya^iyabhidhane catur- 
daiavastusamanvite purve yat pancommfl vasitt viriisatiprabhrtnparimm}aiii tasya 
caturthmji yat karmaprakrtinamokatp caturvitiisatyamyogadvaramayaiii prabhrtetiii 
tasmad ime trayo bandhddayab sutrakrta leSato vak^yante. tato’ yam bandhodaya- 
satprak[ttsthan5mi\i samk^epo dfffivddasya nisyandartipa}}. anena ca prakarauiasya 
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Other parts of the Jain literature.’- As the Purvas are said to have been, 
partially at least, in existence up till the year 1000 after Vira,® tlie 
karman doctrine must have been, at the latest, completely developed 
at tliat time. The question now arises, whether this very complicated 
doctrine had already existed before that time or not, i.e., whether it 
is tlie product of a comparatively recent speculation, or had been al- 
ready in its essential points contained in the sacred writings. A final 
judgment regarding tliis can only be arrived at tlirough a comparison 
of the ideas developed in the karman works with those of the entire 
canon. I have not made such an examination. Nevertheless, as far 
as I could see, the most important karman doctrines are contained 
actually in the Siddhanta, of which any one can easily convince him- 
self, if he but superficially consults the Sthanfinga-Sutra, Bhagavatl- 
Sutra, Aupapatika-Sutra=’ and UttarSdhyayana-Sutra.'* Many of the 
passages concerning karman appearing in these works contain only 
generalities ; many, however give so many details that through them 
we may arrive at the result that already at the time of the canon the 
karman was developed in a high degree. That not only the principal 
points but many details of the karman theory are contained in the 
Angas and Upangas® is proved by the numerous passages from the 
sacred writings which are quoted by the commentators and which 
often refer to quite special things. 

Furtlier, the fact that the karman writings go beyond that whidi 
has been laid down in tlie canon, but do not contradict it, follows 
already from the reason that tliey have not invoked upon themselves 
the reproach of heterodoxy. For, with a religious community that 
zealously guards the purity of their doctrine, as do tlie Jains, any 


sarvavinmtllala khyapitS dra^favya. dx^fivada hi bhagavata paTamarhantyamalnmna 
vhdjamdnena viTavardtiamanasvamhia sak^Sd arlhalo’ bhihitah, sutratas ta mdhm- 
masvamina, tannisyandarupani cedetp prakaTatjam atafi sarvavmmidam (Kg. II, 

116 af.) and _ . • i 

“ [o jaltha apadipunno attho appagameva baddho vi ) 
tarn khatniuna baJmuyS piireuvam parikahanur. (6 Kg., v. 75, 11. p. .4WD.). 

Cf. KP. 219 a: .... 

"lya kammappadia iahSsuyatjt niyam appamam vt | 
sohiyanabhogakayain kahanUi varadifthivSyanm ". 

1 Acwrding to Weber. Ind. Stud XVI, 354, there is in the Vicaramrtasam- 
Eraha (from the "Nandivftti") the following indication: 

•’ Sivasarmasuryadibhir agTafiyadipurvebhyah samuddhxtah Safakadtkarma- 

s'^^wi Ind. Stud XVI, 211 ff.; Klatt. Ind Antiq. XI, 247b, 1882, 

3 See espedally its sutras 141-159.— H. R. K. , . tt* *i,o 

* See p. (fn. 1) of this work and p. 218 of my work A History oj the 

Canonical Literature of the fainas.—ll. K* , « « v 

0 See Ovavoiya, Patinavatfa and Jiv5}tvSbbtgaiita.--tl. K, ft.. 
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important deviation would not have ranained unreproved. As with 
the canon, so also all karman works are in accord in dl things of prime 
importance ; in some details, however, wherein the sacred writing does 
not make any distinct declaration and leaves free rein to speculation, 
they differ from one another to the extent that in some details two or 
more views are exposed. There are two schools in particular who are 
opposing one another on many by-issues^ : the Agamikas and the 
ICarmagranthikas. The former, the chief exponent of whom is Mala- 
yagiri, derive their ideas from a tradition which is dependent upon the 
Purvas. The I^rmagranthikas and their spokesman Devendrasuri, 
however, lean on the authority of older works on the karman, portions 
of which are even to-day in existence in Jain monastic libraries, but 
about which, nevertheless, nothing distinct is as yet known. For this 
attempt at a first complete, although not exhaustive, account of the 
karman doctrine, works of the two schools have been used. This could 
be done without hesitation, because the differences between the two 
schools are quite unimportant in regard to the system as a whole, and 
in a preponderating majority are of an altogether trifling nature ; in 
their proper place there will be pointed out the most conspicuous of 
these differences. 

The leading works, on which this account is based are the six 
Karmagranthas, in addition to which the two other works have been 
consulted for comparison and for supplementary material ; the ideas 
reproduced by us are therefore, within certain limitations, practically 
in their entirety those of Devendrasuri. The Karmagranthas recom- 
mended themselves before all other writings in so far as they demon- 
strate the karman doctrine in the clearest manner, and because of their 
most methodical arrangement. For similar reasons they appear to be 
those most highly estimated by the present-day Jains, as is proved by 
their frequent occurrence in manuscripts and in translations into the 
vernacular languages. 

In order to afford the uninitiated an insight also into the essen- 
tial principles and arrangement of the Karmagranthas, I append the 
following observations relating to them, commencing with a 

Survey of the contents of the Karmagranthas? 

First Volume of the Edition consulted, 

I. Karmavipaka (Kammavivaga) . 

1. Praise, list of contents, explanations and proofs of the k (la) ; 

1 For Mme of them see my edition (pp. 23-24) of Fsahhapaiicasika etc., and 
Dewndra Sun’s commentary (p. 74) on Kammatthava (v. 2), his comm. (p. 182) 
on Sttdasiiga (v. 49) and his comm. (p. 132)' on Sayaga (v. 98).— H. R. K. 

z The numbers before the references agnify the ^thas of the respective 
Karmagranthas ; those in bradtets after them, the page of the edition consulted. 
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2. tlie k is fourfold, according to prakrti, sthiti, rasa, pradcsa (3a) ; 3. 
the 8 karma-prakrlis, tlieir sequence is logical (3 b) ; 4-9. detailed ex- 
planation of jmnavarana-k (5a) ; 9-12. of darsattavaraija-k (21b) ; 
12-13. of vcdatilyo'k (^ b) ; 13-22. of mohamya-k (24 a) ; 23. of 
cytis-k (31 b) ; 23-50 of mma-k (31 b) ; 51. of gotra-k (48 a) ; 51. 52. 
of antaraya-k. (48 b) ; 53-60. tlie ethical conduct as cause of the bind- 
ing of ks. (49 b) ; 60. colophon (53 b) . 


II. I^M.4STAVA (ICAMMATTHAVA) . 

1. Praise, list of contents (55 a) ; 2. explanation of the 14 gum- 
slhdms (56 a) ; 3-12. representation of tlie different prakrtis whidi are 
possible in bandha in tlie gwiasthanas. (63 a) ; 13-23. the same in 
tidaya (69 a) ; 24. the same in ttdiratia (74 a) ; 25-34. tlie same in 
saftd (75 a) ; 34. colophon (78 b). 


III. BANDHASVAMim (BANDHASAMITTA) . 

1. Praise, list of contents (80 a); 2-3. summary of prakrtis 
whicli arc not bound (81 a) ; 4-24. what prakrtis arc bound in the 
14 margamsihams (81 b) ; 24. colophon (91 a) . 

IV. §iVDA§iTiK:A (SadasIiga) . 

1. Praise, list of contents (92 a) ; 2. explanation of tlie jivasihams 
(95 b) ; 3, gmjasthams in jivasthams (96 b) ; 4-5. yogas in /iva- 
sthanas (98b) ; 6. upayogas in jivasthams (100 a); 7. Idyas in ;7vo- 
sthdms (101b) ; 7-8. bandha, udaya, tidirana, sattd in jivasthams 
(102 a) ; 9-14. detailed e-xplanation of the marganasthanas (104 a) ; 
14-18. fwasthanas and vidrgamsthdms (115 b) ,* 19-23. gumsthams 
and jlvasthanas (119 b) ; 24-29. yogas and marganasthanas (123 a) ; 
30-34. upayogas and marganasthanas (133 b) ; 35. anotlier view on 
the relation of yogas, upayogas, jivasthdnas, gumslhanas (135 b) ; 36- 
37. Icsyds and marganasthanas (136 b) ; 37-44. alpabahutva of the 
marganasthanas (137 a) ; 45. pvasthanas in gunasthanas (145_b) ; 
40.47. yogas in gunasthanas (146 a) ; 48. upayogas in giojasthams 
(147 a) ; 49. another \'iew on the same subject (147 b) ; 50. 
in gm«KMn<a (148 b): 50-58. the caas«_of bWte (1«W: 59-ffi. 
bendka, udaya, salts, udlrar/a m gtnjasihams (152b), 62-W. 
bahutva of the different beings in the gurjasthanas (154 a) ; 64-68. the 
states of the soul (154 b) ; 69. tlie states in tlie karmansjnd ajivas 
(157 b) ; 70. the states in the gunasthanas (160 b) ; 71-86. expira- 
tion of samkhyata, asarukhyata, ananta (163 b) ; 86. colophon 

(175 b) . Volume of the Edition consulted. 

V. SATAKA (SAYAGA). 

1. Praise, list of contents (1 b) ; 2-9. prakrtis witli dhruva and 


c 
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adhmva handha, udaya, sattd (3 a) ; 10-12. the latter in the guna- 
sthdnas (8 a);' 13-14. sarva-desa and a-ghatins (10 a); 15-17. pimya- 
and papa-prakrtis (12 b) ; 18-19. pardvartamdna and ap° prakrtis 
(13 b); 19-21. ksttra-, fiva~, bhava- and pudgala-vipaka-prakrtis 
(14a). 

Prakrti-bandha : 22-25. bhiiyaskdra-, alpalara-, avasthita- and 
avaktavya-bandha (16 b) . 

Sthiti-bandha : 26-27. maximum- and minimum-duration of the 
mida-prakrtis (22 b) ; 28-34. maximum-duration of the uilara-prakrlis 
(24 a) ; 35-39. minimum-duration of them (28 a) ; 40-41. explana- 
tion of k^tUakabhava (32 b) ; 42-44. who binds the maxiraum-5f/n7t 
of the different prakrtis? (33a) ; 44-45. who binds the minimum- 
sfhiti ? (36 a) ; 46-47. utkrsla-, aniUkrsta-, jaghanya-, and ajaghanya- 
bandha and sadi-, anddi-, dhruva-, adhruva bandha (37 b) ; 48. sthiti- 
bandha in the gunasthdnas (39 a) ; 49-51. alpabahutva of the sthiti- 
bandha of the different jicfl-species (40 a) ; 52. pleasant and unpleasant 
sthiti-bandha and its causes (42 a) ; 53-55. yoga ; sthiti-, and adhya- 
vasaya-sthanas (43 b) ; 56-62. ahandha and satata-bandka (47 b) . 

AnubMga-bandha : 63. species of rasa (53 b) ; 64. degrees of it 
(54 a) ; 65. pleasant and unpleasant rasa (55 a) ; 66-68. who binds 
maxinmm-rflSff of the different prakrtis? (57a); 69-73 who binds 
the minimum -rgsg ? (59 b); 74-75. utkrsta-, anutkrs(a-, jaghanya-, 
ajaghanya-bandha and sddi-, dhruva, anddi-', adhruva bandha (64 b) . 

Pradesa-bandha : 75-77. grahana and agrahana-vargaiids (68 b) ; 
78-79. what is the constitution of the matter which the jlva assimilates 
and how is the assimilation done ? (72 a) ; 79-81. the distribution of 
matter between the prakrtis (74 a) ; 82.83. the gioiasrerjis (79 b) ; 84. 
antardla of the gwwsthdnas (81 b) ; 85-88 explanation of pdlyopama 
and pudgdlapardvarta (83 a) ; 89-92. who has maximum-Z^rgdciff- 
bandha of the different prakrtis? (89 a) ; 93. who has imnimum- 
pradcia-bandha? (93 b) ; 94. utkrsta-, anutkrsta-, jaghanya-, ajaghanya- 
bandha and sddi-, anddi-, dhruva-, adhruva bandha (95 a) ; 95-97. 
yoga- and adhyavasdya-sfhdnas (98 b). 

98. Upasama-sreni (105 a); 99-100. ksapaka-sraii (111b); 
100. colophon (113 a). 

Yl. SAPTATIKA (SATTARn'A). 

1.^ Li^ of contents (115 b) ; 2. bandha-, udaya-, sattd-, mftla- 
prakrli-sthdnas (116 a) ; 3-5. their samvcdha in gtuia- and jiva-sfhdnas 
(118 b) ; 6. explanation of uttara-prakrtis (120 b) ; 7. bandha-, udaya- 
sattd-slhdnas of the uttara-prakrlis of jmndvarana-, and antardya-k, 
(127 b) ; 8-9. of darsandvarana (128 a)' ; 10. of vcdaniya, dyus, golra 
U30 a) ; 11-24 of mohaniya (132 a) ; 25-33 of ndman (143 a) ; 34-39. 
the same in the jivasfhdnas (158 b) ; 40-52. in gunasthdnas (168 b) ; 
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53‘55. in margatjasthanas (189 b) ; 56-58. udiraijd (194 b) ; 59-63. 
bandha in gti^asthSnas (195 b) ; 64. bandha in gatis (197 b) ; 65. 
upasama-sreni (198 a); 66-72. ksapaka-sreni (205 b); 73. salvation 
(212 b) ; 74-75. epilogue (213 a) . 

The task of fte Karmagranthas is to expose completely a dogma 
but not to prove it. That is why we find in them a full enumeration 
of the different kinds of the karman, of the states of the soul, the degrees 
of their development, etc., but we do not hear why any of this is thus 
and not otherwise. I am aware of one passage^ only wherein the author 
deliberately raises the question concerning the cause. It is contained 
in Kg. II., 75 a ; herein tlie author raises an objection as to how it is 
possible that the particle of matter seized in a moment by the soul is 
capable of transforming itself into the number of particles necessary 
for the formation of the various species of the karman, whereupon he 
replies that it is performed through the mysterious power of die soul, 
of which w'e may not make to ourselves any idea, and through the pecu- 
liar quality of the matter itself. It may be observed, he argues, that 
matter on which no spiritual force is working, is changing into douds 
and rainbows ; why, then, could not matter with which a jiva is in 
connection be changed into different kinds of karman ? All further 
discussion is cut off by an energetic “ahfii vistaretja”. The dis- 
regard of rational argumentation here shown is justified in so far as 
Jainism does not pretend to have attained its doctrines by human 
rational means. It is not through the limited comprdiension of an 
average man that Jainism arrives at its view-point of the world, but 
by revelation, or, better, by that which an omnisdent man, a kevalin, 
has communicated. Everything that such a Master, adorned with 18 
characteristics’, prodaims concerning world and life is accepted un- 
conditionally as Truth that nothing can shake. All Jain scriptures, 
therefore, only undertake to recapitulate the utterances of su^ a man, 
to explain them, and, if necessary, to supplement them. This supple- 
menting is done by the restricted agency of the human understanding ; 
the interpreters are consequently fully aware of their own imperf^tion, 
and point out, over and over again, that they are liable to err, for me 
reason that the Truth is only revealed to the omnisdent ones,--nevCT- 
theless, this fact in no way deters them from opposing people who 
arrive at other condusions. 

In working up the material I have been governed by the d^ire 
to be as concise as possible. I have discarded all that is not in direct 

' a For sudi other passages see p. 76 of this very I' 

16, 30. 45, 48, 56, 68, 72, 120, 123, 144, 154, 158, 160, 183, 190, 191, 193 and 194 o 

f ’Ttea^iiS be found Hinmeraled in Gandhi, Kanna philosophy, pp. 82 
ft seq. 
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connection ■with 'the subject, that is to say, all the discursi've matter 
which is interwoven in the teict and the commentaries. Further, I 
have not into consideration all the views of the different teachers 
excepting only opinions expressed in the text itself. Although several 
things have been abbreWated or omitted, I hope that nothing of im- 
portance has been lost to ^^ew. If in many instances and in manifold 
regard the text provided too much for our necessities, on the other 
hand, in many respects, it supplied too little. In order to present a 
general view of the world of ideas connected with the karman doctrine, 
I fdt myself compelled to supplement the missing points by drawing 
upon other works, chiefly the Tattrarthadhigamasutra and the Loka- 
pralasa. This applies especially to the introduction and to chapters 
V., VI. 2, VII. 1, w’hich, although probably affording scarcely anyttiing 
new to the specialist in Jain Philosophy, -will not be imacceptable to 
other readers. 

Of the books published in European languages, two only have 
been of prominent use to me. The first is the series of lectures on 
Karman Philosophy, delivered by the late Mr. Virchand R. Gandhi 
in London, and which were subsequently published from notes made 
by Mr. H. Warren. This excellent work w'ould undoubtedly have be- 
come an exhaustive manual had Gandhi not been overtaken by death 
before its completion. Thus his work remains a torso, and treats' of a 
small part only of the karman sj^tem proper, namely the doctrine of 
the karmaprakrtis and the first five giitiaslhanas ; but, notwithstanding 
its incomplete form, it has been of great value to me. The other wwk 
to w’hich I have referred is Professor H. Jacobi's German translation 
of the Tattvarthadhigaraa-Sutra, the only book on Jain dogmatics 
hitherto translated into a European language. The rendering of nume- 
rous termini technici is due to it, and to it likewise I ow’e many obser- 
vations contributing essentially to an understanding of the subject. 

In conclusion, I fed myself bound to acknowledge the kindly aid 
and information supplied to me by those whose names follow^ : Mr. 
Herachand Amerchand^ (Bombay), Dr. A. Guainot (Paris), Jag- 
mandar Lai Jaini, m.a.= (Bankipore), Dr. Willibald Kirfel (Bonn), 
Pandit F. K, Lalan (Bombay) , Vakil Kediavlal P. Mody, ba., ll.b.=’ 
(Ahmedabad) , Dr. Walther Sdiubring (Berlin), Dr. F. W. Thomas 
(London) and Mr. Herbert Warren (London). 

I must reserve till the last my special expression of gratitude to my 
revered teacher, the cdebrated Jainadarsanadivakara, Herr Geheimrat 
Prof^sor Dr. Jacobi, wiio inspired me to undertake this work and who, 
by his advice and encouragement, has aided me in its accomplishment. 

Dr. Helmuth von Glasenapp. 


Since then dead.— H. K. K. 



PREFACE TO THE ENGLISH EDITION 

The original German edition^ of the present work, for which in 
July, 1914, tlie degree of Doctor of Philosophy was conferred upon 
me by the University of Bonn, appeared in print in May, 1915 (pub- 
lished by Otto Harrassowiz, Leipzig). That small edition was com- 
pletely sold out in 1919 : a new issue is not to be expected because of 
tlie high cost of printing at the present time. It has given me great 
pleasure, therefore, that through the munificence of Mr. Jivanlal 
Pannalal, Bombay, I am in the position to make my work accessible 
to the friends and admirers of Jain Philosophy in an English edition. 
The text of the English translation is, in general, a reproduction of the 
German original ; only here and there I considered slight alterations 
and improvements to be necessary. From books that have appeared 
since the publication of the German edition I have been able to use 
only the following : 

Jagmanderlal Jaini, M.A., Outlines of Jainism, Cambridge, 1916. 

Dr. W. Kirfel, Die Kosmographie der Inder, Bonn, 1920. 

Dr. Walther Schubring, Das Mahanisiha-Sutta, Berlin, 1918. 

Mrs. Sinclair Stevenson, The Heart of Jainism, Oxford, 1915. 

I have not been able to take advantage of works published since 
1914 in India, because they are not accessible to me. 

The difficulty whicli besets a European in penetrating into an 
intricate Indian philosophical system may have been the cause of 
many a detail requiring supplementary correction. I would feel deep- 
ly obliged to Jain scholars if they would kindly commumcate to me 
remarks which ser\'e the enlargement of the knowledge of Jain Philo- 
sophy, so tliat I can utilize them in my further studies in this field, 
so little explored hitherto. 

To the Rev. Dr. Robert Zimmermann, S. J., Professor of Sansknt, 
St. Xavier’s College, Bombay, I am thanlcful for his friendly assistance 
in the publication of the English edition ; to Mr. G. Barry 
the trouble undergone and zeal shown in undertaldng the difficult 

task of translating this work. 

17 Bendler Strasse, H Helmuth von Glasenapp 

Berlin, , r privatdocent an der Universitaf Berlin. 

February, 1921. -J 

1. This was named as Die Lehre^vom Karman in der PhilosophU der Jaitm 
(vide Outlines of Jainism, p. xvni). — H, R. K, 



TRANSLATOR’S NOTE 


The "jlva" is referred to throughout in the masculine gender for the 
sake of clearness, following the Sanskrit gender of the word. 


LIST OF ABBREVIATIONS 

Aup. = Aupapatikasutra (L«umann). 

Bh. = Bhagavati (Weber), 

CJandhi <= Gandhi, Karma-Philosophy. 

JS. = Jaina Sutras (Jacobi). . 

k. 1= karman. 

Kg. = Karmagrantha. 

ICP. '= Karmaprakrti. 

Lp. = Lokaprakaga. 

Ps. = Pancasaipgraha. 

Tattv. = Tattvarthadhigamasutra u. Jacobi’s Obersetzung derselben. 

Utt. 1= Uttaradhyayanasiitra. 

J.R.A.S. = Journal of the Royal Asiatic Society. 

ZDMG. = Zeitsdirift der Deutschen Morgenlaendischen (Jesellschaft (Journal 
of the German Oriental Society). 


For the complete titles of the works quoted, see below. 

Kgs. are quoted according to volume (I, II) and leaf, KP. according to 
leaf, Ps. according to page, Lp. and Tattv. according to Chapter and verse. 
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THE DOCTRINE OF KARMAN 
IN JAIN PHILOSOPHY 

I 

INTRODUCTION 


According to the doctrine of the Jains, the world is everlasting 
and imperishable, created by no God and governed by no Higher 
Being. It is subject only to its own laws (lokastkiti) and, in ^ite of 
the change imdergone by its component parts, remains in its essential 
character unchanged. It is of indeterminable, although limited, dimen- 
sions. In shape it is comparable to a symmetrically built man, in 
v.’hose lower extremities are to be found the hells, whose central por- 
tion of the body encloses the animal and the human world, and whose 
breast, neck and head are composed of the heavens of the gods. Above 
the world of the gods, to be likened unto a lens, concave below and 
convex above, is the dwelling-seat of the blessed. The entire world is 
surrounded by dense layers of air and water. Beyond this is the non- 
world, the absolutely empty space. 

The world consists of five everlasting, imperishable substances 
(dravya) which, through their modifications and the rdation in which 
they stand towards one another, produce the multifarious world- 
processes. These substances are the following 

1. Aka§a, Space. It is the r^ ptade of all things, but in itself 
is contained in nothing. Before all dravyas it is distinguishable as 
being also present — as alokakdio — ^in the non-world, whereas the others 
exist only in the loka. It is composed of an infinite number of space- 
points (pradesa), which consequently represent the smallest space- 

units. 

2. Dharma, Motion. It is a kind of ether, which serves as the 
medium for movement. In itself it produces no local change, but it is 
the indispensable prdiminary condition for it, as water is for the 
swimming of a fish. 

3. Adharma is the medium for rest, the cOTOoimtagt cause of 


1 Some also add kaUt, Time, to the substances, although only in a special 
sense. See Tattv. V. 38. 
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the mertia of a thing ; like dharma, it pervades the cosmos, and com- 
prises an innumerable quantity of space-points.^ 

4. Pudgala, Matter. This exists in an infinite number of the 
most minute indivisible atoms {pammanu) . Each one of these pos- 
sesses touch, taste, smell and colour, and can unite itself, after certain 
laws, with another or several more, till they reach an aggregate 
{skmdha) , and by that means produce the heterogeneous phenomena 
of the empiric world. The aggregate can occupy a greater or smaller 
number of space-points, the atom only one. Matter is found in a gross 
{sthula) and in a subtie {suksma) condition. Numerous pudgalas in 
a subtle state occupy the space of a gross one. The gross bodies alone 
are impenetrable ; the subtle ones are not so (Tattv. V. 3c.) . 

5. Jlva, the Soul. The fiva is distinguished from all other sub- 
stances mentioned above in that it possesses consciousness and intel- 
ligence. There are innumerable souls who, in fact, can influence one 
another, but who, according to their nature, are quite independent 
from one another and not connected in some higher unity {brahman ) . 
Every jiva possesses infinite qualities {guna) . For our purpose, only 
the following eight are of interest : 

1. The faculty of j^misdence {kevah-jhana ) . 

2. The faculty of absolute undifferentiated cognition {kevala- 

dariana) . •- 

3. The superiority over joy and grief {avydbddha) . 

4. The possession of complete religious truth {samyaktva) and 
irreproachable moral conduct {cdritra). 


1 Dharma and adharma have in the past often been falsely interpreted. Cole- 
brooke, who, indeed, only culled from Brahmin sources, declared : " Dharmastikaya : 
the predicament, virtue : inferrable from a right direction of the organs. Dharma 
is explained as a substance or thing (dravya) from which may be concluded, as its 
effect, the souVs ascent to the region above. Adharmastikaya : the predicament, 
vtce: or the reverse of the foregoing. Adhafma is that which causes the soul to 
continue embarrassed with body, mtwithstanding its capacity for ascent and 
mtural tendency to soar. (Essays on the Rdigion, etc, 248.) This erroneous 
arorehension has found many adherents, even to the present day, although Wilson 
(Rel. Sert& 308) had already, as long as 80 years ago, given the correct interpre- 
tation : It IS not very easy to understand these technicalities, for the etymology 
of the words is of little avail. Astikaya indicates the existence of body, ‘ Body is ' • 
tohilst Dhmma signifies virtue, and Adharma vice; but Dharma means also fiecu- 
Im fumtwn or office, in which sense seems to be here intended; thus Dhar- 
^^fkayais defined to be that whi6h facilitates the motion of animate m inani^ 
S Adharmastik&ya is that which impedes or stops 

iftiprf f signification of these two termini has now been 

f his translation of Tattv. V. 17 (1906), and the reason that 
led the Jams to adopt these two substances has been explained. 
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5. The possession of eternal life (aksayasthiti) . 

6. Complete formlessness (amurtatva) . 

7. Complete equality in rank with other jivas. 

8. Unrestricted energy (vlrya). 

All these attributes bdong by nature to every soul. In the world, 
however, comparatively only few souls exist in which they develop 
to perfection. On the other hand, the majority of all living beings has 
only restricted knowledge and energy, adheres to false metaphysical 
doctrines and neglects the laws of morality', experiences joy and grief, 
possesses the manifold individual qualities, and has only a temporal 
limited existence. The question as to how it happens that the pecu- 
liarities of the jiva are so changed into their contrary, is answered by 
Jainism in the following manner : All the eight gums can become 
apparent if the jiva is free from all external influences. This, however, 
can only be the case with few souls. Most of them are not pure, but 
are infected by something foreign which veils their natural faculties, 
i.e., hinders them from entering* into appearance. This foreign ele- 
ment is the karman. Karman does not here mean “ deed, work ”, nor 
invisible, mystical force {adrsta), but a complexus of very fee matter, 
imperceptible to the senses, which enters into the soul and causes 
great ^^ges'm if.^TKe^ftarmaw, thai, is something material {karma 
paudgalam) , which produces in ^e soul certain conditions, even as a 
medical pill which, when introduced into the body, produces therein 
manifold effects. 

The fee matter which can become karman, fills the entire cosmos. 
Through the vibration of the particles of the soul, which must neces- 
sarily follow when the soul puts into motion the material substrata of 
its activity, the pudgalas are attracted and are drawn to unite them- 
selves to it ; they become karman and enter into union with a jiva, 
more intimate than that between milk and water, than between fire and 
an iron ball. The matter once entered into the soul sep^ates it^f 
into a greater number of particles, the karma-prakrtis, with varsdng 
effects. Their number and character are conditional upon the conduct 
of the jiva ; if this is good, the jiva assimilates good karman spedes, 
he ” binds ” good karman ; when bad, he binds bad karman. The 
karman may remain latent in the soul for a time without entering into 
appearance ; but when the right moment arrives it becomes apparent, 
it realises itself. The duration and intensity of the effect of a karman 
depends upon the state of mind (adkyavasaya) at the moment of the 
assimilation. When its efficacy expires it becomes extinguidied. 

The soul is eternally infected by matter ; its union with the 
karman has no beginning and, as every moment it is gathering new 
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matter, it has, in the natural course of things, no ending. The deliver- 
ance of the soul from the karman is, therefore, only possible by arti- 
ficial means. Through a series of special processes the jlva must hinder 
the absorption of new karman and eliminate the karman already accu- 
mulated before they come to realisation. If, through the eradication of 
the physical cause which predisposes him to assimilate certain karman, 
he succeeds in restricting and in the end totally hindering the binding of 
new karman, as well as, through the methodical subjugation of the 
senses, in annihilating the potential karman already in existence, he will 
become free from all karman. Then all obstacles which impede the 
development of his true nature are automatically overcome ; released 
from the power of the karman, he can undisturbedly make manifest his 
own innate capabilities. 

The karman doctrine, which in the foregoing has been only briefiy 
sketched, has been formed by Jainism into a remarkable system, accu- 
rately worked out in its most minute details. To represent this is my 
task in the following chapters. We shall at first show the different 
karmans in themselves and in their relation to one another ; further 
on, the conditions which arise in the soul imder the influence of the 
karmans ; . then, the causes whidh produce the formation of certain 
karmans ; and, finally, the way that leads to rdease from them. 



II 


THE KARMAN IN ITSELF 


The atoms which have become karman in the soul can be contem 
plated from 4 points of view : 

1. according to the manner of their effect {prakrti) , 

2. according to the duration of tiieir effect (sthiti) , 

3. according to the intensity of their effect (rasa) , and 

4. according to their quantity, i.e. according to the number of 
their pradesas. 


Even as an article of confectionery (modaka) , which is composed 
of a substance that cures wind in the body through its natural quality 
annihilates the wind — z sweetmeat composed of a substance that cures 
the bile, annihilates the bile— a sweetmeat composed of material that 
destroys phlegm, annihilates phlegm— so the piidgalas which have be- 
come jmnavara^-karman veil the knowl^ge, those changed into 
cdritra-mohaniya-karman disturb the right conduct, etc. Even as the 
effect of one modaka is restricted to one day, of another to two days, 
and so forth, so the duration of one karman is 30 sagaropamakotikotis, 
that of another is 70,' and so forth. Even as this pill has a sweet, 
that a still sweeter taste, so the one karman works with a lesser, the 
other with a greater intensity. And, finally, even as one pill measures 
1 prasrti, or 2 prasrti, according to the number of grains that compose 
it, so also a Acmaw-particle has a greater or less dimension according 
to whether it contains more or less pradeias.^ 

1. The Species of the Karman.^ 


There are 8 chief or fundamental species (mula-prakrti) of the 
karman, namdy : ^ 

1. jndndvarai}a-k, the k whidi obscures knowledge, XT Ji. 

2. ddr§andvaraija-k, the k which obscures undifferentiated cog; 

“to C\v:»S' -.v,-, 


1 


(I 


^ Kg I, 3a, II Zb. Wilson 312 et seq. 

2 Kg I, 3b et seq, II 120b. Ps. 265, tp. X, 145 et seq., Gandhi 13 et seq., 
Tattv. VIII, 5 et seq. 
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3. vedaniya-k, the k which produces the feeling of joy and 
grief, 

4. mohamya-k, the k which obstructs belief and conduct, 

5. ayus-k, the k which determines the duration of life, 

6. mma-k, the k which gives the various factors of individu- 
ality, 

7. gotm-k, the k which destines family surroundings, 

8. mtaraya-k, the k which hinders the jlva in his capability 
of resolution and enjoyment. 

Eadi of these mula-prakrtis is divided into a number of uttara- 
prakrtis, sub-species. The latter can, on their part, be separated into 
yet smaller sub-divisions, so that the entire numb^ of the karmans 
is exceedingly large. For the -system, however, only the 8 mula and 
the 148 uttara-prakrtis are of importance ; I can therefore restrict my- 
self to presenting a summary of these. 

I. jf^ANAVARAl^A-KARMAN. 

The jmnavara^-k obscures the knowledge peculiar to the soul, 
i.e., it hinders the jiva from recognising a thing with its individual 
attributes. It is divided into 6 uttara-prakftis, according to the 5 kinds 
of knowledge : 

1. mati-jmnavaraifa-k which causes the obscuration of the ■ 
knowledge transmitted through tlie senses, 

2. §ruta-jmndvamm-k which produces the obscuration of 
knowledge acquired by interpreting signs (i.e. words, writ- 
ings, gestures) , 

3. avadhi-jnamvarana-k which hinders transcendental know- 
ledge of material things, 

4. manahpatydya-jmmvarana-k which hindors transcenden- 
tal knowledge of the thoughts of others, 

5. kevala-jmmvaraija-k which obscures the omniscience in- 
herent in the jlva by natural disposition. 

Of these, the last mentioned karrnan hinders omniscience altoge- 
ther ; the four others do not always involve, through' their realisation, 
a complete destruction of the corresponding faculties of knowledge, but 

often produce only greater or less disturbances. 

» 

II. darSanavaraisia-karman. 

The word darsam has two different meanings in Jain Philosophy. 
Firstly, it means : “ opinion, doctrine, philosophical system ”, and 
samyag-darsam then has the signification “the right view, the true 
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belief But, secondly, the word darsana has also the meaning “ the 
recognition of a thing in its general outlines or in its notional gene- 
rality.” (Jacobi ad Tattv. I, 1) , i.e., formaliter indistinct knowledge. 
Here the darhana mentioned in the second place is dealt with : for the 
sake of brevity and for lack of a better word, we translate it by 
” undifferentiated cognition ". According to the 4 species of undiffer- 
entiated cognition^ there are 4 species of the darsamvarai}a-karman, 
namely : 

1. cakmr-darsamvarana-k which produces the obscuration of 
the darsana conditional upon &e eye, 

2. acaksur-darsanavarana-k which causes the obscuration of 
the undifferentiated cognition, conditional upon the other 
senses and the organ of thinking, 

3. avadhi-dariandvarana-k which causes the obscuration of the 
transcendental undifferentiated cognition of material things, 

4. kevala-darsandvara^a-k which hinders the absolute un- 
differentiated cognition (the counterpart of the omni- 
science) . 

The last mentioned k hinders completely ; the three others produce 
under certain circumstances only a disturbance of the respective cog- 
nition-faculties. 

In addition to these 4 daria^varai:ia-ks come still 5 others which 
produce physio-psychological conditions in which the sense-organs are 
not active, and which, therefore, exclude all possibility of perception. 
These are the 5 nidrd-ks, ” sleep-fts ”, namely : 

1. nidrd-k which produces a light, pleasant slumber, out of 
which the sleeper is already aroused by the diddng of 
finger-nails. 

2. nidrdnidrd-k which produces a deep slumber, out of whidi 
the sleeper can only be awakened by being diaken violently, 

3. pracald-k which causes a sound sleep, that overt^es a 
person when sitting or standing upright (cf. Desi-kosa 

VI, 6), 

4. pracaldpracald-k which produces an exc^ingly intensive 
sleep, that overcomes a person while walking, 

5. stydnagrddhl-(,siydnarddhi-)k which causes- somnambu- 
lism, acting in an unronscious state. 


1 A manahparyaya-dar’sana does not exist, because, through the ^"scmden^ 

of othe^. <ta doBlIs ,„d oot ao ,=n«ol outtoos aro 

recognised (Kg. I, 22b). 
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III. VEDANiYA-KARMAN. 

The vedaniya-k causes the feding of pain and pleasure. It has, 
therefore, 2 sub-si>ecies ; 

1. sata-vedamya-k which causes a feeling of pleasure, created, 
e.g. by licking something sweet, 

2. asata-vedaniya-k which causes the feeling of pain, such as 
is produced, e.g., if one is hurt by a sword. 

With gods and men the sdta-vedaniya is predominant, although, 
also, with the former at the time of the downfall from the cdestial 
world, and with the latter through cold and heat, death and accident, 
pain can be produced. Animals and infernal beings experience chiefly 
the asata-vedaniya, although, also, at the birth of a Jina or on a simi- 
lar occasion, they can experience a feding of pleasure. 

IV. MOHANIYA-KAEMAN. 

The mohaniya-k obstructs true faith and right conduct. It is 
therefore separated into 2 main divisions : disturbance of faith and 
disturbance of conduct. 

(a) Darsam’molianiya-kmman. 

The darsam-mohanlya-k causes a disturbance of the knowledge 
of the religious truth inherent in the jiva by natural disposition. (Here 
" darsana” is wnployed in anothw sense than in its application as 
darianavaram, see p. 7) . According as to whether the disturbance is 
an absolute or a partial one, 3 kinds of this k are to be distingiushed : 

1. mithydtva-k. This causes complete unbdief or heterodoxy. 
If it realises itself, the jlva does not believe in the truths 
as proclaimed by Mahavira ; he bdieves false prophets to 
be smnts and enjoins false doctrines. 

2. samyagmithydtva- (misra-) k. This produces a mixed belief, 
i.e., if it operates the soul waves to and fro betwixt true . 
and false ; it is indifferent to the rdigion of the Jina and 
has no predilection for, nor hatred against it. 

3. mmyaktva-k. This induces the correct belief. This 
samyaktva is, however, not the correct faith in its complete- 
ness, but only in a .preliminary degree ; it is a so-called 
mithyatva, from which the mithyatva-r^Biity has been 
abstracted, a mithyatva free from poison (Kg. 1, 35a, 113a) . 
The true belief in its perfection is only obtained, when the 
atoms of the samyaktva-mohaniya-k have disappeared, 
even as milk which is covered by quite clear water only 
becomes perfectly pure after the water has been poured off. 
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(b) caTitra-mohatiiya-kanmn. 

The CGTitTa-mohanlya-k disturbs the right conduct possessed 
inm^y by the jiva ; it hinders the soul from acting according to the 
rdigious prescriptions. The disturbance of the conduct is produced 
through the 16 passions {kasaya) , the 6 non-passions {nokasaya) and 
the 3 sexes {veda). “ 


(a) The ka^yas. 

The passions are : 

1. kTodha, anger, 3. deceitfulness, 

2. mana, pride, 4. lobha, greed. 

Each of these is separated into 4 sub-divisions, according to the 
intensity of their manifestation. Each passion is, there 

1. amnianubandhin “of life-long duration’'. It then rom- 

pletely hinders bdief and conduct. 

2. apTatyakliyanavarana “hindering non-renunciation”. It 
makes impossible evsy renunciation, but allows the exist- 
ence of true bdief. It lasts for one year. 

3. pTatyakhyanavaraija “ hindering renunciation It hinders 
the beginning of complete self-discipline, but does not pre- 
vent the existence of true belief and partial sdf-disdpline 
{dcsavirati) . Its effect lasts for 4 months. 

4. samjvalana “ flaming up It allows complete sdf-disdpline, 
yet works against the attainment of complete ri^t conduct 
{yathdkhyata caritra) . It lasts a fortaight. 

The d^rees of strength of the kasayas are illustrated by examples. 
The 4 sped® of anger are to be likened imto a line drawn in stone, 
in earth, in dust and in water. The first can only be removed with 
great effort, each following one always more easily. Likewise also, tiie 
life-long enduring anger is only combated in its effect with exceeding 
strength and difiaculty, whilst the effect of the three remaining g)edes 
accordingly dimini shes in power and can, therefore, also more eaaly be 
destroyed. The degrees of pride are to be likened unto a pillar of 
stone, a bone, a piece of wood, and the liana of a Dalbergta ougeinensis; 
the inflexibili^* corregsondingly decre^es. The spedes of decdtful- 
ness are to be compared to a bamboo-root, the horn of a ram, tire 
urine of a cow, and a piece of wood. The crookedness of each of 
th<yp is removed more easily than in the one preceding it (The rig-zag 
line of the cow's urine disappears through the influence of rrind and 
2 
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weather.) The d^ees of greed correspond to scarlet colour, ta greater 
or smaller dirt, and to. a spot of tunneric, whidi soil a garment : tlie 
scarlet is hardly removable, the dirt with more or less trouble, and 
the spot of turmeric can be removed with ease. 

(/S) The nokasayas. 

The 6 non-passions are : 

1. hasya, laughing, joking. 

2. rati, improper and con 
firmed prejudicial liking. 

3. arati, improper and con 

All these 6 emotions are caritra-mohamyas, because the soul which 
is subjected to them, is hindered throng them in the practice of right 
conduct The mere sensation of pain and pleasure has not this re- 
tarding effect ; that is why one must distinguish between the vedanlyas 
and the nokasayas. 

(y) The vedas. 

Also the sex-passion hinders the jiva from obeying the laws and 
from practising self-discipline. It is of three-fold variet\% according to 
the three species of sexes. 

1. puTUsa-veda, the male sex and corresponding sex-passion. 
Through this, in the man the desire for union with a female 
is produced, in the same way tliat through the phlegm 
desire for something sour is awakened. It is like a straw- 
fire ; as with, the burning of grass the fire blazes and soon 
becomes extinguished, so also man has at first an exceedingly 
strong desire, which disappears as soon as his lust is satis- 
fied. 

2. stti-veda, the female sex and corresponding sex-passion. 
Through this, in a woman the desire for union with a man 
is excited, as through the bile the desire for something 
sweet It is like the burning of dung; as the dung-hill 
only glimmers so long as it is covered, but through violent 
shaking grows into a continually greater conflagration, so 
also the desire in the woman is wealr so long as die is 
untouched, but grows into immensity through the enjoy- 
ment of intercourse. 

3. napiimsaka-veda, the third sex and corresiionding sex- 
passion. To the third sex belong all those beings who have 


finned prejudicial dis- 
liking. 

4. ioka, sorrow. 

5. bhaya, fear. 

6. jiigiipsa, disgust. 
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no sexual organs. The sexual desire is with them exceed- 
ingly strong, because it is directed towards men and women. 
The effect of the mptimsaka-veda therefore corresponds to 
that of bile and phlegm, which together produce the desire 
for majjikd=mariikd, probably=#K«r;tfc, curdled milk 
witli sugar and spices (?) Or, it is to be compared to the 
burning of a town, which lasts long and finds no satis- 
faction. 

All caritra-mokamyas are produced through corresponding kar- 
mans. Caritra-mohaniya-kaiman has accordingly 25 uttara-prakrtis, 
the mfda-prakrti mohanlya-k in all 28 uttara-prakrtis. 

V. AYUS-KARMAN. 

The ayus-k confers on a being a certain quantum of life in one 
of the 4 states of existence. One therefore distinguishes : 

1. deva-ayus, the celestial ayus, 

2. manusya-dyus, the human dyus, 

3. tiryag-dyus, the animal dyus, 

4. ndraka-dyus, the infernal dyus. 

The dyus-k bestows a certain quantity of life, but not a definite 
number of 3 ^ears of life. For, as with a sponge, the quantity of water 
that it absorbs is determined, but not the time it takes to leave it, 
so also the quantum of life is determined, but not the time occupied 
in its consumption. The v/ord dyus would, therefore, be approximately 
interpreted by “quantity of life”, “quantity of vitality” ; but it is 
better to leave it untranslated as a terminus technicus. The dyus of the 
new existence is always bound during the life immediately preceding it, 
especially in the 3rd, 9th, or 27tli part or within the last 48 minutes of 
it (Lp. Ill, 88) 

VI. NAMA-KARMAN. 

The ndnia-k causes the individual diversities of the jivas. It is 
dmded into 93 uttara-prakrtis, whidi are mostly quoted in a defimtdy 
fixed succession in 4 groups {pinda-prakrtis, pratyeka-prakrtis, trasa- 
dasaka, sthdvara-dasakd) . They are the following : 

(fl) The 65 pitjda-prakrtis. 

4 States of Existence. 

1. deva-gati-ndma-k bestows the celestial state of existence, 

2. manusya-gati-n-k bestows the human state of e3dstence> 

3. tiryag-gati-n-k bestows the animal state of existence, 

4. naraka-gati-n-k bestows tlie infernal state of existence. 
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5 Classes of Beings. 

5. ekendriya-jati-n-k causes birth as a being with 1 sense, 

6. dvmdriya-jati-n-k causes birth as a being with 2 senses, 

7. trmdriya-jdti-n-k causes birth as a being with 3 senses, 

8. catimndriya-jdti-n^k causes birth as a being with 4 senses, 

9. pancendriya-jdti-n-k causes birth as a being with 5 senses. 

5 Bodies. 

10. auddrika-iarlra-n-k gives the gross physical body peculiar 
to animals and men. , 

11. vaikriya-sartra-n-k gives the transformation body which 
consists of fine matter, a body that changes in form and 
dimension. This body exists by nature in gods, infernal 
beings and certain animals ; men can attain it through 
higher perfection. 

12. dhdraka-sarira-n-k gives the translocation body. This body 
consists of good and pure substance and is without 
active and passive resistance. It is created for a short time 
by an apramatta-saniyata — ascetic, in order to seek for in- 
formation concerning intricate dogmatic questions ^from an 
arhat who is in another part of the world, whilst his own 
physical body remains in its original place. 

13. taijasa-iafira-n-k gives the fiery body. This body consists 
of ^^-pudgalas and serves for the digestion of swallowed 
food. It can also be used by ascetics to bum other beings 
or things. 

14. kdmam-sanra-n-k gives the karman-hody. This body is 
the receptade for /eflmofH-matter. It changes every moment, 
because new karman is continually assimilated by the soul 
and the already existing one is consumed. Accompanied 
by it, the jlva at death leaves his other bodies and betakes 
himself to the place of his new birth, where the kamian- 
body then forms the basis of the newly produced other 
bodies. 

Of these 5 Indies each succeeding one is finer than the one preced-’ 
ing it, but contains more material points than it ; it is therefore denser 
(Tattv. II, 38, 39) . Every savisann is always connected with a fiery 

Md a karman-hody, but can, in addition, still possess one or two other 
bodies. 

3 Chief and Secondary Parts of the Bodies. 

The angopmga-n-ks cause the origin of the chief parts of the 
bodies (arms, legs, back, breast, belly, head) and their limbs (fingers 



II.l 


THE DOCTRINE OF KARMAN 


13 


etc.) . The fiery and the karman-ho6y have no parts ; that is why there 
are only 3 angopanga-n-ks, namely : 

15. aiidarika-angopanga-n-k which produces the chief and 

secondary parts of the physical body, 

16. vaikriya-angopaiiga-n-k which produces the chief and 

secondary parts of the transformation body, 

17. aMraka-angopanga-n-k which produces the chief and 

secondary parts of the trandocation body. 

5 Bindings. 

The batidhana-n-ks procure that the newly seized ptidgalas of a 
body are united with those formerly assimilated ones of it into an 
organic entit 5 ^ as wooden sticks through an adhesive substance. Ac- 
cording to the 5 bodies there are 5 binding-fts : 

18. Audarika-bandham-n-k procures the binding of the physi- 
cal body. 

19. vaikriya-bandham-n-k procures the binding of the trans- 
formation body. 

20. ahdraka-bandham-n-k procures the binding of the translo- 
cation body. 

21. taijasa-bandham-n-k procures the binding of the fiery body. 

22. karmana-bandham-n'k procures the binding of the karman 
body. 

Instead of 5 bandhanas some adopt 15, by not only taking into 
consideration the binding of the single parts of the body to one an- 
other, but also the binding of the parts of one body with one or tuT) 
others (e.g. auddrika-taijasa-kdwiana-bandhana) . This division plays 
no role in the system, and therefore needs no notice here. 

5 sanighatanas. 

The samghatana-n-ks cause the pudgalas of the different bodies to 
bind one another ; they scrape them together as a rake {dantaUn ) , 
gathers together grass that is scattered about. According to the 5 
bodies there are 5 samghdtana-n-ks. 

23. auddrika-samgJidtana-n-k procures the flocking together of 
the pudgalas of the phj^sical body. 

24. vaikriya-sanighdtajia-n-k procures the flocking together of 
the pudgalas of the transformation body. 

25. dliaraka-samghdtana-n-k procures the flocking togetiier of 
the pudgalas of the trandocation body. 

26. taijasa-samghdtam-n-k procures the flocking together of the 
pudgalas of the fiery body. 
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27. karmaiia-sajiigliatana-n-k procures the flocking together of 
the pudgalas of the karman-ho6,y. 

6 Firmnesses of the joints. 

The samhanam-n-k unites the bones of the physical body with 
one another. According to the firmness of the joining, 6 karmans are 
to be distinguished, whidi produce a more or less strong joining of the 
joints : 

28. vajra-rsdblia-ndTaca-samhanam-n-k gives an excellent join- 
ing. The two bones are hooked into one another ; through 
the joining a tack (vajra) is hammered ; and the whole is 
surrounded by a bandage. 

29. rsahha-mraca-samhamna-n-k gives a joining not so firm as 
^e preceding one, because the tack is missing. 

30. naraca-samhanana-n-k gives a joining which is still weaker, 
because the bandage is missing. 

31. ardha-naraca-samhamna-n-k gives a joining which is on 
one side like the preceding one, wliilst on the other the 
bones are simply pressed together and nailed. 

32. ktlikd-saiiihamm-n~k gives a weak joining, by which the 
bones are merely pressed together and nailed. 

33. sevdrta- (or chedaprstha-) samhanana-n-k gives quite a weak 
joining, by which the ends of the bones only touch one 
another. 

The satnha7iams play a great roh in Jain dogmatics. Only the 
first four m^e a meditation possible (Tatt\*. IX, 27) ; only the best 
i.e., the 1st joiiung of the joints, permits the highest kind of concentra- 
tion which precedes salvation. 

6 Figures. 

The samtkdna-7i-ks determine the stature of a being, that is to 
say : 

34. sa77iacatUTas7a~sa7nstha7ia-7i-k causes the entire body to be 
sjmmetrically built 

35. nyagTodhapaTi77iandala~sa7nstha77a-7i-k causes the upper part 
of the body to be symmetrical, not the lower. 

. 36. sadi-sa7nstliana-7i~k makes the body below the navel sym- 
metrical and above it unsymmetrical. 

37. kub]a-sa77isthdna-7i-k makes the body hunchbacked, i.e., 
hands, feet, head and neck symmetrical, breast and belly 
unsymmetrical. 
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38. vamana-samstham-n-k dwarf-like, i.e. breast and belly sym- 
metrical, hands, feet etc. unsjTnmetrical. 

39. kwida-samsthana-n-k makes tlie entire body unsymmetri- 
cal. 

The conception of sj'mmetrj’^ is explained in the following way : 
One imagines a man sitting in the paryatika-postare^ i.e. crossing the 
legs and placing the hands over the navel. If one imagines that the 
two knees are joined by a line, and from the right riioulder to the left 
Icnee, and from the left shoulder to the right knee, and from the fore- 
head to the hands, a straight line is drawn, one gets four lines. If 
these are equal to one anotlier, symmetry is apparent ; if they are not 
so, one of the other 5 samsthanas results. 

Gods have only tlie first, infernal beings and jivas who have been 
produced through coagulation only the 6th figure ; in the case of ani- 
mals and men (also of kevalms) all 6 sanisthams are to be found. 

5 Colours. 

40. kwia-varm'ti-k gives a colour which is black, like a raja- 
Pff//fl-diamond. 

41. ntla-varna-n-k gives a colour which is dark, blue-green, like 
an emerald. 

42. lohita-vaTiia-n-k gi\^ a colour which is red, like Vermillion. 

43. haridra-varm-n-k gives a colour which is yellow, like tur- 
meric. 

44. sita-varna-n-k gives a colour which is white, like a shell. 

Other colours, sudi as brown etc., are produced by mixing. Black 
and green are considered as being pleasant (?), the others as unpleasant 
colours. 

2 Odours. 

45. surabki-gandka-n-k produces pleasant odours (e.g., that of 
camphor). 

46. durabki-gandka-n-k produces unpleasant odours (e.g., that 
of garlic) . 


5 Tast^. 

47. tikta-rasa-n-k gives a bitter taste (like tliat of the nimba- 

fruit). r • ^ 

48. katu-rasa-n-k gives a biting taste (like that of ginger) . 


” syaj joriihayoT aditobhaic padopon kjtc sati 

paryauko nabhigottamdaksivottaTapanikahr , tv 11251 

Hemacandra, Yogasastra IV, 124 (IZo). 
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49. kasaya-rasa-n-k gives an astringent taste (like that of 
bibhitaka) . 

50. amla-rasa-n-k gives a sour taste (like that of tamarind) . 

51. madhura-rasa-n-k gives a sweet taste (like that of sugar) . 

The salt taste is produced by a combination of the sweet taste 
with another. Bitter and biting tastes are considered unpleasant, the 
others pleasant. 

8 Touches. 

52. guru-sparsa-n-k causes a thing to be heavy, like an iron 
ball. • 

53. laghu-sparia-n-k causes a thing to be light, like motes in a 
sunbeam. 

54. mrdu-sparia-n-k causes a thing to be smooth, like a tinisa- 
tendril. . 

55. khara-sparsa-n-k causes a thing to be rough, like stone. 

56. iitasparia-n-k causes a thing to be cold, lilce snow. 

57. usna-sparsa-n-k causes a thing to be warm, like fire. 

58. snigdha-sparsa-n-k causes a thing to be adhesive, like oil. 

59. ruksa-sparsa-n-k causes a thing to be dry like ashes. 

Heavy, hard, dry, cold are considered to be unpleasant touches, the 
others pleasant. 

4 Anupurvts. 

The dnupurvhn-k causes that the jiva, when one existence is 
finidied, goes from the place of death in the proper direction to the 
place of his new birth. According to the 4 states of existence (celestial, 
human, animal, infernal) there are 4 anupurvi-ks, namely : 

60. deva-anupurvi-n-k, 62. tiryag-dnupurvi-n-k, 

61. manusya-anupurvt-n-k, 63. naraka-anupmvi-n-k, 

2 Gaits.*^ 

64. prasasta-vihdyogati-n-k causes a being to move in a pleas- 
ant manner, as, e,g., oxen, elephants and geese do; 

65. aprasasta-vihdyogati-n-k causes an ugly manner of motion, 
as, e.g., one finds with camels and asses. 

(6) The 8 pTotyeka-prakrtis. 

66. pardghdta-n-k gives superiority over others. It endows the 
capability of injuring or vanquishing others ; on the other 

^ The terminus “ vihayogati" (literally “passage through the air-space”) 
has been diosen by the Jain% in order to avoid a confusion with “ gati** (" going”, 
state of existence”). 
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• hand, it prevents one from being injured or overcome by 
others. 

67. ucchvasa-n-k bestows the capability of breathing. 

68. atapa-n-k causes the body of a being not in itself hot to 
emit a warm splendour. 

69. iiddyota-n-k causes the transformation-body of the gods and 
ascetics, as well as moon, stars, precious stones, herbs and 
shining insects to emit a cold lustre. 

70. aguridaghu-n-k makes a bdng ndther heavy nor light, i.e., 
causes it to possess neither absolute weight nor absolute 
lack of it. 

71. tirthakara-n-k procures the position of a prophet of tlie 
Jain religion. 

72. nirmam-n-k causes the formation of the body, i.e., it causes 
the members of a being to be in their right place. 

73. upagMta-n-k causes self-annihilation. It produces that the 
parts of the body of a being (e.g. tlie u\Tila in tlie throat) 
cause its death. 

(c) The 10 trasa-prakrtis. 

74. trasa-n-k gives a voluntarily movable body (counterpart 
No. 84). 

75. badara-n-k gives a gross body (counterpart No. 85). 

76. paryapta-n-k causes the complete development of the organs 

{koTona) and capacities {labdbi) of noundiment, of the 
body, of the senses, of breatiiing, of speech, and of thought 
(counterpart No. 86) . 

77. pratyeka-n-k causes the being to possess an individual body 

(counterpart No. 87). 

78. sthira-ii-k causes the teeth, bones, etc., to be firm (counter- 
part No." 88). 

79. subha-n-k causes the parts of the body above the navel to 
be beautiful, so that, some one whom one touches witli 
the head is glad (coimterpart No. 89) . 

80. stcbhaga-n-k causes some one to whom one is not imdCT an 
obligation to be sympathetic to one (counterpart No. 90) . 

81. smvara-n-k bestows a voice wliich is melodious (counterpart 

82. adeya-n-k causes that some one is suggestive, so th^ Ws 
speech meets with approbation and belief (counterpart No. 

92). 


3 
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83. yasahkirti-n-k grants honour and glory (counterpart No. 
93). 

{d) The 10 sthavara-prakrtis. 

84. sthavara-n-k causes that the body (of plants and elementary 
beings) cannot be moved voluntarily (counterpart No. 74) . 

85. suksma-n-k gives (to elementary beings) a subtle body, 
imperceptible to our senses (counterpart No. 75). 

86. aparyapta-n-k causes tliat the organs or faculties of a being 
do not attain full development, but remain undeveloped 
(counterpart No. 76). 

87. sadharana-n-k gives (to plants etc.) a body in common 
with others of their species (counterpart No. 77). 

88. asthira-n-k causes that ears, brows, tongue, etc. are flexible 

(counterpart No. 78). 

89. asubha-n-k causes that all parts of the body, below the navel 
are considered to be ugly, so that somebody who is touched 
by the foot feels this to be unpleasant (counterpart No. 
79). 

90. durbhaga-n-k makes the jiva unsympathetic (counterpart 
No. 80). 

91. du}isvara-n-k makes the voice ill-sounding (counterpart 
No. 81) . 

92. anddeya-n-k makes the jtva unsuggestive (counterpart No. 
82). 

93. aya§ahkirti~n-k causes dishonour and shame (counterpart 
No. 83). 

VII. GOTRA-KARMAN. 

The golra-k destines the rank occupied by a person through liis 
birth. That is to say : 

1. uccair-gotra-k bestows high family surroundings. 

2. nicair-gotra-k bestows low family surroundings. 

VIII. ANTARAYA-KARMAN. 

The antamya-k hinders the energy {virya) of the jiva in a five- 
fold manner : 

1. ddna-anlardya-k hinders dispensing alms. When it operates 
a person who knows the merit in giving and who has 
something to give away, is not capable to give it, although 
there is someone worthy of the gift. 
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2. labha-antaraya-k hinders receiving. When it operates, a 
person is not capable of receiving a present, although a 
friendly giver and a suitable present are there, and the de- 
mand for the latter has been effective. 

3. bhoga-antaraya-k hinders the enjoyment of something which 
can only be taken once (such as eating and drinking) . 

4. upabhoga-antardya-k hinders the enjoyment of something 
which can be repeatedly used (such as a dwelling, cloth- 
ing, women) . 

5. vlrya-antardya-k hinders the will-power. When it operates, 
even a strong, full-grown man is incapable of bending a 
blade of grass. 

The total number of the feomcn-species is as follows : 


I jndndvarana-ks 5 

II darsandvarana-ks 9 

III vedanlya-ks 2 

IV mohaniya-ks 28 

V dyus-ks 4 

VI ndma-k-s 93 ) i) 

VII gotra-ks 2 

VIII antardya-ks 5 


Total 148 


This is the total number of the karma-prakrtis which can exist 
in potentia (sattd) . 

If the realisation (udaya) of the ks is taken into consi- 
deration, the entire number amounts only to 122. The 5 
bondhona-n-ks and the 5 samghdtana-n-ks are in that case not included 
as they are then thought to exist implicite in the 5 sanra-n-ks. The 
colour, odour, taste and touch ks are only reckoned as 4 species (in- 
stead of 20), because the sub-divisions are not taken into considera- 
tion. 

The total number of the ks which can be newly assimilated by the 
soul is assumed to be 120. The two mohantya-ks " samyagmithydtm " 
and “ samyaktva ” cannot, it must be noted, be bound by the jiva, 
because they are, according to their nature, merdy reduced mithydtva. 
They must be therefore subtracted from the 122 ks of the udaya, so 
that the total number of the ks in bandha-h 120. 

The karma-prakrtis can be classified into groups from different 
aspects. I give here only the most important of these classifications 
(according to Kg II, 1 et seq.), the Others follow by themselves out 
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of the mutual relation of the prakrtis in bandha, itdaya, sottd (see 
below) . 

Sarva-ghdti-karmans are those kinds of karnian which completely 
destroy the qualities peculiar to the soul. They are 20, namely : the 
veilings of omniscience and absolute undifferentiated cognition, the 5 
species of sleep, the 12 first passions, and unbelief. 

Desa-ghdti-karmans are karnia-prakrth which do not completely, 
but only in a greater or less measure, destroy the qualities of the soul. 
There are 25 of tliem : the 4 first veilings of knowledge, the 3 first veil- 
ings of undifferentiated cognition, the 4 last passions, the 9 non-pas- 
sions, and the 5 hindrances. 

Aghati-karnians destroy no property of the soul, either wholly or 
partially. These are the 75 ks which remain (120 — 20 — 25).^ 

There are 42 good karman-species {punya-prakrtis) : (3) celestial 
state of existence, dnuptirvl, ayiis ; (3) human state of existence, anu~ 
piirvl, dyus ; high family surrounings ; pleasure ; (4) movable, gross 
developed, individual body ; (3) firm, beautiful, sympathetic ; melo- 
dious ; suggestive ; fame ; the five bodies ; the 3 limbs ; the best firm- 
ness of the joints ; the best figure ; annihilation of others ; breathing ; 
warm splendour ; cold lustre ; not light-not heavy ; ttrthakara ; forma- 
tion ; animal dytfs ; 5-sensed class beings ; good gait ; good odour ; good 
colours ; good tastes ; and good touches. 

Bad kawian-species {pdpa-prakrth) are the 82 remaining ones.- 

2. THE DURATION {sthiti) OF THE KARMAN 

Kg. II 122b et seq. Ps. 513 et seq. Tattv. VIII 15 et seq. Utt. 33, 
21 et seq. Gandhi 71 et seq. 

For the understanding of the duration of the karman communi- 
cated in the following, a few remarks on the division of time according 
to the Jain doctrine are advisable. 

The lowest unit of time is the samaya. Innumerable samayas 
form an dvalikd. 16,777,216 dvalikds equal 1 7nuhurta (48 minutes 
of European time) . 30 muhurtas make one day. Out of tlie days are 
formed wedcs, months and years in the ordinary Indian way. The 
number of years can be expressed in words up to a number containing 
77 cyphers. Beyond that, it is asatnkhyeya (indefinable) and can only 
be represented by comparisons. An innumerable quantity of years 
is called a " palyoparna ”, 10 kotdkoti (1,000,000,000,000,000) of palyo- 
pamas are I sdgaropaina. 10 kotdkoti of sdgaropamas comprise I 


As with the bandha, the totpl number of the prakjtis is here assumed to 

.he 120, 
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utsarphfi (ascending period of time) ; the same number of sagaropamas 
measures 1 avasarpim (descending period of time) . Infinite ulsarpims 
and avasarpims form 1 pudgalapardvaTta> 

The foUovring table gives the highest and the lowest sthiti of each 
kannan. In it the following abbreviations are employed : k = koti, 
kk =kotakoti, po = palyopama, so = sagaropama. The Sanskrit word 
“ ar.tar ” e.g. in antarmiihuTla “ a space of time within 48 minutes ”, 
i.e. less than 48 minutes, is espr^sed by the sign <. 



1 Ma^dmum 

Minimum. 

I 5 Vdlings of knowledge 

[ 

1 

. . 1 

30 klso 

1 < 1 muhuTta 

\ 

II 4 Veilinp of undifferentiated [ 


cognition 

, * 

30 kkso 

f < 1 muhuTta 

5 Sleeps 


30 kkso 

'3/7 so 

III Sensation of pleasure .. 


15 kkso 

12 muhurta 

, Sensation of pain 

* , 

30 kkso 

;3/7 so 

IV Unbelief 

.. 70 Idcso 

1 so 

12 Passions 

..:40 kkso 

4/7 so 

Up-flaming anger 


40 kkso 

2 masa 

Up-flaming pride 


40 Hjso 

1 masa 

Up-flaming deceitfulness 


40ki3o 

1 pek^a 

Up-flaming greed 

, * 

40 kkso 

< 1 muhurta 

joking, liking 

. . 10 Hso 

1/7 so 

disliking, sorrow, fear, disgust ' 20 mso 

'2/7 so 

male sex 


10 Idrso 

(8 years 

female sex 

* 

15 kkso 

’ 3/14 

third sex 

. . 20 kkso 

2/7 so 

V infernal ayus 

...33 so 

10,000 years 

animal ayus . . 

• m * 

3 so 

256 avdilms 

human ayus . . 

1 

• • * 

3 so 

'256 avalikas 

celestial ayus . . 

..'33 so 

: 10,000 years 

\T infernal state of existence 

.120 kkso 

2000/7 po 

animal state of existence 

. J20 kkso 

2/7 so 

human state of existence 


lo kl^ 

,3/14 so 


1 Comp. Prof. Jacobi s notes to Tattv. H*, 15. Cf/sorpiisI is a period of time 
at the besiiming of -whidi the moral etc state of the wodd is very bad, bat gradu- 
ally irnproves till at the end of that period the culminating point of the good 
state is reached. Thereupon, immediatdy follows the cvcscrpi^t wludi begins with 
the best state and ends with the worst. Utscrp:^! and ofcscrp&rl follow one an- 
other in endless succesaon. Pclyopcma, sagcropcma, inidgdapcravcrta ere ex- 
plicitly py pianipd in I 163b et seq., II 83a et seq. The entire doctrine of time 

is minutely treated in Lp sorgo 28 et seq. See also F. O. Schrader “tJber den 
stand der jnn fcrbpn Philosophie zu zeit Mdiaviras und Buddhas” (p. 61) and TV. 
Kirfel. "Die Kosmograt^rie der Inder” p. 337 et seq. 
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Maximum 

Minimum. 

celestial state of existence 

10 kkso * 

JOOO/7 po 

1-sensed class of beings . - ! 

20 kkso t 

1/7 so 

2-3-4 sensed class of beings . . 

18 kkso 1 

)/35 so 

5-sensed class of beings 

20 kkso ‘ 

2/7 so 

physical, fiery, karman body . . 

20 kkso 2 

2/7 so 

transformation body 

20 kkso 

2000/7 po 

translocation body 

<1 kkso 

<1 kkso 

1. firmness (of the joints) 

1 

10 kkso * 

1/7 so 

3tid ■ • « > ■ * 

2. firmness (of the joints) 


6/35 so 

Hud fi^iir'6 • • « « * • 

12 kkso 

3. firmness (of the joints) 


7/35 so 

and figure 

14 kkso 

4. firmness (of the joints) 


8/35 so 

and figure 

16 kkso 

5. firmness (of the joints) 


9/35 so 

and figure 

18 kkso 

6. firmness (of the joints) 


2/7 so 

and figure 

20 kkso 

black colour 

20 kkso 

2/7 so 

green colour 

17i kkso 

2/7 so 

red colour 

15 kkso 

2/7 so 

yellow colour ! 

12J kkso 

i 2/7 so 

white colour 

10 kkso 

1/7 so 

pleasant odour 

10 kkso 

1/7 so 

unpleasant odour 

20 kkso 

2/7 so 

bitter taste 

20 kkso 

2/7 so 

biting taste 

17J kkso 

2/7 so 

astringent taste 

15 kkso 

2/7 so 

sour taste 

12^ kkso 

2/7 so 

sweet taste 

10 kkso 

1/7 so 

heavy, rough, cold, dry (touch) 

20 kkso 

2/7 so 

ligh^ smooth, warm, adhesive . . 

10 kkso 

1/7 so 

infernal anupuwi 

20 kkso 

2000/7 po 

animal anupurvi 

20 kkso 

2/7 so 

human anupurvi 

15 kkso 

3/14 so 

celestial anupurvi 

10 kkso 


pleasant gait 

10 kkso 

1/7 so 

unpleasant gait 

20 kkso 

2/7 so 

annihilation of others, breath- 



ing, warm splendour, cold 



lustre, “ not heavy— not 



light ” 

. 20 kkso 

2/7 so 

tirtliakara 

. <1 kkso 

<1 kkso 

formation, self-annihilation 

. 20 kkso 

2/7 so 
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Maximum 


Minimum 



morable. gross, developed, 
indiddual (Iwdy) 

i 

..'20 

kkso 

L/7SO 


firm, beautiful, syropathetic, 
melodious, suggestive 


kkso 

:l/7so 


fame 

10 

kkso 

8 muhurta 


fine, common, undeveloped 

..,18 

kkso 

■9/35 so 


flexible, ugly, unsjTnpathetic, 
immorable. ill-sounding, 
unsuggestive, shame 

.. 20 

kkso 

i 

2/7 so 

VII 

high family surroundings 

< 10 

kkso 

8 muhurta 


low family surroundings 

.. 20 

kkso 

2/7 so 

VIII 

5 hindrances 

.. 30 

t 

{ 

kkso 

<1 muhurta 


The duration of the tiama~ks xiz. limbs, binding, samgJiatana is 
equi\-alent to that of the respective body-fes. The unequal length of 
the minimum durations depends upon the disappearing of the ks in 
the ginjaslhams (see below) . With most of the ks, the minimum dura- 
tion is arrived at by dividing the maximum stliiti of the k in question 
by the maximum sUtUi of unbelief. There are, however, many excep- 
tions to this. - 

With the different karmam a definite abadha-kala is assumed, 
i.e. an inteiwal during which tlie k is existing, but is not practising its 
molesting effect. One arrives at that if one puts 100 years instead of 1 
kotakoti of sagaropamas. The maximum ahadha of the veilings of 
knowl^ge amounts, tlierefore, to 3000 years, that of the passions, to 
4000 yeare, etc., (and) the abadhd of the minimum stliUi nith all pra- 
krtis to less than 48 minutes (Kg II 25a. 32a) . 

About sthiii and abadha there are still a number of other special 
regulations which in this connection can just as little be discussed as 
the differences of opinion whidi exist between the several teachers 
concerning the duration of the kotmons. 

The maximum-duration of all ks, even of the good ones, with the 
exception of the celestial, human and animal ayiis is_ considered as 
bad, the minimum duration as good. Those of tiie 3 aytis 
are alwavs considered as good. The duration of the kffrmamof z jiva 
is deSent on the tenure of his mind iadhyavasaya) , ^d, teefore, 
on (hT strength of the kc^y-as. the more sinM a 
larger is the sthiii of the kaman ; the purer the ^ is, the is 

the sthiii. Of the 3 ayiis mentioned, homnr, the smful is bmdmg a 
smaller, the pure a larger sthiti. 
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3. THE INTENSITY {rosu or anubhdga) of the karman 

Kg. II, 52b., Ps. 564. 

Just as the nimba fruit has in the different kinds of preparation a 
more or less bitter, a sweet dish a more or less sweet taste, so, likewise, 
the karman practises its effect, according to circumstances, in a more 
or less intense manner. The intensity of the effects of the karman 
corresponds to the compactness or the karman-tasAXtr ; it is conditional 
upon the weakness of strength of tlie kasdyas. According to the 4 
degrees of the passions, 4 degrees of the strength of the karman are 
recognised. 

With the bad prakrlis the strongest, the 4th degree of the rasa 
is produced by the most violent passions, those of life-long duartion. 
The 3rd degree is caused by the apratyakhydndvaranakasdyas, the 2nd 
by the pratyakhydndvarana-kasdyas, the 1st (the wealcest) by the 
flaming-up passions. With the good feamon-species the samjvalanas 
cause the 4th (the strongest), the pratydkhydndvarana-kosdyas the 
3rd, the apratydkhydndvarana-kasdyas the 2nd (the weakest) degree. 
A rasa of the 1st degree does not exist with the good prakrtis. Of the 
bad prakrtis only 17 have the rasa of the 1st degree, namely the 5 
hindrances, the first 4 veilings of knowledge, the first 3 veilings of 
undifferentiated cognition, male sex, and the flaming-up passions ; the 
other bad prakrtis have, like the good ones, only a rasa of the 2nd, 
3rd and 4th degree. The reason for the absence of the 1st degree in 
the case of most of the karmanspeclGS is their peculiar arrangement 
in the gunasthdnas, of which more will be said later. 

The different rasa of a karma-prakrti can be exemplified most 
clearly by the desaghdtis. The 4 first veilings of knowledge, for in- 
stance, are working so strongly at the amibhdga of the 4th and 3rd 
degrees that knowledge is quite impossible, at the intensity of the 2nd 
degree they hinder knowledge totally or partially, at the rasa of the 
1st degree only partially (Kg. II, 56b) . 

The more sinful a jtva is, the longer the duration of his karman, 
the stronger the effect of his bad, the weaker that of his good prakrtis, 
whilst with an increased purity the duration of the bound karman and 
the intensity of the bad prakrtis decrease and the rasa of the good 
prakrtis grows (Kg. II, 43b) . 

4. THE QUANTITY OF THE PRADE§AS OF THE KARMAN. 

{Kg. II, 68b seq., Ps. 584 seq., Tattv. VIII, 25) . 

The atoms are, according to the number in which they are found 
together, divided into categories {vargaijd) . Atoms which are found 
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alone, from the 1st vargam, aggregates (skandha) of 2 atoms the 2nd 
vargana and so forth. 

A varga^d the aggregates of which are comprising a certain mini- 
mum of pradesas^ and which is according to its condition (parirtama ) , 
in not too liigh a degree gross (sthtlla) , can be assimilated by the jiva 
to the physical body. This is the minimum-mwfcriAra-t/flrgawa. If 
one adds an atom to each aggregate of the vargana, one obtains the 
2nd auddrika-vargana, which is somewhat fine, but more compact than 
the preceding one. If one continues in this way, one finally obtains 
the maximum auddrika-vargand. If one atom is added to each skandha 
of the latter, there results the minimum atiddrika-agrahana-vargana : 
the complex is riot gross enough and contains too many atoms in order 
to be capable of being assimilated to the physical lx>dy. Again, to 
each aggregate an atom is added till the maximum auddrika-agrahana- 
vargand results ; still one atom more, and the complex contains enough 
atoms and possesses a sufficient d^ee of subtlety {suk^ta-parimma ) , 
in order to be capable of forming the minim um vargana for the trans- 
formation-body. On the maximum-vflrgOTw follow again vaiknya- 
agraJiana-vargatids, and then in constant change the grflAfl«ff-and 
agrahana-vargaitds of the translocation-body, of the fiery body, of the 
speech, of the breath, of the thinking organ, and finally of the karman. 

From the preceding result two essential peculiarities of the karman- 
complexes, through which these are distinguished from the other kinds 
of the vargands, which the jivas assimilate. Firstly the karma-vargatjds 
are exceedingly fine, finer even than those which the jiva requires for 
speaking, breatiung and thiriking. And, secondly, a karman aggregate 
surpasses in regard to the quantity of atoms of which it consists, all 
other skandhas. 

About the condition of the karman-aggregaXes, we further learn, 
that there exist with them 2 odoure, 5 colours, 5 tastes, and only 4 
touches, namely cold, warm, adhesive, and rough (whilst with the 
skandhas of the physical body all 8 sparsas are found) . 

The jiva assinulates Aflr»z<m-matter which is within his own pra- 
deias, not matter Ijdng-outside of -tiiem, just as fire only sdzes inflam- 
mable material which is lying within its reach. Every part of the soul 
is, therefore, filled with karma-pudgalas, which, if the necessary con- 
ditions are fulfilled, adhere to the jiva like dust to a body besmeared 
with oil. The jiva seizes a karman-paitide simultaneously with all 
his parts, because an exceedingly dose connection exists between all 
the pradeias of a jiva, as with the links of a chain. 

The feflrmcm-partide absorbed by tiie jiva devdops into the 8 

1 These are abhavyanantagurimff siddhanantabhagavartibhiif paramm^ubhir 
TUfPannttilf skandhair drdbdhdh (Kg. II, 69a). 

4 
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species of the karnian, as food consumed at a meal changes itself into 
blood and the other humours of the body (Jacobi ad. Tattv. VIII, 5) . 
The shares which fall to the 8 mula-prakrtis differ from one another ; 
their measure corresponds to the length of their sthiti. Ay its receives 
the smallest part, a greater portion goes to nainan and gotra, which 
both obtain equal portions. More than the latter go to the two 
avaranas and antaraya, each of which gets an equal portion. Still a 
larger part than these falls to mohantya ; by far the greatest of all, 
however, to vedamya. 

The part f allin g to a miila-prakrti is then further divided among 
tlie uttara-prakrtis. Among the jmndvaranas the veiling of omni- 
sdence receives an infinitely small part (as it is sarvaghatin) , the 
rest falls to the 4 other prakrtis. At the darsanavarana the part which 
has sarvaghdti-rasa is dividai into 6 parts (for the vdling of absolute 
undifferentiated cognition and the 5 kinds of sleep), the remainder, 
provided with desaghdti-rasa is divided into 3 parts. The part falling 
to vedantya becomes completely sdta or asata, as only one of these 
two can be bound. The part of tlie moJianiya provided with sarvaghati- 
rasa is divided into 2 portions, one of whidi falls to darsam-mohamya, 
the other to cdritra-mohariiya. The former becomes entirdy mithyaiva, 
the latter is converted into the 12 kasayas. The remainder has deia- 
ghati-rasa and is divided into 2 parts, of which the first belongs to the 
4 fiaming>up passions, whilst the other falls to one of the 3 sexes, to 
joking and lildng (or to disliking and sorrow, according to which was 
bound) and to fear and disgust. The part of the dyi(s belongs altogether 
to one of the 4 uttara-prakrtis, as only one of them can be bound. 
The part of the nanian is separated into as many sub-divisions as 
uttara-prakrtis can be bound, the sub-divisions of colour, odour, taste, 
touch, body, samghdtam and binding obtain portions from the one 
particle falling to the miila-prakrti. The part of the gotra is attributed 
entirely to the high or low gotra, as both are not bound simultaneously. 
The part of the antaraya is equally distributed between the 5 uttara- 
prakrtis. 

If a certain prakrti can no more be bound in a particular guna- 
stkana, the quantity of matter that would fall to it, is attributed to 
the other prakrtis which belong to the same class {jdti) . If also those 
are no more bound, the karman-pBiticle falls to the mula-prakrti, and 
is divided between the still remaining parts. If also the miila-prakrti 
is no longer bound, it falls to another mfila-prakrti. For example, if 
nidranidra, pracaldpracald and styanarddhi are no longer bound, the 
dravya which would fall to them becomes nidra and pracald, which 
both bdong to their dass. If also nidra and pracald are no longer 
capable of being bound the matter is converted into the still remain- 
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ing kinds of the dariamvarana. If the binding of all the darhana- 
varatjia is no more possible (as in the 11th guifastJmna) , the partide 
becomes sdta-vedaniya. 

Devendasuri shows (Kg. II, 77a et seq.) in a detailed manner 
in what proportion the number of the pradeias of an uttara-prakrti 
stands in maximum and minimum toward the quantity of the pradeias 
of the other uttara-prakrtis belonging to the same dass. I do not 
wish to reproduce these long explanations in extenso, and therefore 
content myself with an «iample : 

“ Of dariandvarana, if the maximum number of pradeias is taken 
into consideration, the number of pradeias of pracala is comparativdy 
very small ; in proportion to it, tiie number of nidrd is larger {viiesd- 
dhika) ; in proportion to it, that of pracaldpracala is larger ; in propor- 
tion to it, that of nidrdnidrS is larger ; in proportion to it, that of 
stydnarddhi is larger ; in proportion to it, that of kevald-darsana-dvaram 
is larger ; in proportion to it, the number of the pradeias of avadhi- 
dariana-dvaram is infinitdy larger ; in proportion to it, that of acakmr- 
dariana-dvaraija is still larger ; in proportion to it, that of caksur- 
dariana-dvaraija is again larger.” 

“ Of dariandvarai}a, if the minimum number of pradeias is taken 
into consideration, the quantity of the pradeias of nidrd is comparativdy 
small ; in proportion to it, the number of the pradeias of pracala is 
larger ; in proportion to it, that of nidrdnidrd is larger ; in proportion to 
it that of pracaldpracala is larger ; in proportion to it, that of stydnard- 
dhi is larger ; in proportion to it, that of kevala-dariana-dvarana is 
larger ; in proportion to it, that of avadhi-dariana-dvararja is infinitdy 
larger ; in proportion to it, that of acaksur-darsana-dvarana is still lar- 
ger ; in proportion to it, that of cakmr-dariana-dvarana is again larger." 

The smaller the number of prakrtis between which a karman- 
particle must be divided, and the higher organized the being is who 
assimilates the karman, the larger is the number of the pradeias which 
fall to a prakrti (Kg. II, 89a) . The hdght of the physical devdop- 
ment of a jiva oirresponds to the degree of his activity (yoga), 
through which he pr^uces the attraction of karma-pudgalas. A 
completely devdoped thinking being assimilates, therefore, more matter 
than a creature only incompletely devdoped and with only one sense. 
If now this great quantity of matter is only divided between a few 
prakrtis, because most of the prakrtis are no more bound, then naturally 
arises with each of these prakrtis a greater number of pradeias than 
if the same matter would fall to a great number of prakrtis. This con- 
sideration sliows that the greatness or smallness of the pradeia-bandha 
of the different prakrtis does not depend upon ethical factors, as with 
sthiti-bandha and rasa-bandha, but upon mechanical ones. 



Ill 


THE KARMANS IN THEIR RELATION TO THE 
SOUL AND TO ONE ANOTHER 

1. Bandha, Udaya, Satta. 

{Kg. II, 127b seq., Ps. 1223 seq.) 

Bandha “ bondage ” is called the assimilation of the matter pene- 
trated into the jiva in the form of certain karman-species. {abhinava- 
kammaggahanam bandho, Kg. I, 63a; bandho ndma karmaparama- 
nundm atniapradeiaih saha vahnyayahplndavad anyo*nyanugamah 
Kg. II, 115b). 

Udaya “realisation” is the becoming manifest of the effects of 
the karman in due time, {karmapudgaldnam yathdsvasthitibaddhanatn 
tidayasamayaprdptdndm yad vipakend-nubhavanena vedanam sa ttdaya 
ucyate Kg. I, 69a ; karmaparatnanundm eva vipakaprdptdnam anu- 
bhavanam ttdayah Kg. II, 115b). 

Sattd is the existing in potmtia of the karmans, from the moment 
of the' assimilation to the moment of the realisation or some other 
elimination, {sattd kammdtja thil bandhdiladdhaattdldbhdi^am Kg. I, 
75a ; bandhasamaydt sanikramend-tmaldbhasamaydd vd drabhya 
ydvat te karmaparamdtpzvo nd-nyatra saipkramyante, ydvad vd na 
ksayam upagacchanti tdvat tesdm svasvarupena yah sadbhdvah sd 
sattd Kg. II, 115b) 

In the following I give a summary of the bandha- udaya- and 
sattd-sthdnas of the 8 karntan-spedes, i.e., to ^ow which uttara- 
prakrtis of a mula-prakrti exist side by side in bandha, or udaya or 
sattd. The aim of these explanations is two-fold. Firstly, the under- 
standing of the effect of the different karma-prakrtis is essentially pro- 
moted, and, secondly, through this procedure I am capable consider- 


1. This dassiiication of the karman corresponds exactly to that of the Hindus 
in agdmin ior vartamana), prarabdha and satjtcita. "That portion of a man’s 
past that is operative in influencing a man’s Viittd and the course of his experiences 
during an incarnation is called prarabdha {lit. begun ifd act). Those that yet lie 
deep within the^ inner recesses of his lihgadeha and have not yet begun to manifest 
themsdves during an incarnation are called sarpcita {accumulated), tOhUe every 
Resent act, ^^y present thought, every present desire becomes stored in his subtle 
0 y (K agamin {augmentative), which goes to enrich his atmosphere of karman 
end toia react on him in the futitre:’-V, T. Srinivasa Iyengar, Outlines of Indian 
Philosophy, Benares 1909, p. 62. 
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ably to curtail what is to be said later on concerning the jivasthanas 
and giinasthmas. The dijfferent counting of the karmans in bandha, 
udaya and satta has already been pointed out. 

I. Jndm-avarana. 

All 5 uttara-prakrtis are always simultaneously bound. It is there- 
fore not possible to bind only one or two of the veilings of knowledge, 
but, as long as tlie miila-prakrti can altogether be bound, the 5 uttara- 
pTakrtis of them must be bound. All 5 species are likewise always 
jointly existing in ttdaya as well as in satta. 

II. Darsam-avaram. 

Three combinations are possible with bandha and satta, namely : 

9 uttara-prakrtis, i.e., aU kinds of veiling of undifferentiated 
cognition. 

6 (i.e.) the preceding ones without nidranidra, pracalapracald and 
styanardhi. 

4 (i.e.) the preceding ones without nidra and pracala, that is to 
say, the 4 proper veilings of undifferentiated cognition alone, without 
the different species of unconsciousness. 

Two combinations are, however, only possible at udaya, namdy : 

4 uttara-prakrtis, i.e. the above-mentioned proper veilings of im- 
differentiated cognition. 

5 (i.e.) the former and one of the 5 kinds of imoonsciousness of the 
physio-psychological conditions of sleep, intensive sleep etc. More 
than one cannot realise itself at one time. 

III. Vedaniya. 

Sata and asdta exdude one another ; only one of them, therefore, 
can be bound, and only one of them can realise itself. In satta, how- 
ever, both of them exist imtil such lime as one of them is annihilated 
(in the penultimate samaya of the 14th gunastMna ) . 

IV. Mohanlya. 

Ten combinations are possible at bandha, namely : 

1 uttara-prakrti = flaming-up greed. 

2 = flaming-up greed + decdtfiilness. 

3 = flaming-up greed + deceitfulness + pride. 

4 = flaming-up greed + deceitfulness + pride + anger. 

5=4 flaming-up passions + male sei. 

9 = 4 flaming-up passions + male sex + joking and liking (dis- 
liking and sorrow) + fear + disgust, 
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13 — 4: flaming-up + 4 pratyakhyamvarana passions 4- male sex 
-f- joking and liking (disliking and sorrow) + fear + disgust. 

17 = 4: flaming-up + 4 pratyakhyamvarana -1- 4 apratyakkyan- 
avarana passions -f male sex + joking and liking (disliking and sor- 
row) + fear + disgust. 

21 = 16 passions + male (female) sex + joking and liking (dis- 
liking and sorrow) + fear+ disgust. 

22 = unbelief + 16 passions + male (female or third) sex + jok- 
ing and liking (disliking and sorrow) + fear + disgust. 

Nine combinations are possible in udaya : 

1 uttaraprakrti = flaming-up anger (pride, deceitfulness, greed) . 

2 = flaming-up anger (pride, deceitfulness, greed) .+ male 
(female, third) sex. 

4 = flaming-up anger (pride, deceitfulness, greed) + male 
(female, third) sex + joking and liking (disliking and sorrow) . 

5a = 4+ fear (disgust or samyaktva ) . 

5b = flaming-up -f pratydkhydndvarana anger (pride, deceitful- 
ness, greed) + male (female, third) sex + joking and liking (disliking 
and sorrow). 

6a = A +fear + disgust (fear + samyaktva or disgust + samy- 
aktva) . 

6h = 5b + fear (disgust or samyaktva ) . 

6c = flaming-up + pratydkhydndvarana + apratydkhydndvaram 
anger (pride, deceitfulness, greed) + male (female, third) sex + joking 
and liking (disliking and sorrow). 

7a = A + fear + disgust + samyaktva. 

76 = 5b + fear + disgust (fear + samyaktva or disgust + samy- 
aktva) . 

7c = 6c -f- mixed belief. 

7d = 6c + fear (disgust or samyaktva ) . 

7g = 6c + unbelief. 

7/ = flaming-up + pratydkhydndvarana + apratydkhydndvarana 
+ anantdnubandhi anger (pride, deceitfulness, greed) + male (female, 
third) sex -f joking and liking (disliking and sorrow) . 

Sff = 5b + fear + disgust ■+ samyaktva. 

8b — 6c + fear (disgust) -f mixed belief. 

5c = 6c + fear -f disgust {samyaktva), 

5d = 6c 4- fear (disgust) + unbelief. 

5g = 7f -f unbelief. 

5/ = 7f + fear (disgust). 

9a = 6c fear -f disgust + mixed belief. 

9b = 6c + fear 4- disgust 4- samyaktva. 

^c = 6c -F f^r 4- disgust 4- unbelief. 
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9d = 71 fear + disgust. 

Pe = 7f + fear (disgust) + unbelief.' 

id = 7f + fear + disgust + unbelief. 

Fifteen combinations are possible in satta : 

25 = all uttaraprakrtis. 

27 = all, except the lower belief {samyaktva ) . 

26 — the preceding, except mixed belief. 

24 = all except the 4 passions of life-long duration. 

23 — the preceding except unbelief. 

22 = the preceding except mixed belief. 

21 = the preceding except the lower belief. 

13 = the preceding except the apratyakkydnavara^a and praty- 
akhydndvarana passions. 

12 = the preceding except third sex. 

11 = the preceding except female sex. 

5 — the preceding except the 6 non-passions. 

4 = the preceding except male sex. 

5 = the preceding except flaming-up anger. 

2 = the preceding except flaming-up pride. 

1 — the preceding except flaming-up deceitfulness. 

V. Aytts. 

As the 4 kinds of ayus are in opposition to one another, only one 
ayus can be bound at a time, only one dytts can realise itself at a time. 
In satta however, 2 dyus can be in existence; namely, at the time 
when the dym of the next existence is already bound but that of the 
present one has not yet completely expired. 

VI. Ndman. 

In bandha the following 9 prakrtis are always in existence 
{dhruva) : 

.Fiery and karmdn body, colour, odour, taste, touch, not-light-not- 
heavy, self-annihilation, formation. 

There are 8 combinations : 

23 uttaraprakrtis for undevdoped 1-sensed beings) = animal 
state of existence and dnupurvi + 1 sense + physical body -i- 6th 
figure + immovable + fine (gross) -f undeveloped + individual 
(common) body -I- flexible + ugly + unsympathetic + unsuggestive 
-}- diame + 9 dhruvas. 

25a (for devdoped 1-sensed beings) = animal state of existence 
and dnupurvi + 1 sense + physical body + 6th figure + annihil- 
ation of others + breathing -f- immovable -f gross (fine) -j-i devdoped 
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+ individual (common) body 4- firm (flexible) + beautiful (ugly) 
+ unsympathetic + unsuggestive + fame (shame) 4- 9 dhruvas. 

25b (for undevdoped 2-, 3-, 4-, 5- sensed animals) == animal state 
of existence and dnupurvi + 2 (3, 4, 5) senses 4- physical body and 
limbs + 6th figure + 6th firmness + movable + gross 4 undevdoped 
+ individual body 4- flexible + ugly + imsympathetic 4 imsugges- 
tive + shame 4 9 dhruvas. 

25c (for imdevdoped human beings) = 25b, but human state 
of existence and dnupurvi 4- 5 senses. 

26 (for devdoped 1-sensed animals) = animal state of existence 
and dnupurvi 4- 1 sense 4- physical body + 6th figure + annihilation 
of others + breathing + immovable 4 warm splendour (cold lustre) 
4 gross 4 devdoped 4 individual body 4 firm (flexible) 4 beautiful 
(ugly) 4 unsympathetic 4 suggestive 4 fame (shame) 4 9 dhruvas. 

28a (for gods) = celestial state of existence and dnupurvi 4 5 
senses 4 transformation-body and limbs 4 1st figure 4 annihilation 
of others 4 breathing 4 pleasant gait 4 movable 4 gross 4 devdoped 
4 individual body 4 firm (flexible) 4 beautiful (ugly) 4 sympathetic 
4 melodious 4 suggestive 4 fame (shame) 4 9 dhruvas. 

28b (for infernal beings) = infernal state of existence and dnu- 
purvi 4 5 senses 4 transformation-body and limbs 4 6th figure 4 
annihilation of others 4 breathing 4 unpleasant gait 4 movable 4 
gross 4 devdoped 4 individual body 4 flexible 4 ugly 4 unsym- 
pathetic 4 ill-sounding 4 unsuggestive 4 shame 4 9 dhruvas. 

29a (for 2-, 3-, 4- sensed animals) = animal state and dnupurvi 4 
2 (3, 4) senses 4 physical body and limbs 4 6th figure 4 6th firm- 
ness 4 annihilation of others 4 breathing 4 impleasant gait 4 mov- 
able 4 gross 4 developed 4 individual body 4 firm (flexible) 4 
beautiful (ugly) 4 ill-sounding 4 imsympathetic 4 unsuggestive 4 
fame (shame) 4 9 dhruvas. 

29b (for 5-sensed animals) = animal state and dnupurvi 4 5 
senses 4 physical body and limbs 4 lst-6th figure 4 lst-6th firmness 
4 annihilation of others 4 breathing 4 pleasant (unpleasant) gait 
4 movable 4 gross 4 devdoped 4 individual body 4 firm (flexible) 
4 beautiful (ugly) 4 sympathetic (unsjmipathetic) 4 mdodious 
(ill-sounding) 4 suggestive (unsuggestive) 4 fame (shame) 4 9 
dhruvas. 

29c (for human beings) = 29b with human state as dnupurvi. 

29d (for gods) = 28a 4 tirthakara. 

30a (for 2, -3,-4 sensed animals) = 29a 4 cold lustre. 

30b (for 5-sensed animals) = •29b 4 cold lustre. 

30c (for human beings) = 29c 4 tirthakara. 
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30d (for gods) = cdestial state and amtpiirvi + 5 senses + 
transformation-body and limbs + translocation-body and limbs + 1st 
JBgure + annihilation of others -f breathing -f pleasant gait + mov- 
able H- gross + developed + individual body + beautiful -l-'firm 
+ sympathetic 4- suggestive -f mdodious + fame + 9 dhruvas. 

31 (for gods) = 30d + tlrthakara. 

1 (bound onl 3 >' by persons in a high state of spiritual development) 
= fame. 


In udaya 12 combinations are possible. The following 12 prakr- 
tis are dhruvas ”, i.e. they always eJtist ; fiery and karman bodies, 
"not light nor heavy”, firm and flexible, beautiful and ugly, colour, 
odour, taste, toudi, formation. 

It is distinguished between die realisation of the kannan during 
apantardla-gati (i.e. during the time between the new and the old in- 
carnation) and the realisation of the karman in the incarnated state. 

20 uttara-prakrtis (with kevalins) — human state + 5 senses + 
movable + gross + developed 4- sympathetic 4- suggestive 4- fame 
4- 12 dhruvas. 

21a (with 1-sensed animals in apantarala-gati) — animal state 
and anupurvt 4- 1 sense 4- immovable 4- gross (fine) 4- developed 
(undeveloped) 4- unsjmpathetic 4- unsuggestive 4- fame (shame)' 
4- 12 dhruvas, 

21b (with 2,-3,-4-sensed animals in apdntarala-gati) — animal 
state and anupurvt 4- 2 (3, 4) senses 4- movable 4- gross 4- deve- 
loped (undeveloped) 4- unsympathetic 4- unsuggestive 4- fame 
(shame) 4- 12 dhruvas. 

21c (with 5-sensed animals in apantarala-gati) = animal state 
and anupurvt 4- 5 senses 4* movable 4" gross 4* devdoped (undeve- 
loped) 4- sympathetic (unsympathetic) 4- suggestive (unsuggestive) 
4- famp (^ame) 4- 12 dhruvas. 

21d (with human beings in apantardla-gati) = 21c with human 


state and dnupurvi. 

21e (with kevalins) = 20 4- tirthakara. j 

21f (with gods in apantardla-gati) 21c with celestial state and 

dnupurvi, only developed. . < _ i 

21il (with infernal beings in 'apdntardla-gati) — mfemal state and 

' dnupurvi 4- 5 senses 4- movable 4- gross 4- developed 4- unsympa- 
thetic 4- unsuggestive 4- diame 4- 12 dhruvas. ^ , . . , , 

24a (with incarnated l-sensed animals) - animal state 4- 1 ^se 
4- common (individual) body 4- gross (fine) 4- devdoped (tmdew- 
loped) 4- unsympathetic 4- unsuggestive 4- fame (diame) 4- im- 


1 “Fame" has not 


udaya together with “fine” and “undevdqped”. 


5 
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movable + 6th figure + physical body + self-annihilation + 12 
dhruvas. 

24b (with aerial beings)’ = 24a, but transformation-body, gross, 
developed, shame. 

25a (with developed 1-sensed animals) = 24a -1- annihilation of 
others. 

25b (with gross aerial beings) = 24b + annihilation of others. 

25c (with 5-sensed animals, capable of transformation) = animal 
state + 5 senses + movable + gross + developed + sympathetic 
(unsympathetic) + suggestive (unsuggestive) + fame (shame) + 
transformation-My and limbs + 1st figure -f self-annihilation -f 
individual body + 12 dhruvas. 

25d (with human beings, capable of transformation) = 25c with 
human state. 

25e (with human beings with translocation-body) = human state 
+ 5 senses -f translocation-body and limbs + 1st figure + self-annihi- 
lation -I- individual body -f* movable + gross + developed -f sympa- 
thetic + suggestive + fame + 12 dhruvas. 

25f (with gods) = 25c with celestial state. 

25g (with infernal beings) = infernal state -f 5 senses + mov- 
able 4- gross + devdoped + unsympathetic H- unsuggestive -f* shame 
-f transformation-body and limbs 4- 6th figure 4- self-annihilation 
4- individual body 4- 12 dhruvas. 

26a (with 1-sensed animals) = 24a 4- annihilation of others 4- 
breathing. 

26b (with 1-sensed animals) = 24a 4- annihilation of others 4- 
warm splendour (cold lustre) . 

26c (with aerial animals) = 24b 4- annihilation of others 4- 
breathing. 

26d (with 2,-3,-4-sensed animals). = animal state 4- 2 (3, 4) 
senses 4- movable 4- gross 4- devdoped (undevdoped) 4- imsympa- 
thetic 4- unsuggestive 4- fame (diame) 4- physicd body and limbs 
4- 6th figure 4- 6th firmness + self-annihilation 4~ individual body 4- 
12 dhruvas. 

26e (with 5-sensed animals) = animal state -f 5 senses 4* mov- 
able 4- gross 4- devdoped (undeveloped) 4- sympathetic (unsympa- 
thetic) 4- suggestive (unsuggestive) 4- fame (shame) 4- physical 
body and limbs 4- lst-6th figure 4- lst-6th firmness 4- sdf-annihila- 
tion 4- individual body 4- 12 dhruvas. 

26f (with human bdngs) = 26e, but human state. 

26g (with kevalins) = human state 4- 5 senses 4- movable 4" 
gross 4", developed 4-. sympathetic 4- suggestive 4- fame 4- -physical 
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body and limbs + lst-6th figure + 1st firmness + self-annihilation 
+ individual body + 12 dhruvas. 

27a (with 1-sensed animals) = 24a + annihilation of others + 
breathing + warm splendour (cold lustre) . 

27b (Twth 5-sensed animals capable of transformation) = 25c + 
annihilation of others + pleasant gait. 

27c (with human beings capable of transformation) = 25d + 
annihilation of otliers + pleasant gait. 

27d (mih human beings with translocation-body) = 25e -f armi- 
hilation of others + pleasant gait. 

27e (with kevaUns) = 26g -f tirthakara. 

27f (with gods) = 25f + annihilation of others + pleasant gait. 

27g (with infernal beings) = 25g + annihilation of others + un- 
pleasant gait 

28a (with 2,-3,-4-sensed animals) = 26d 4- annihilation of others 
-f unpleasant gait ; only developed. 

28b (with 5-sensed am'mals) = 26e + annihilation of others + 
pleasant (unpleasant) gait 

28c (with 5-sensed animals capable of transformation) = 25c + 
annihilation of others -H pleasant gait + breathing. 

28d (with human beings) = 26f + annihilation of others + 

pleasant gait . 

28e (with human beings capable of transformation) = 25d + 
annihilation of others + pleasant gait + breathing. 

28f (with human bdngs capable of transformation) = 25d + 
annihilation of others + pleasant gait -f cold lustre. 

28g (with human beings with translocation-bodies) = 25e i- 
annihilation of others + pleasant gait + breathing. 

28h (with human beings with trandocation-bodies) = 25e + an- 
nihilation of others + pleasant gait 4- cold lustre. 

28i (with kevaUns) = 26g 4- annihilation of others + pleasant 


gait.* , . .. 

28k (with gods) = 25f 4- anmhilation of others 4- pleasant gait 

4- breathing. , , . , . 

281 (with gods) = 25f 4- annihilation of others -r pleasant gait 

4- cold lustre. ^ ^ ^ , 

28m (with infernal beings) = 25g -r annihilation of othars + 


unpleasant gait + breathing. 

29a (with 2, '3,-4-sensed animals) 
4- unpleasant gait 4- breathing. 

29b (with 2,-3,-4-sensed animals) 
4- unpleasant gait -f cold lustre. 


= 26d 4- annihilation of others 
= 26d 4- annihilation of others 


• There is no entry like 28j, 29j and SOj. 
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29c (\rith S^ensed animals) = 26e -r annihilation of others -f 
pleasant (unpleasnt) gait hreathmg. 

29d (with S-sensed animals) = 26e -f anmhilation of others *1- 
pleasant (mipleasant) gait -r cold lustre. 

29£ (with 5-sensed animals capable of transformation) = 25c -f 
annihilatioii of others -r pleasant gait — breathing -j- mdodious. 

29f (widi 5-sensed animals capable of transformation) = 25c -r- 
annihiiation of others -r pleasant gait -r breathing -f cold lustre. 

29g (with human bongs) = 2?c with human state. 

29h (with human bangs capable of transformation) = 29e with 
human state. 

29i (with human bangs capable of transformation) = 29f with 
human state. 

29k (with human beln^ with translocation-bodies) = 25e -r an- 
nihilation of others — pleasant gait -r breathing -r mdodious. 

291 (with human l^ngs with tran^ocation-bodi^) = 25e -r an- 
nihilatioa of others 4- pleasant gmt 4- cold lustre 4- breatlung. 

29in (with kcvalins) = 26g 4- annihilation of others 4- pleasant 
(unpleasant) gait -r breathing. 

29n (with gods) = 25f 4- annihHarlon of others 4- pleasant gait 
4- breathing 4- cold lustre, 

29o (with gods) = 25f 4- annihilation of others 4- pleasant gait 
4- cold lustre -r melodious. 

29p (with infernal bangs) = 25g 4- aimiMlauon of others 4* 
unpleasant gait 4- breathing 4- ill-sounding. 

30g (with 2,-3.-4-sensed animals) = 26d — annihilation of others 
— unpleasEnt gdt 4- breathing -t- mdodious (ill-sounding) . 

3db (with 2,-3,-4-sensed anin^s) = 26d 4- annihilation of others 
4- unpleasant gmt 4- breatlung 4- cold lustre. 

3Qc (with 5-sensed animals) = 4- annihilation of others 4- 

pleasant (unplea^nt) gait breathing 4- mdodious (iii-sounding) . 

30d (with 5-se::^ed animals) = 26e 4- annihilation of others 4- 
pleasant (unpleasant) gait 4- cold lustre — mdodious (ill-sounding) . 

30e (with 5-sensed animals capable of transformation) = 25c 4- 
annihilation of others 4- pleasant gait -r breathing 4- mdodioas 4- 
cold lustre. 

30f (with hu m a n bdngs) = 30c with human state. 

30g (with h uman bdngs capable of transformation) = 30e with 
human state. 

30h (with human bdngs with trandocation-bodi^) = 25e 4- an- 
nihiiation of others 4- pleasant gait 4- breathing 4- mdodious 4- cold 
lustre. 
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30i (with kevalins) — 26g + annihilation of others + breathing 
+ pleasant (unpleasant) gait + mdodious (ill-sounding). 

30k (with gods) = 25f + annihilation of others -f pleasant gait 
+ breathing + melodious (ill-sounding) + cold lustre. 

31a (with 2,-3,-4-sensed animals) = 26d -f annihilation of others 
+ unpleasant gait + breathing + melodious (ill-sounding) + cold 
lustre. 

31b (with 5-sensed animals) = 26e -f annihilation of others + 
pleasant (unpleasant) gait + breathing + mdodious (ill-sounding) 
-f cold lustre. 

31c (with kevalins) = 26g + annihilation of others -f brea&ing 
-1- pleasant (unpleasant) gait melodious (ill-sounding) -{- tirthakara. 

8 (with kevalins) — human state -f 5 senses + movable 4- gross 
-f devdoped -f sympathetic -f suggestive + fame. 

9 (with kevalins) = 8 + tirthakara. 

In satta the following combinations are possible : 

93 uttaraprakrtis, all. 

92 = 93- tirthakara. 

89 = 93- physical body and limbs, binding and samghatana. 

88 = 89- tirthakara. 

86a = 88 - infernal state and anupurvi. 

86b = 88 - cdestial state and anupurvi. 

80a = 86a -cdestial state and anupurvi, transformation-body and 
limbs, binding, samghatana. 

80b = 86b -infernal state and anupurvi, transformation-body and 
limbs, binding, samghatana. 

*S<7c=93 - infernal state and anupurvi, animal state and anupurvi, 
1-2-3-4 senses, immovable, warm ^lendour, cold lustre, fine, common 
body. 

^79 = 80c - tirthakara. 

78a = 80a - human state and anupurvi. 

78b = 80c -human state and anupurvi. 

*7d = 80c -physical body and limbs, binding, samghatana. 

*75 = 79 -physical body and limbs, binding, sarngMtana. 

*9 = human state -f 5 senses 4- movable 4- gross + devdoped 

sympathetic 4- suggestive 4- fame 4- tirthakara. 

*8 = 9- tirthakara. 

VII. Gotra. 

Never more than one of the 2 uttara-prakrtis can be bound ; only 
one can realise itself. In satta however both can exist. 

•The combinations distinguidied by an * are only posable on fte k^apako- 
irevi. 
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VIII. Antaraya. 

All 5 kinds are always associated with one another in bandhti, in 
udaya^ in sattd. 

A summary isa7}ivedha) of the simultaneously appearing bandha-, 
udaya- and saffa— combinations of every tnUla-prakrti will be given 
later, with the separate fiva-sthdnas and gwmsthdnas, where also a 
table of the simultaneous occurrence of the niiila-prakftis will be found. 

2. UDiRAljiA 

Kg. I. 69a 11 194b ; Kp. 122a seg ; Ps. 1060 seq. 

XJdtram “premature realisation" is the premature becoming 
manifest of the effect of the karmmi. {Karmapudgalamnn yalhd- 
svasthUibaddhdmgt yad aprdplakdle vedaiiam udirand bhai.iy(ite Kg I 
69a) . The premature realisation is caused by tlie yoga, regardless as 
to whether it (the yoga) is with or without kasdyas. It can, in general, 
always occur where udaya takes place, yet there must remain more 
than one dvalikd of the sthiti of the Harman which has to be realised 
prematurely; if there is only one dvalikd left, only udaya and not 
udiratjd is possible. More will be said on the most important differen- 
tialities in the occurrence of udaya and udlratjia in the discussion of 
the gw^aslhdnas. 


3. APAVARTANA AND UDVARTANA' 

Ps. 1041 ct seq., KP. 116a seq., Tattv. II 52. 

The time during which a Harman works, and the intensity witli 
which it manifests itself, is definite. But every Harman can increase 
or decrease its effect. The increased realisation is called " apavar- 
tand*\ the decreased realisation ** udvarland", sthityanubhdgayor 
brhatkarat}am udvartand, tayor eva hrusvikaraiiatn apavartand" (Kp 
2a) . The most important apavartand is that of dyus, which has already 
been mentioned. Such an increased realisation of the dyus-karman is, 
however, not possible with all beings ; with celestial and infernal beings, 
with human beings in their last existence, with tlrlhakaras, cakra- 
vartins, ardhacakravartins, as well as with men and animals whose 
dyus lasts innumerable years, it is not possible. 


^ These processes as well as the one following, arc not treated in the Kgs. 
I content myself, therefore, with mentioning the most important. Detailed parti- 
Wlars arc to be found in Ps and Kp. 
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4. SAMKRAMA. 

Ps. 890 et seq., KP. 68 b et seq., cf. Tattv. VIII 22 c. 

Under certain circumstances a karman~species can realise itself as 
another one, whether this is itself bound or not. Thus, e.g., a bound 
mati-jmmvarana-k can manifest itself as a likewise bound §ruta-jmm- 
varam-k, or “ bound uccairgotra-k as a nicair-gotra-k even when the 
latter has not been bound. This transformation of one karman into 
another is called sanikrama. “ samkramah prakrtisthityambhagapra- 
de§amm anyakarmarupatayd sthitanam anyakarmasvarupena vyava- 
sthapanam ” (KP 2 a). It can only take place between the uttara- 
prakrtis of a mula-prakrti, not between different mula-prakrtis. It is 
not possible between 4 ayus and between dar&am-mohantya and cdritra- 
mohantya nor between the different kinds of dar§ana-mohamya-k. 



IV 


THE QUALITIES OF THE SOUL 

1. THE STATES OF THE SOUL. 

Kg. I 154 b et seq., Lp. XXXVI 1 et seq., Tattv. II, 1-7. 

We have given an account of the different karmans in themselves 
and in thdr relations to one another ; in the following we have to re> 
present their relations towards the soul {pva) and the states (bhava) 
produced in it by them. 

In the jlva 5 states'* are possible which can manifest themselves 
simultaneously in a greater or analler number, namely : 

1. parhiSmika hhava, the essential state. This comprises the 
qualities belonging to the jlva in himself, the qualities in which nothing 
is changed through the karman. 

2. audayika bhdva, the state which is the consequence of the un- 
hindered realisation of the karman. It comprises all accidental attributes 
of the jiva, which become apparent through 7idaya of karman. 

3. aupasamika bhdva, the state produced by the suppression of 
the karman. This comprises all states of the jlva which become mani- 
fest when the (mohamya) karmans have been suppressed, i.e. when 
they have, although still existing, been overcome through strict sdf-con- 
trol, so that they cannot realise themsdves. The aupasamika bhdva may 
be compared to the state of water in which the clouding mud has been 
cast down through the addition of kataka-nnt. 

4. ksdyika bhdva, tlie state resulting from, the annihilation of the 
karman. This comprises all that manifests itself in the jtva when 
the karman has to^ly disappeared. It may be compared to the 
clearing of the water -which is produced through its separation from the 
mud. 

5. ksdyopaSamika {miSra) bhdva, the mixed state. In it the 
karman is still existing in the jiva, but does not realise itself. Whilst, 
however, the jiva in the aupaiamika bhdva has so completely suppress- 
ed the karman that its effect is no longer altogether felt, in the misra 
bhdva the existence of karma'-pradesas is still experienced, adthougb 


^ The Kgs. know still a 6th, the saijimpatika bhavct which consists in the coin- 
cidence of several states. The latter, which is also not mentioned in the Tattv., does 
not require spedal notice, as it only takes place through the imion of two or more 
bhavas. 
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these do not reach udayo and possess no intensity."^ The inefficacy of 
tlie karman is therefore a smaller one than in tlie two preceding states ; 
for this reason tlie ksdyopasamika bhdva is inferior to them in rank. 

The name “k^yopaSamika” or “miSra” it owes to the circumstance 
that in it tlie karman is partly annihilated, partly suppressed.® This 
definition is, however, not quite sufficient, because also in the aupaia- 
mika bhava tlie realised karman is annihilated and the one not yet 
realised is suppressed ; the characteristic feature, that the karma- 
pradehas are still felt, is, however, not pronounced. Tlie terminus tech- 
nicus for this state is, therefore, not a very aptly chosen one. This ex- 
plains that it could not become dearly grasped by die older European 
expounders of tlie Jaina philosophy. 

In the following I give the sub-species (bkeda) of the states re- 
ferred to above. I deviate however from the given succession in so far 
as I mention them in their natural order : 

The essential state has 3 sub-divisions : (1) jivatva, the spiritual 
nature of the soul ; (2) bhavyatva, the capability of salvation ; (3) 
abhavyatva, tlie incapability of salvation. As essential states of the 
soul there could further be mentioned eternity, activity, and others. 
But these parhjidmika-bkavas are also proper to other substances, that 
is why here only the states proper to the jiva are mentioned. (Con- 
cerning bhavyatva and abhavyatva see infra.) 

The audayika-bhava has 21 sub-species ; 1. asiddhatva, the state 
of unholiness, the lacking of spiritual perfection ; 2. ajndna, ignorance ; 
3. asamyama, lacking self-disdpline, caused through the realisation of 
the pratydkhyandvaranakasdyas ; 4. mithydtva, unbelief, caused 
through realisation of mitiiydtva-mohantya ; 5-8. the four kasdyas, 
anger, pride, deceitfulness, greed caused through udaya of kasaya- 
mohaniya ; 9-11. the three sexes caused through udaya of the respective 
nokasdya-mohaniyas ; 12-15. the 4 states of existence, caused through 
realisation of the respective gati-karmans ; 16-21. the 6 leiyds, colours 
of the soul. 

All the 21 bhdvas here quoted arise in the jlva through unhindered 
realisation of the karman. Many other bhdvas ought still to be men- 
tioned here, which likewise arise through udaya of karman. But as in 
the Purvasdstras these 21 alone are mentioned, this enumeration has 
been universally adopted (Kg. 1 156 a) and the many other audayika- 
bhdvas are considered to be included in them. 

1 k^ayopasame Ity udayo 'py asti pradesataya kama\io vedananujnSnat na tv 
asav Hi vighataya anubhavaiji punar na tatra vedayate, upaSame tu pradehd^md 
'pi na ’nubhavati manag api no ’dayo ’yatfi vise^aff (Siddhasena’s Comm, to Tattv. 

k?yas ca samudtrvasyS ‘bhavah, upasamas ca 'nudtrvasya viskhambhitoda- 
yatvain tSbhyatji nirvjttalf k^ayopasamikaJf (Kg. I, 155 a). 

6 
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The ksayopasamika-hhava comprises 18 sub-species: 1-10. all 
species of cognition iupuyo^a) with the exception of omniscience and 
absolute undifferentiated cognition; 11-15. the 5 faculties (Jabdhi) 
of giving, taking, enjoyment, usufruct and utU. All states hitherto ex- 
plained have arisen through annihilation or suppression of jmnavarana-, 
darsamvarana-, and antardya-k. But as the respective karnians have 
not been made completely ineffective, the jlva possesses the upayogas 
and labdhis in a greater or smaller measure only, not absolutely as the 
ksdyikas ; 16. samyaktva, (a low degree of) belief ; 17. deiavirati, par- 
tial self-discipline, arisen through suppression and annihilation of the 
apratyakhydmvamm-kasdyas ‘ 18. sarvavirati, (a lower degree of) 
complete self-discipline. 

The aupaiamika-bhava has 2 sub-divisions : (1) samyaktva, true 
belief, and (2) cdritra, right conduct. Both states arise through suppres- 
sion of the darsana- or cdritra-mohamyas. They stand, therefore, re- 
latively higher than the corresponding ones of the ksdyopasamkas, but 
relatively lower than those of the ksayikas. 

The ksdyika-bhava has 9 sub-divisions : 1. samyaktva, true belief 
in the highest degree, arisen through complete annihilation of the dar- 
sanamohantya-ks ; 2. cdritra, perfect right conduct, (so called yathdkh- 
ydta) , caus^ through total annihilation of the cdritra-mohaniya-ks ; 
3. omniscience and 4. absolute undifferentiated cognition, in conse- 
quence of the complete annihilation of the karmons veiling them ; 5-9. 
the 5 faculties {labdhi) of giving, taking, enjoyment, usufruct, and will, 
in an absolute manner, as every antardya-k is completely extingm^ed. 

This theory is of importance for the Jaina system because it 
affords it the possibility exactly to define which states of the soul are 
the consequence of its own being, which are added through realisation 
of the karman, and which have arisen through the making of the karman 
inefficacious. In a being possessing the tiue belief, but not yet sdf- 
discipline (avirata-samyagdrsti) , the following states are e.g. possible, 
^g. : 2 pdrinamika : jivatva and capability of salvation ; 19 audayika, 
i.e. all except unbdief and ignorance ; 12 ksdyopasamika, namdy 5 
labdhis, 3 species of knowledge, and 3 species of undifferentiated cogni- 
tion and ksdyopasamika-samyaktva ; 1 aupasamika, namely the 
aupasamika-samyaktva ; I the ksdyika, namely the ksdyika form 
of the true bdief. Altogether 36 states are therefore possible, 
the number of those actually ocxurring is, of course much less, and 
in every individual case different. For it scarcely needs an eiqjlana- 
tion, that a fiva can, at a fixed time, possess only one Mnd of samyaktva, 
can bdong only to one of the 4 states of existence, can have only one 
of the 6 Uiyds> etc. 
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Of the above-mentioned 53 states of the soiil, the kasayas and 
vcdas have alrrady sufficiently been dealt vdth, in the explcination of 
the fcflrwoH-spedes. The others, that is to say, the different Trinftg of 
cognition (upayoga), of activity (yoga), of the colour of the soul 
(leiya) , of belief (darsam) , conduct (cdriira) and state of existence 
(gati) will be discussed in the following. 

• 2. THE FACULTY OF COGNITION OF THE SOUL. 

Kg. I, 100 a, 133 b, II 10 a; Ps. 10 et seq.; Lp. Ill 701 et seq.; 
Tattv. II 8, 9. 

The first and most important characteristic of the soul {jiva) is 
its capability of cognition. If tlie soul is completely free from the 
disturbing influence of matter, it is capable of recognizing everything 
in the present, past and future, all the substances and all their condi- 
tions. If it is however infected by karnian-matter, this absolute cog- 
nition disappears. Matter veils the omniscience of the soul, as a dense 
veil of clouds hides the light of the sun. But as, although Ihe sun may 
be veiled, some light is breaking through the douds, so there also, in 
spite of the influence of matter, a fraction of the faculty of cognition 
is preserved to the jtva ; for, if the fiva would also lose this, he would 
no longer be a jiva. This fraction of cognition is of different dimen- 
sions in different beings. In some it is very large : tliey are capable 
of perceiving absent material things and even the thoughts of others 
by means of transcendental perception ; in most of them, however, it 
is only small, as they can only perceive by means of their senses. 

The cognition of a thing can be of two kinds : either it is restricted 
to the grasping of it in its general outlines, in its notional generality ; 
then it is called dariam “ undifferentiated cognition or it grasps a 
thing vith its individual attributes; then it is called jiiam “ knowledge ”. 
Dariana is therefore formaliter not differentiated cognition {amkara- 
upayoga ) , jiidm formaliter differentiated cognition (sakdra-upayoga) 

Dariam occurs in 4 spedes, namely as : 

1. cakstir-dariana, when produced through the medium of the 

eye. 

2. acaksur-darsana, when produced through the medium of the 
other four senses and the manas, 

3. avadhi-darsana, if it occurs on its own account, without the 
mediation of organs. 

4. kevala-dariana, if it is unlimited, absolute and direct. 


1 akara^ prativastu niyato grahmjaparivSmalt, agaro u viseso iti vacanat. 
(Ps. 12.) 
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The acksur-darsana is existent in all beings, the caksiir-darsana in 
all who possess an organ of sight. The avadhi-daHanat the transcend- 
ental cognition of corporeal things, only exists innately in celestial 
and infernal beings, but can also arise in fully developed animals en- 
dowed with reason and in men, through ksayopaiama. The kevala- 
dariana only occurs with kevalins, with men the dariamvarmia-karmans 
of whom are completely annihilated. 

There are 5 species of jnana, namely ; 

1. mati-jmna, the knowledge through the medium of the 5 senses 
and mams. 

2. iruta-jndm, the knowledge which is based on the interpreta- 
tion of signs, ^e understanding of words, writings, gestures, etc. 

3. avadhi-jndna, the transcendental knowledge of corporeal things, 
occurring without the medium of organs. 

4. manahparyaya-jndm, tlie transcendental Imowledge of the 
thoughts of others, occurring witliout the medium of organs. 

5. kevala-jmna, unlimited, absolute, direct omniscience. 

The kevala-jmna only exists in kevalins, the manahparydya-jndna 
only with men on a high spiritual plane, who have true belief. The 
3 other species of knowledge can occur however— the avadhi-jndna with 
similar limitations as the corresponding dar^am—\n all beings endowed 
with reason, even in unbelievers. But as knowledge is bad {kutsitaj 
as long as it is not supported by the true belief, because tlie unbeliever 
" conceives things existing and non-existing without distinction 
and arbitrarily, the jndna of the mithyddrsti is called “ a-jndna ” “ bad 
knowledge, ignorance.” Thus to the foregoing 5 species of knowledge 
three more must still be added, namely the ajndnas of the above-men- 
tioned 3 species of knowledge {mati-, sruta-, avadhi-ajmna) . All jdvas 
have therefore ajndna until they have reached the true belief, but 
jndna from the moment of the attainment of samyaklva} Beings whose 
belief consists of true and false elements, have partly jndna, partly 
ajmm. 

In worldly souls occur 1 to 4 of the 8 species of knowledge and 
1 to 3 of the species of undifferentiated cognition. The kevalins, how- 
ever, have only kevala-jndm and kevala-dariana, be it, because in these 
two, already all species of knowledge and undifferentiated cognition are 
implicitly existing — as in the ownership of a village the possession of 
its ground and land is included (Kg. II 11 a) — or be it, because the 
absolute knowledge so outshines every kind of partial knowledge, that 
no longer attention is paid to them, as to the stars at sunrise (Lp. Ill 


ajmnmjt pascac ca samyaktva45bbe salt jnanam 
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3. THE ACTIVITY OF THE SOUL. 

Kg. I. 85 b et seg., 98 b et seg., 123 a et seg., 146 a ; II, 44 a gf seg., 
93 b, 99 a et seg., 102 b ; ICP. 3 a et seg. ; Ps. 4 et seg., 17 et seg., 32 
et seg., 88 et seg., 719 et seg. ; Lp. Ill, 1243 ; Tattv. II, 26, V, 44, VI, 
1, 7, 9 ; Gandhi 57. 

The jtva possesses not only the faculty of cognition, but also acti- 
vity. The Jaina philosophy occupies herein, as well as Nyaya and 
Vai^esika, the position of the kriyavada, in contrast with most of the 
otlier Indian systems, which deny every activity to the soul. 

The soul has vtrya " energy ” “ infinite capacities of activity This 
innate quality manifests itself only if the jiva is free from all karman- 
matter. As long as the virya-antarqya-k is operating, the vtrya is, 
altliough not completely eliminated, nevertheless exeedingly restricted. 
It does not manifest itself spontaneously, as is the case with released 
souls, but it is bound to matter. It needs an organ as “ accompanying 
cause” (sahakarikaratjia) , in order to be able to act; it needs the 
medium of the body, the organ of speech and mams, in order to mani- 
fest itself. This form of vtrya, bound to matter, is called yoga (acti- 
vity).* 

The characteristic mark of the activity is its causing the move- 
ment of die particles of the soul.^ It attracts the matter which is neces- 
sary for the body, the organ of speech and mams, changes it into the 
specific essence of these organs and, finally, emits it again. Because 
it continually conveys matter to die soul, it is the chief cause of the 
assimilation of new karmatt] salvation is therefore only possible, if every 
yoga has disappeared. 

The activity of the soul is threefold : it consists in thoughts, words 
and deeds and is, therefore, produced through the mams, the organ of 
speech and the body. The two first species of activity are subdivided 
into 4 groups, the last into 7. 

I. mano-yoga, activity of the organ of thinldng. It has 4 species : 

1. satya “true.” The mams occupies itself with the thinking 
about a thing that is true. 

2. asatya " untrue.” The manas occupies itself with the think- 
ing about a thing that is not true. 

3. satyamrsa “true and untrue”. The mams thinks of some- 
thing that is partly true, partly untrue. For instance, it thinks : ” this 

1 kayadik<trai],ayuklasya ’tmano viryaparitfaHr yoga ucyate (Sthanangasutra- 
“Jlka, Benares I8sb, p. 26a). 

2 viTyatji spandanarupaiit yathasaipblwvmit siikfma-badara-parispanda-rupa- 
kriyatmakam. (Ps. 721). 



46 


JAIN PHILOSOPHY 


ICHAP. 


is an A^oka-wood But in reality, it is the question of a wood, in 
which truly there are many A^oka-trees, but in whidi there are also 
growing Dhavala-, IChadira-, PaM§a- and other trees. 

'4. asatyamrsa “ neither true nor untrue The manas' thinks of 
something that lies outside the sphere of true and untrue, e.g. “ Deva- 
datta, give me the cow ”, 

II. vag-yoga, activity of speech. The 4 species correspond to 
those of the mano-yoga. 

III. kaya-yoga, activity of the bodies, namely : 

1. auddrika-kdya-yoga, activity of the physical body. 

2. vaikriya-kdya-yoga, activity of the transformation-body. 

3. dhdraka-kdya-yoga, activity of the translocation-body. 

4. kdrmam-kdya-yoga, activity of the karman-hody ; it mani- 
fests itself chiefly during the period between death and re-incamation. 

5. auddrika-misra-kdya-yoga, activity of the physical body mixed 
witli 'the activity of the karmafp-hody. 

6. vaikriya-miira-kdya-yoga, activity of the transformation-body 
mixed with that of the karman-hody or with that of the auddrika-hody. 

7. dhdraka-mUra-kdya-yoga, activity of the translocation-body, 
mixed with that of the physi^ body. 


The 3 last mentioned species of activity take place as long as tlie 
physical body, or one of the other two bodies, is not yet quite developed 
that is to say, if united with the karman-hody shortly after birth, or if 
united with the physical body during the time when the translocation- 
or transformation-body of the ascetic is not yet quite ready. 

The activity of the fiery body is not specially counted, because the 
latter is always connected with the karman-hody. 

The activity is least in the lowest animated beings (the suksmani- 
godas) ; it augments with the alw'ays ascending organisation. 


of activity grows also with the class of beings : 
toe developed suksma-nigoda has only auddrika-kdya-yoga, whilst in 
toe thinking being with 5 senses all 15 yogas can occur. In order to 
hinder the bandha of bad karman, the activity of the body, speech and 
ihudong organ must be regulated. If through continual self-control 
(so;wyama) toe state of holiness is finally reached and through extinc- 

the absolute vtrya has been attained, then 
at first the grower, and later on the finer activity of body, speech and 

excluded. The holy man has then become an ayogi-kevalin, 
no henceforth, into all eternity, the infinite vlrya, bound to 

no organ, completely withdrawn from the influence of matter. 
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4. THE LE§YAS. 

Kg. I 92 b, 95 a, 101 b et seq., 112 b, 155 b ; Ps. 27 ; Lp. III. 284 
et seq., XXXVI, 54 JS. II 196 et seq. 

According to the moral value of their activity — and corresponding 
also to the kind of karman which they bind— the jlvas can be divided 
into 6 categories. The first is characterised by the possession of the 
greatest sinfulness, whilst each following one improves, and the last 
is finally standing in the state of the highest attainable purity. The 
appertainment to one of these 6 classes shows itself in the soul exter- 
nally : the soul which is free by nature from all distinctions perceptible 
by fte senses, receives colour, smell, taste and touch; in short, it becomes 
a defined type, which distinguishes it from other souls — although in a 
manner not recognisable by our senses. This type of soul is called 
leiya.'^ 

The different leiyas are distinguished according to the colours 
which they give to the souls, as follows 


^ The etymological explanation of the word is difScult ; Jacobi traced it from 
kleSa, Chaipenti^r from leSa. Kg. I 92 b etymologises " liSyate Slifyate karmopa saha 
*tma ’naye 'ti teiya About the leSya there are 3 theories accordng to Kg I 156 a ; 
some believe the leSyS to be a product {ni^ymda) of the ka^dyas, others that it is 
a parkfama of the yoga, others again, a parit^ama, of the 8 karmans. In the system 
here represented the yoga- explanation seems to be accepted, because the leSya dis- 
appears simultaneously with the yoga (in the 13th gu^asthana), whilst still after 
the disappearance of the ka^ayas (in the 12th gutjasthana) leSya is existing, but 
karman (in the 14th guftasthana) is still also existing after the disappearance of the 
leSya. Comp, also Stlianlnga-Sutra (Benares 1880) p. 25 b. Ps. 721 defines yoga 
as saJeSyam vtryam. 

s That to certain states of mind and to souls which experience them, colours 
are attributed, is often seen in India, and not only there. In Mahabharata XII 
286, 33 (ed. Kumbakona) it is said : 

“fadjivavanfal} paramatji pramSifatit, dhumro nllam athasya madhyam | 
raktatti punalf sahyataraiii sukhatp iu, haridravarvatii susukhatii ca iuklam [j" 
and Mahabh. XII, 186, 5 : 

" brahmovanarji sito varitah kfatnya^atii tu lohitah 
vatiyanSiit pitako vartfaJ} sudrd^at}i asitas tathd ||’' 

Comp, also Rudral^jabala-Upani^d, verse 9 : 

" ivetSs tu bhahmatfS jneyalt, k^atriya raktavar^kab I 
pitas tu vaisya vijneyaff, sudrd udahrtaffW" 

The Ajlvika-sect also classified the jivas according to colours (see Hoemle, 
ERE I, 262). It is of great interest that also the Indian Ara Poetica' (Alaipkara- 
Sstra) attributes colours to the different rasas : 

"SySmo bhavati sTfigdrat} sito hasyaJf prOfdTtitah | 
kapottth karutfas caiva rakto raudrab pralartitab 1 
gauTo viraS ca vijneyab kj^iras caiva bitayanakab ] 
fttlavanfos tu btbbatsab pitas caiv’ adbhutab smjtab \ \ 

(Bharatiyanatya§astra VI, 42, 43). 
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1. krsijM black, ' • 4. tejas fiery-red, 

2. ntia dark, 5. padma lotus-pink, 

3. kdpota grey, 6. sukla white. 

The nature of the le§j^s is explained by two parables : 

Six men see a Jambu-tree, full of ripe fruit. They want to eat the 
fruit but the climbing-up is perilous to life. They reflect tlierefore as 
to how they can obtain possession of the jambus. The first proposes 
to hew down the tree from the root. The 2nd advises merely to cut 
down the boughs, the 3rd recommends to cut off only the branches, 
the 4th to cut off only the bunches. The 5th wants only to pluck the 
fruit, the 6th at last says that one shall only gather and eat the fruit 
fallen to the ground. Here the first has a blade, tlie 2nd a dark, the 3rd 
a grey, the 4th a fiery, the 5th a lotus-pink, the 6th a white lesyd. 

The second parable tells of 6 robbers who want to surprise a village. 
The 1st robber wants to Idll all beings, quadrupeds and bipeds ; the 2nd 
only human beings ; the 3rd only men ; the 4th only those armed ; the 
5th only those who fight. The 6th advises to take away only the trea- 
sures, but not to murder anybody. The explanation of this parable is 
similar to that of the last. 


The possessors of the Myds are described (Kg. 1, 93) in the follow- 
ing manner : 

The hostile, pitiless, crud, barbarous, impious man, who has a bad 
tongue and who takes pleasure in torturing other beings, has a blade 
le^yd. 

The fraudulent, corruptible, inconstant, hypocritical, voluptuous 
man has a dark le§yd. 

The thoughtless one, who in all his actions does not weigh the evil 
and the wrathful, has a grey one. 

The prudent man who stops the influx of new karman, the liberal, 
honourable one, who has a friendly mind towards rdigion, has a fiery 
Myd. 


The compassionate, bountiful, steady, intelligent one has a lotus- 
pink ksya. 

The pious man who performs good deeds, is passionless and im- 
partial, has a white ksyd? 

The above-mentioned emotions are only the fundamental tenden- 
aes of the soul ; in every leiyd tliere are different degrees of intensity 
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to be distinguished. We must therefore not be astonished, if we see 
later, that the worst le§yas are still occurring in very high states of 
psychical development, when partial or complete self-discipline have al- 
ready been attained. The Myds characterise only the general tendency 
of'a soul, without the described passions necessarily being exhibited in 
such a pronounced manner. 

Finally, it is still worth mentioning that a being at its birth has 
in the beginning the lesyd which it possessed at its death in the preced- 
ing existence jallese mardi tdllese uvavajjdi” Kg. I, 117b) ; later 
on, the lesyd can change. 

The holy men have no more yoga, and the Siddhas have no 
le§yd. 


5. BELIEF (dariana ) . 

Kg. 1, 112 b et seq.; P. 27 ; Lp. Ill, 596 et seq.; Tattv. I, 2 et seq. 

True belief is the imshakable conviction of the absolute truth of 
the doctrines of the Jain religion. The samyag-darsana is an essential 
quality of the jiva. In consequence of the assimilation of mohantya- 
karman, true belief has completely disappeared ; if the karman is 
hindered in its efficiency in smaller or greater measure, true belief ap- 
pears in a smaller or greater dimension ; if the karman is completely 
annihilated, the absolute true belief manifests itself in its completeness. 

From complete unbelief to complete true belief 6 kinds of belief 
are possible : 

1* mithydtva, the non-belief in the doctrine of Mahavira and the 
belief in false doctrines. There are 5 species of it (Kg. I, 149 a ; 
Gandhi 54) : 

(fl) dbhigrahika, produced by believing a certain false doctrine 
to be true. 

(b) andbhigrahika, produced, without acceptance of a certain false 
doctrine, by apathy and indifference. 

(c) dbhinivesika produced by obstinate predilection for something 
which is estimated to be false. 

{d) sdtniayika produced by doubt. 

(g) andbhoga “caused by deficient judgment”, i.e. by the in- 
capability of accepting the truth.^ 

2. sdsvddana-samyaktva “ a taste of the true belief ”. This is a 
feeling of the true belief, lasting only for a few moments, which soon 
gives place to unbelief. The name is explained in the following 
manner : 


1 Sbhoga = sttk?madT?ti according to a communication by Professor Jacobi. 
7 . 
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A man who does not know that he has eaten milk-rice tastes it 
distinctly in the moment he returns it by vomiting. Thus also a man 
whose confused mind is directed towards unbelief, feels a momentary 
taste of the true belief when he spits it out. 

3. samyagmithyatva “ mixed belief ” undifferentiated acceptance 
of true and false. This kind of belief is also called misra. 

4. ksayopasamika or vedaka samyaktva “lower right belief”. 
This is produced by the poisonless mithyatva-pudgalas being left 
{nirvalita-madam-kodravarupam mithydtvam eva samyaktvam ) . 

5. aupasamika samyaktva, true belief produced by the suppres- 
sion of the karman which caused disturbance of belief. 

6. ksayika samyaktva, true belief produced by absolute annihila- 
tion of the kawtan which causes disturbance of belief. 

6. CONDUCT {caritra ) . 

Kg. I, 107 a et seq ; Jacobi ad Tattv. IX 18 ; JS. II 157 ; W. 
Schubring ad Kalpasutra VI 14. 

If the is free from the influence of the cdritra-mohaniya-kar- 
mans, he possesses completely pure conduct. The anantamibandhin and 
apratyakhydndvarana-kasayas however, hinder it completely, and make 
every self-discipline {saipyama or virati) altogether impossible ; so long 
as they operate, the j'lva is in the state of avirati. The deficient self- 
discipline refers to the objects of the 5 senses and of the manas and 
to the injuring of the 4 species of elementary beings, of plants and of 
beings with movable bodies, (and) is therefore of 12 species. 

If the two worst kinds of passions are eliminated, the jlva possesses 
partial self-discipline {deiavhati) . This manifests itself chiefly in the 
evidence of killing movable beings. (See Gandhi p. 116) . 

If also the pratydkhydnavaram-kasdyas have been made ineffec- 
tive, complete self-discipline (sarva-vtral'i) , i.e. right conduct, is pro- 
duced. 5 degrees of caritra are distinguished : 

1. sdmdyika, the conduct in the primary stage of self-control. 

2. chedopasthdpana, the conduct of the monk in the beginning of 
his spiritual career. 

3. parihdravisuddhi, the conduct produced by special austerities. 

, 4. suksmasanipardya, the conduct in whidi the passions are mani- 

festing themselves at the utmost in a subtle form. 

5. yathdkhydta, the absolutely perfect conduct which is produced 
when all passions have been made ineffective. 



V 

STATES OF EXISTENCE AND CLASSES OF BEINGS 

Explanation Kg. I, 95 b, Ps. 13 ; gum-sthams Kg. I, 97 b ; yoga 
Kg. I, 99 a, Ps. 17 ; upayoga Kg. I, 99 b, Ps. 19 ; lesya Kg. I, 101 b ; 
imrgam-sthanas Kg. I, 115 b, Ps. 92 ; alpabahutva Kg. I, 137 a, Ps. 
125 ; bandha-svamitva Kg. I, 81 b, Ps. 511, Tattv. II-IV, Lp. IV-IX, 
Utt. 36. Comp. A. Guerinot, “Le Jivaviyara de Santisuri.” 

The most important accidental states of the jlva are his state of 
existence {gait) and the class of being {jaii) to which he belongs. 
Through realisation of certain fearHmn-species the shapeless jtva receives 
a certain shape which lasts until the quantity of life (dyiis) , which is 
necessary for its existence and which is bound in the preceding exist- 
ence, is exhausted. If this has happened, tlie jiva is re-bom in a new 
form, conditional upon his karman ; and thus it continues till, finally, 
the jiva has become tired of this constant cliange of birth and death 
and takes the road of salvation proclaimed by Mahavira and in the end 
achieves release. As soon as tlie jiva has freed himself from all karman, 
he loses all corporeal sliape and exists into all eternity as a pure spirit 
free from all finite limitations conditional upon the karman. 

As a principle for the classification of living beings. Jainism takes 
the number of the senses. There are beings with 1, 2, 3, 4 and 5 senses; 
Uie jivas with 1 sense have either a fine or a gross body, those with 5 
senses possess either the inner sense {manas) or not and are called 
accordingly samjnin (endowed with reason) or asamjnin (unreason- 
able) . In this way there result 7 classes of beings. But as all of them 
are occurring in a developed (paryapta) or in an undeveloped {apar- 
ydpta) state, tliis number must be doubled ; there are altogether 14 
jivasihanas. 

Jainism distinguishes 4 different states of existence {gait) : that of 
the celestial, the infernal, the human beings and that of the animals. 
“ Animals are called all those beings which remain if the celestial, infer- 
nal and human beings are excluded ” (Tattv. IV 28) ; the name of ani- 
mal is therefore applied also to plants and dementary beings. Ani- 
mals occur in all 14 jivasihanas, human beings in the two last alone 
(i.e., as developed and undeveloped reasonable 5 sensed beings) , celes- 
tial and infernal beings only as developed sattijnipancendriyas. 

In the following I give a summary of die different species of living 
beings. I follow the disposition given in die Lp., i.e., I treat first the 
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animals, then human, celestial and infernal beings. In each class I 
begin with some explanatory remarks ; I must restrict myself here, how- 
ever, to tlie indispensable and must for further particulars refer to the 
literature above indicated. Thereupon I shall discuss to which mdrga- 
msthdna^ tlie singular species belongs ; I confine myself here to iipa- 
yoga, yoga, leiyd, belief and conduct, because the others require no 
special treatment. The inconsecutiveness I am guilty of in noting down 
the gumsthdnu to which the jlvas of the different class of beings can 
attain, although I explain the theory of the gwjasthanas later, every one 
who wishes to inform himself quickly about them after haying read the 
whole of the book will find justified. At the end I indicate which ndma- 
ks are bound by a jiva or exist in him in udaya and sattd^. The num- 
bers refer to the combinations given in chapter III, 1, and are arranged 
in sudi a way that with every bandha combination all udaya and sattd 
combinations printed in the same line are possible. 

1. The Animal State of Existence. 

Note : No animal binds the ks. tirthakara and translocation-body 
and its limbs. 

The developed -fine onc-sensed animals. 

These beings are so fine tliat they cannot be perceived singly by 
our senses. They have as body : earth, water, fire, wind or plants. 
They have only one sense : toudi, and all belong to the 3rd sex. 
cognition : mati-ajmna, iruta-ajnana, acaksur-dariana. 
activity : auddrika-kdya-yoga. 
lesya : black, dark or grey, 
belief : mithyatva. 
conduct : avirati, 
gwiasthdna : 1. 

Beings of this class do not bind the celestial and infernal state 
of existence, dnupurvi, dyus ; transformation-body and its limbs. The 
fire- and wind-beings do not in addition bind human state of exis- 
tence, dnupurvi, dyus and high family surroundings. 

1 “ margatfo»}i jivadinatft padarthamm anvc^m}ai}i margavd, tasyaJ} sthanani 
asrayd mar^jasthanani ” (Kg. I, 92 b). The margaptasthams are 14 categories, by 
which the jivastliams can be more particularly characterised. The mdrgavdsthanas 
are :■ 1. gati (^ate of existence), 2. indriya (senses), 3. kdya (body, whether fire, 
earth, water, wind, plants or movable), 4. yoga (activity, 15 species), 5. veda (sex), 
6. ka?aya (passion), 7. jnana (knowledge), 8. caritra (conduct), 9 darsana (un- 
dificrcntiatcd cognition), 10. lesya, 11. bJiava (capability of salvation), 12. samyaklva 
(belief), 13. satpjna (possession of the inner sense), 14. Shdraka (assimilation of 
matter, cf. Tattv. 11, 31). 

2 The other karmans depend upon the gui}asthanas to which a being belongs 
and are to be sought for there. 
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Tabh of bandha udaya ' sattd of nama-k. 

23, 25abc, 26. 29abc, 30ab 21a, 24a, 25a, 26a 92, 88, 86ab, 80ab, 78ab 

The undeveloped fine, one-sensed animals. 

.These differ from the parydptas only wtli regard to the activity 
and to udaya of nama-k. 

Activity : karmana-, and audarik-misra-kdya-yoga. 

Table of bandha udaya satla of nama-k. 

23, 25abc; 26, 29abc, 30ab 21a, 24a 92, 88, 86ab, 80ab, 78ab 

The developed gross one-sensed animals. 

The body of these bangs is gross and therefore visible. Whilst 
the stlksmas are equal to one another exteriorly, there exist here in- 
dividual differences between the groups bdonging to one species. The 
.hadara-ekendriyas have earth, water, fire, wind or plants as bodies. 
Eartii-bdngs are : dust, day, sand, stones, metals, vermilion, orpi- 
ment, and so forth ; water-beings : water, dew, snow, fog and so on ,* 
fire-beings : flames, coals, meteors, lightning, etc.; wind-beings : 
squalls, whirlwinds, etc.; plants are of two spedes : tiiey have, either, 
together with others a common body, as garlic, onion etc., or each has 
its own body as trees, shrubs, etc. (JS. II 215 seq.) . 

All these beings have only one sense : touch, and belong to the 
3rd sex. Cognition, lesya, b^ef, ronduct, gimasthana as with the 
siiksma-paryaptas. 

Activity : vaikriya-, and vaikriya-mi§ra-kdya-yoga with the wind- 
bein^ ; wi& the others audarika-kaya-yoga. 

Beings of this dass do not bind : cdestial and infernal state of 
existence, dnupurvi, ayus ; transformation-body and limbs. The fire- 
and wind-beings do not bind in addition human state of exis- 
tence, anupurvx, ayus, and high family surroundings. 

Table of bandha udaya satta of nama-k. 

23, 25ab(^ 26, 29ab<^ 30ab 21, 24ab, 25a, 26abc 92, 88, 86ab, 80ab, 78ab 
„ 27a 92, 88, '86ab, 80ab 

The undeveloped gross one-sensed beings. 

This dass of beings differs from the preceding one in a two-fold 
manner. Firstly : to the earth-, water- and plant-souls, besides the 
3 first lesyas, bdongs also the fiery one. This is caused by the fact 
that jivas who bdonged in thdr preading existence to the celestial 
dasses Bhavanapati, Vyantara, Jyotiska, Saudharma or I^a, can be 
reborn as earth- and w'ater-beings, or as plants. These have had, as 
gods, a fiery lesya, (and) have, therefore, in the beginnings — accord-, 
ing to the rule given above— also in this eitistence a fiery lesya (Kg. I, 
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117 b) . Further, we sec tlie peculiar phenomenon tliat the ap'aryapta- 
badara-ekendriyas are not all unbdievers, but have also sdsvddana- 
samyaktva (Kg. 1, 119 b) and can, accordingly be not only in the first 
Stvwsthdna, but also in the 2nd.^ The following differences from the 
parydptas are still to be noticed : 

activity : kdrniam-, and audarika-mitta-kaya-yoga. 

The two-, three- and four-sensed anmals. 

The doi-, tri- and catur-indriyas are combinedly treated in the 
Kgs. under Uie name “ vikalendriya-trika,’* as they show no difference 
with regard to the karman- doctrine. We can also follow the example, 
but we shall however, at first, give a short characteristic of tlie species 
of beings in question. 

Animals with 2 senses (touch and taste) are : worms, shells, 
leedies, etc.; animals with 3 senses (touch, taste, smell) : bugs, ants, 
cocliineals ; beings with 4 senses (toudi, taste, smell, sight) : bees, 
flies, mosquitos, etc. All these beings belong to the 3rd sex. 

The developed vikalendriyas, 

cognition : mati-ajhana, iruta-afhdna, acak§ur-dariana ; with 
the 4 sensed also caksur-darSana. 
activity: audarika-kdya-yoga and asatyamj$a-vag-yoga. 
lesya : blad^, dark, grey, 
bdief : mithyatva, 
conduct : avirati. 
gwjasthdm : 1. 

Like tlie beings of the previous dasses they also bind only karman 
suitable to animals and human beings. 

Table of bandha udaya safla of nama-k. 

23, 25abc, 26, 29abc, 30ab 21b, 26d 92, 88, 86ab, 80ab, 78ab 

„ 28a, 29ab, 30ab, 31a 92, 88, 86ab, 80ab 


1 The 6lh Kg. attributes the sosvarfflna-statc to tlic JmySpta-hadara-ekcndriyas 
(Kg. II, 161b), to the aparyaptas however only mithyatva. This apparent contra- 
diction is explained by the fact that Kg. I 119b means by aparyaptas beings who 
arc not completely developed, whether because they are not yet fully grown, or 
whether because according to their natural chsposition they are altogether not able 
to develop further, whilst in Kg. II 161b only the second group is called “ apar- 
yapta”, as may clearly be seen from the words " [21 mohanlyas, i.e. the 
number whidi a being of sasvadam-samyaktva can bind) kesatpcil ■katavaparyapta- 
vasthayai}t sasvadatxabhave sali labhyate, na sarve^am, ie^dkalatji vd!' There results, 
if I understand the passage rightly, that gross ond-sensed beings can possess, under 
certain circumstances, the sasvadam-samyaktva which lasts only a few moments, 
only as long, however, as they are pot fully grown. 
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The undeveloped vikolendriyas. 

These diff» from the paryapta^ only in the following points : 
cognition ; mati-ajhana, sruta-ajhana, acaksur-darsana. 
activity ; karmana- and attdarika-ynisra-kdya-yoga. 
behef : mithydtva and sasvadana-samyaktva. 
gumsthanas : 1, 2. 

Table of bandka udaya satta of nama-k. 

23, 25abc, 26, 29abc, 3Qab 21<^ 26d 92, 83, 86ab, 80ab, 78ab 

The five-sensed animals. 

Animals -with 5 senses (touch, taste, smell, sight, hearing) are of 
three species : aquatic animals (sudi as ^es and dolphins), terrestrial 
animals (such as elephants) and air-animals (such as geese) . They 
are divided into two groups r reasonable (samjhin) and unreason- 
able {qsamjhin) beings. “The reasonable lyings are those endowed 
with an inner sense (nianas) (Tatt\^ II 25) . Reason considers the 
state of a thing in the present, past and future {bhuta-bhavad-bhavi- 
bhava-svabhava-paryalocanam Kg. I 96a). The asamjhins do not 
possess this capability, they act from instinct. The five-sensed 
animals proceeding from a womb (gaTbha-vyutkrantah pahcendriya- 
tiryag- yonijah Siddhasena ad Tattv. II 25), such as cattle, goats, 
sheep, deplmts, lions, tigers, possess reason. Pahcendriyas belong to 
the male, female and 3rd sex. 

The developed unreasonable five-sensed beings. 

cognition ; mati-ajhana, snita-ajhana, cak^ir-darsana, acak- 
stcr-dar^na. 

actintj’ : audarika-kaya-yoga, asatya?nrsa-vag-yoga. 

Iciya : black, dark, grey, 
belief : mithydtva. 
conduct : avirati. 
gunasthdna : 1, 

Bangs of this class bind karman suitable for all the 4 states of 
existence. 

Table of bandka udaya satta of nama-k. 

23, 253bc, 25, 29abc, 30ab 21ci 26e 92, 88, 85ab, 80ab, 78ab 

28b, 29cd, 30cd, 31b 92, 88, 863b, 80ab 

283b 30Cd, 31b 92, 88, 86ab 

The developed reasonable five-sensed animals. 
cognition : mati-, sruta-, avadhi-jhdna {ajhdna) ; cakpir-, 
acaksur-, avadhi-darsana. 
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activity : 13 yogas, i.e. all except of the 2 of the transloca- 
tion-body. 
lesyds : all 6. 

belief : mithydtva, sasvadana-samyaktva, samyagmithydtva, 
samyaktva. 

conduct : avirati, deiaviratiK 
gumsthdm : 1 — 5. 

Beings of this class bind karman suitable for all 4 states of exis- 
tence. 


Table of bandha 
23, 25abc, 26, 29abc, 

28a 

28ab 


udaya 

21c, 26e 

25c, 27b, 28b, 29cd, 30cd, 
31b 

21c, 25c, 26e, 27b, 28bc, 
29cde 
30cde 
31b 


satta of ndma-k. 

92, 88, 86ab, 80ab, 78ab 

92, 88, 86ab, 80ab 

92, 88 

92, 89, 88, 86nb 
92, 88, 86ab 


The undeveloped reasonable five-sensed beings. 
cognition : mati-, sruta-, avadhi-jhdna {ajhdna) , acaksur-, 
avadhi-darsana. 

activity : . kdrmana-, and auddrika-niiira-kdya-yoga. 

Myas : all 6. 

belief : mithydtva, sdsvddana-samyaktva, samyaktva (not 
samyagmithydtva ! Kg. I, 98 a) . 
conduct ; avirati. 
gwjasthdna : 1, 2, 4. 

Beings of this class bind only karman suitable for animals and 
human beings. 


Table of bandha udaya satta of natna-k. 

23, 25abc, 26, 29abc, 30ab 21c, 26e 92, 88, 86ab, 80ab, 78ab 


2. The Human State of Existence. 

Human beings are of three kinds ; (1) those living in the 15 
Karmabhumis, (2) those living in the 30 Akarmabhwnis, (3) tliose 
living on the 56 Antaradvlpas. According to another division (Tattv. 
Ill 15) they, are divided into dryas and mlecchas. Like animals there 
are developed and undeveloped beings of this class. 

The developed human beings. 

With the developed human beings all upayogas and yogas, all 
le§yds, every kind of belief and conduct, and all 14 gimasthdnas are 


1 


Comp, the tale of the elephant in Jnatadharmakatha, chapter 1. 
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possible. The following combinations of mnia-k occur in ttdaya : 20, 
21 de, 25de, 26fg, 27cde, 28defghi, 29ghiklm, SOfghi, 31c, 8, 9. 

They can bind all species of feamcw-combinations suitable to all 
4 states of existence ; all species of satfa-combinations are possible with 
them. The mutual relationship in which bandha, udaya and sattd-ks 
are standing towards one another, differs according to the gunasthana. 
(See below) . 

Before all other beings mankind enjoys an infinite advantage; 
human beings only can attain perfect self-thscipline and thereby acquire 
salvation. The existence in ^e human state is, therefore, the condi- 
tio sine qua non of salvation, and a jiva must be reborn in this state 
in order to be saved. 

The undeveloped human beings. 

To the undeveloped human beings, i.e., those whose organs or 
faculties have not fully grown, belong also those created by coagula- 
tion. The sammurcchima-manusyas are produced through generatio 
aequivoca in bile, phlegm, urine, mucus, blood, semen, in. a corpse, in 
impure places, through the union of a man and a woman (stripimm- 
satpyoge^) , etc. (Kg. I, 117a) . 

The mdrgaifasthdnas and /ecrwcw-combinations correspond to 
those of the undeveloped five-sensed animals. 


3. The Celestial State of Existence. 

Gods {deva) are beings with fine transformation-bodies who pass 
their lives, which are very long in comparison to earthly conception, 
relativdy in a greater or smaller state of bliss. They enter into exis- 
tence through “manifestation” {upapata), i.e., they appear suddenly 
where according to their karman they must originate. If the dyus of 
a god is exhausted, his existence is ended, without a cause of death 
{upakrama) being the apparent reason of it. Gods are developed and 
undeveloped ; the latter only if their organs are not fully developed. 
The faculties (jlabdhi) of the body, breath, etc. are always completely 
existing in a god (Kg. I, 115b) . 

cognition : mati-, truta-, avadhi-jndna (or ajndna ) , caksur-, 
acaksur-, avadhi-dariana. 


1 To this refers probably the following remark of Gandhi (p. 145, 
o 961 • " There is ft special Jain teaching, tahieh is not the teaching of any other 
IhiloLphical system, that in every act of sexual intercourse 900^00 living beings, 
very minute, of the shape of the mman being and 

mind (it is caUed asamjnt-pahcendriya-mammas). are generated and haled . But 
see W. Schtibring “Das Mahanisaha-Sutta” (Berhn 1918), p. 70. 


8 
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activity : 4 vag-yogas, 4 mano-yogas, vaikriya-, vaikriya- 
7ni§ra- and karmam-kaya-yoga. 
lesyas : all 6 occur, yet among the classes of gods differences 
exist, concerning which further details will be given later, 
belief : 7nithyatva, sasvadam samyaktva, samyaginithyatva, 
samyaktva. 

conduct : gods possess no self-control, because there is no 
possibility for them to practise it, as every wsh is fulfilled 
immediately it arises (Gandhi 111) . 
gunasthdnas : 1 — 4. 

Devas are reincarnated as human beings or as animals ; if as the 
latter, however, only as developed gross earth-, water or plant-beings, 
as well as 5-sensed animals. The following kamians are not bound 
by them : celestial and infernal state of existence, amtpurvt, ayns ; 
transformation-body and limbs ; translocation-body and limbs : undeve- 
loped, common body, 2-, 3-, 4-sensed class of beings, fine body. 

After these general remarks, I give a short characteristic of the 
4 celestial classes and their subdivisions.^ 

I. The lowest species of gods are the Bhavanavasins who, on their 
part, are divided into 10 classes, which have the following names : 
Asura-kmmra, Ndga-kumdra, Vidyut-kumdra, Suparjjia’knmara, Agni- 
kumdra, Vdta-kumdra, Stanita-kmndra, Udadhi-kumdra, Dvtpa- 
ktimdra, Dik-kwndra, The first named ones are living in tlie upper 
part of the uppermost hell {Ratnaprabhd ) , the others in the earth. In 
appearance they equal princes, as the second part of their name indi- 
cates. At the head of each class are 2 Indras ; the other members of 
a class are divided into 9 grades. They satisfy their sexual needs by 
bodily coition. Their hsyd is blade, dark, grey or fiery. They bind 
no tirthakara-kaman. 

II. The Vyantaras comprise 8 classes : Kmnara, Kimpunisa, 
Mahoraga, Gdndharva, Yaksa, Rdksasa, Bhuta and PiSdea. They live 
in all 3 worlds, they are partly free, partly serving others — even men. 
The 1st rank of each class is again occupied by 2 Indras ; besides 
these, there are, however, only 7 other grades. Sexual pleasure, lesya 
and karman as with the preceding class. 

III. The Jyotiskas are divided into 5 dasses : suns, moons, 
planets, naksatras and fixed stars. In the human wodd these are 


1 They are diortly treated in Tattv. IV 1-27, Utt. 36, 203-246, Jivaviyara 24 
and in the Englidi Translation of J. G. Buhlet’s Essay. “ On the Indian Sect of 
the Jainas" (London 1903) and in an exhaustive -way in W. Kirfel's voluminous 
work "Die Kosmographie der Inder” (Bonn 1920). 
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continually reN'ohing, ' in the direction tOTcards the right round the 
^lem mountain ; beyond it they are Jiot in constant mo%'ement There 
are many Jndras here— the suns and moons— beades 7 other grades. 
The other as with the preceding.' 

IV. The Vawsanikas are dirided into 2 chief classes : KaJpopa- 
pajit'Ms (inhabitants of Kalpas) and KalpStltas (kalpa-less) . Kalpa 
means abode of the gods, 

(a) The Kajpopapamujs are inhabiting the following Kalpas : 

I. Saudkarnia, 2. AisdnCy 3. Sanatkumara, 4. Mahcndra, 5. Brahma- 
lokc, 6. Laniaka, 7. Mahasttkra, 8. SahasroTat 9. Anata, 10. Prcnata, 

II. Aram and 12. Acyuia. The 1. Kalpa lies abo^•e the canopy of tiie 
Meru. then everj* one above the other. With every Kalpa the lifetime, 
power, delights, splendour, purity of the Icsyd, strength of the senses, 
and sphere of activitj* of the ocffd/ii-knowledge of its mhabitants is 
growing wlulst the drcumference of the sphere (through which thejr 
wander in the universe), the size of the body, the possession and the 
pride, is decreasing. In 1 and 2 bodily coition is still performed ; in 
the others a more and more refined sort of sexual satisfaction fakes 
its place.= .\t the head of each group stands an Indra, beades whom 


1 The number oi the suns in Jembudnpa is 2. beyond the salt-ocean 
(Lci'or.oda) 4, etc Altosether there are in the human world 132 sans. Equally 
great is the number of moons, of whidi each has 2S naksctrc^ SS planets. 6657S 
kofakotis of ffared stars as attendants. (Jacobi cd Tattv. I\' 14). That in the 
part of the worid inhabited by us (Jc}Kbudn^^K:) are 2 sans and 2 moons, is a 
pecaliaiitv of the Jain doctrine. “Tney proceed from the idea that in the 
of 24 hours the sun as well as the other hea\-enly bodis can only make ^ o. 
the circuit of the Mere, that, therefore, when the ni^t in Bkazctc-vcrsa (Inm^ 
readies its end. the sun. whose light had given the precemng day. has only rached 
the north-west of the Meru. Tne sun which rises actually in the est of Bharrfa- 
rcTsa cannot, therefore, be the same sun wMch set on fte P*eo^g evening, but 
ic a second, fiSerent sun, which however cannot be distinguishrf by 
the first. On the morning of the 3rd day there reapt^ the &st ^ ^ 

readied, at about tius Ume, the south-east comer of the ^Ieru. For same 

reason the Jmnas presume the existence of 2 moons, 2 senes of e.tt Ml 
heavenlv bodies are thus doubled ; but as only one memb» of this ap^^ - 
w-a^-s in Bherctc-vcna and as both membe.’s completely rcsmble one ^oth... 
noihiag in the jAenomenon is therdiy ctenged.”^ a Thitaut. .^stionomie (m 
Grendriss der indo-arischen Philologie ”, Vol- in Nr. 9) p. 21 
s "In SsKG:kstr:G7a and MchcrJra the goddess® 
touched bv the god who has erotic deares. whereupon he is sattsfied. In^^nrc- 
Icka and UrJckc the goddesses show themselves m their gilendour ^d beauty to 
the S the same purpose and with the same success In ^d 

Of the goddesses in order to sarish- their desire. In and 

.-Icyrrfc \t suffices that the gods imagine the goddesses m tfaou^t. J*.ccbi 

Tattv. W, 9. 
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there are still 9 grades. The leiya is in 1 and 2 fiery, in 3, 4, 5, lotus- 
pink, thereafter white. In 1 and 2 each karman assimilable by gods, 
is bound, in 3-8 not tlie karmans of 1-sensed class of beings, immovable 
body, warm splendour, in 9-12, in addition to these not cold lustre, 
animal state, anupuTvl, aym. 

(b) The Kalpatitas have a white lesya and no sexual desire 
at all. With them no difference in ranlc exists. They are divided into 
2 divisions, which again are subdivided into many classes. 

a The Graiveyakas are 9-fold ; Sudarsana, Supratibandha, 
Manorama, Sarvabhadra, Suviiala, Somamsa, Sumamkasa, Prtyatji- 
kara, Nandikara^. They do not bind the karmans : 1-sensed class of 
beings, immovable body, warm splendour, cold lustre, animal state of 
existence, anupurvi and ayus. 

p. The AnuUarastiras are the highest gsecies of gods.- They are 
diWded into 5 classes : Vijaya, Vaijayanta, Jayania, Apardjita, 
Sarvarthasiddha. They all have true belief, are only on the 4th gtina- 
sthdna and bind karman only possible on that stage. In the 4 first 
classes are beings who at the utmost are still only reincarnated twice, 
in the last one there are only such beings who are reborn only once and 
then attain salvation (Tattv, AT, 27 ; Lp. 27, 638 seq.) 

At the end I give a table of bandha, ttdaya, satta of ndma-ks. All 
that is here pven must be modified with regard to the exceptions men- 
tioned in connection with the different classes of gods. 

25a. 26, 29bc, 30b 21f, 25f, 27f, 28kl, 29no, 30k 92, 88 

30 c 21f, 25f. 27f, 28ki, 29no, 30k 93, 89 

4. The Infern.al State of Existence. 

The infernal beings {ndraka) are deformed, evil jivas, belonging 
to the 3rd sex, with a fine transformation-body, who during their long 
life are tormented bj’’ heat, cold, hunger, thirst and pain, and w’ho with 
innate hatred are ejecting all that tiiey feel and think to tormenting 
one another. Like the gods, they arise through “manifestation” 
{vpapala) , are, if imdeveloped, only karana-aparyaptas ; their exis- 
tence ends only when their dyus has expired ; the many wounds they 
receive are, therefore, never mortal. 

cognition : mati-, sruta-, avadJii’jiidm {ajiidna ) , caksur-, 
acaksm, avadhi-darsam. 

activity : 4 vag-yogas ; 4 mano-yogas ; vaikriya-t vaikriya- 
inisra- and kdrmana-kaya-yoga. 

1 According to Gnerinot and Burgee In Utt. 36, 212 cl scq. and Lp. VIII 
63 et seq., they are amply called the lorvest, the middle and the upper of the lower, 
middle and upper divisions. 
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lesyas : black, dark, grey. 

bdief : unbdief, sasvadcna-samyaktva, belief, belief, 
conduct : avirati. 
gwjasfhanas : 1 — 4. 

The narakas inhabit the numerous hells which eidst in the 7 suc- 
cessively descending subterranean regions, which comprise a varying 
number of stages. The names of these 7 bhumis are : 1. Ratna- 
prabha, 2. Sarkardprabha, 3. Valukdprabhd, 4. Pankaprabhd, 
5. Dhtimaprabha, 6. Tamahprabha, 7. Mahatamahprabhd. The deeper 
the storey of hell on which a being is existing, the larger is Ms body, 
the more horrible Ms appearance, the more unsupportable are the 
tortures it has to suffer. The hells of the first 3 regions are hot, those 
of the 4th and 5th regions hot and cold, those of the last two, cold. 
The lesyd in the 1st and 2nd is grey, in the 3rd grey or dark, in the 
4th dark, in the 5th dark and black, in the 6th and 7th black ; it corres- 
ponds to the increasing sinfulness of the state of min d {tmatara- 
satnklesadhyavasana) of its possessor. 

In Ratnaprabha gods of the A«fra-class can also arise. They are 
capable of reacMng as far as Vdlukdprabha, in order to torment the 
inhabitants of the 3 first bhfimis (comp. Lp. VIII, 4 et seq ) . 

Infernal beings can only be rdncamated as developed 5-sensed 
arumals and as human beings. All do not bind the following 
19 karmans : 

Celestial and infernal state, dnupurvl, dyus ; transformation-body 
and limbs, fine, common, immo\’able body, imdeveloped, warm splen- 
dour, and 1-4-sensed class of beings. 

In the regions 4-7 the iirthamkara-k is not bound, in the 7th in 
addition not human-ayi/s and, in the 1st and 2nd gtcnasthdnas, like- 
wise not human state of existence and dnupurvl, as well as M^ family 
surroundings. 


Table of bandha 
29b 
29c 
30 b 
30 c 


udaya 

21g. 25g, 27 g, 28nj, 29p 
21g, 25g, 27 g, 28in, 29p 
21 g, 25 g, 27 g, 28in, 29p 
21 g, 25 g, 27 g, 28in, 29p 


satta of nama-k. 
92. 88 
92, 89. 88 
92, 88 
89 



VI 


THE CAUSES OF, THE KARMAN AND THE MEANS 
FOR ITS ANNIHILATION 

1. The Causes of Bondage. 

Kg. I 148b e( seq., Ps. 365 et seq., Tattv. VIII 1 ei seq., Gandhi 
54 et seq., Warren 37 et seq. 

The penetration of matter into the soul and the transformation 
of it into karinan proceeds through the activity {yoga) of the jiva. 
The species of karman into which the matter can be transformed is, 
in addition to the yoga, conditional upon 3 other causes^, of whidi 
each as long as it operates, affords the bandha of a certain number 
of karmaprakrtis. The 4 causes of bondage are : 

1. mithydtva, unbelief. 

2. avirati, lack of self-discipline, i.e. non-observation of the 

commandments. 

3. kasdya, passion. 

4. yoga, activity. 

Each of these chief causes {mula-hetu) is divided into a number 
of subdivisions, the secondary caus^ {uttara-hetu) , namely mithydtva 
in 5, avirati in 12, kasdya in 25, and yoga in 15. The entire number 
of iittara-hetus amounts therefore to 57. 

Every miila-hetu causes the binding of certain karman-species : 

Mithydtva causes the bandha of the infernal state of existence, 
dnupurvi and dym ; 1-, 2-, 3-, 4-sensed dass of beings, immovable, 
common, fine, undeveloped body ; warm splendom*, worst figure and 
firmness, 3rd sex, xmbelief. 

Avirati causes the bandha of 35 prakriis, 4 anantdnubandhin-, and 
4 apratydkhydndvaram-kasayas, female sex, the 3 worst kinds of un- 
consdousness, animal and human state, dnupurvi, dyus ; the 4 middle 
figures, the 5 first firmnesses, cold lustre, bad gait, unsympathetic, un- 
suggestive, ill-sounding, physical body and limbs, low family surround- 
ings. 

The ka^yas produce the bondage of 68 prakrtis, i.e. all of them 
remaining, with the exception of tirthakara, translocation-body and its 
limbs, and sdta-vedaniya. 


^ Several teachers (also Umasvati, Tattv. VIII 1) consider as the 5th mida- 
hetu "negligence” {pramSda). According to the opinion of tlie Kgs. this is already 
included in avirati, 
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Yoga alone causes bandha of sata-vedamya. 

The karmans tlrthakara and translocation-body and its limbs, are 
caused through none of the above mentioned causes of bondage ; they 
are, on the contrary, only bound by specially favoured men ; the 
bandha of tlrthakara is caused by true belief (samyaktva) , that of the 
translocation-body and its limbs through self-control (satttyanui). 

Each of the karmam can only be bound so long as its cause of 
bondage is in existence ; if the cause disappears, the bandha of the 
corresponding prakrti ceases. The causes can only be eliminated suc- 
cessively and not out of their order. So long, therefore, as mithydtva 
exists, avirati, kasdya and yoga are in operation, and all prakrtis caused 
through these 4 can be bound. If mithydtva is eliminate, the 16 
*ar7;HW-species caused thereby ^^idi, and so forth. If the first 
3 causes of bondage are extingui^ed, the jtva only binds sdta-vedaniya. 
This lasts until the jiva returns within the power of the kasdyas and 
binds corresponding k., or till the jiva also completely annihilates the 
yoga, and thus altogether puts an end to bandha. 

We have seen whidi k-prakrtis can be bound, as long as certain 
psychical factors are in existence ; in the following we learn details 
concerning the actions through which the jiva produces a karman'. 

Hostility against knowledge and undifferentiated cognition, against 
those who Imow and the means of cognition, denial, annihilation and 
hindrance of them, disregard of the doctrine and its commandments, 
rebelliousness and lack of discipline towards teachers and masters, des- 
truction of books, the tearing out of the eyes, etc. — ^sudi actions are 
the causes of the bandha of the ks jndna- and darsandvarana. 

Piety, respect for parents and teachers, gentleness, pity, keeping 
of vows, honourable conduct, overcoming of passions, giving of alms, 
fidelity in belief, are causing the bandha of sdta-vedanlya-k ; the 
contrary causes the bandha of asdta-vedanlya-k. 

The teaching of a false, the hindrance of the true religion, the 
blasphemy of the Jains, of the saints, of the images of gods, of the 
community, of the canon, the rape of sacred objects, causes dariana- 
mohaniya-k. 


1 What is here reproduced is the doctrine of the Ssravas, dealt witli in detail 
in Tattv. VI. The asravas are the activities of body, speech and manas which 
cause certain karmans. Regarding two meanings of the word Ssrava vide Sarva- 
darSanasaipgraha p. 30 ; comp. Cblebrooke p. 246, Wilson p. 310, Jhaveri^27, Mrs. 
Stevenson 67. In the Kgs. the word which only occurs I, 25 in a Sutra, is neither 
in the text nor in the commentary used in this place, it is only ^ken of the " bandha- 
hetavah " which cause, that the jiva " badimati, jayati, samuparjayati a certmn 
k. In quotations however, the word frequently occurs. 
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The actions caused by the outbreak of passions produce the bind- 
ing of kasaya-molianiya-ks. The one whose mind is confused through 
joking, liking, disliking, sorrow, fear and disgust, binds the correspond- 
ing nokasdya-mohamya-ks. Slight passionate desire, conjugal fidel- 
ity, inclination for right conduct, cause pU7n-veda-k ; jealousy, pusilla- 
nimity, mendadty, great sensuality, adultery cause stn-veda-k ; dolent 
love of pleasure and strong passions directed towards sexual inter- 
course with men and women cause the binding of napumsaka-veda-k. 

One who tortures and kills other beings, who strives in an extra- 
ordinary manner after possessions, and is governed by life-long 
passions, obtains naraka-dyus. The deceitful, the fraudulent man, 
who is in possession of the thoms\ binds tiryag-dyus; the humble, 
sincere one, whose passion is slight, manusya-dytis. One who possesses 
the right belief, but who only partially or not at all practises self- 
discipline, whose passions are slight, a heretic, who practises foolish 
asceticism, and involuntarily extinguishes karman {akdma-nirjard) , 
by sufferipg hunger and thirst involuntarily, who is diaste, who endures 
troubles, who falls from moimtain-heights, who perishes in lire and 
water — ^these obtain deva-dyus'^. 

Honesty, gentleness, absence of desire, purity cause the bandha 
of good ; the reverse, the bandha of bad ndma-k. 

Just recognition of the excellrace of others, modesty, reverence 
towards teachers and masters, the desire to learn and to teadi are 
causes of the bandha of nccair-gotra-¥; the contrary causes bandha 
of ntcair-gotra. 

c 

The hindering of the veneration of the Jina, the withholding of 
food, drink, lodging, clothing, the destroying of the power of others 
with the help of magic spells, altogether the preparation of liindrances 
of any kind, causes bandha of antarayd-k. 


Sasttllo, which is explained : “ sasalyo ragadivedSciTTfanekavratatriyamaticara- 
sphuradantaifsttlyo’nStocitdpratikrdntal}” . In Tattv. VII, 13 as "thorns” are given 
maya, nidana (sexual enjoyment) and mithyadarSam. 

2 On the courses of rebirth in the different classes of gods comp. Aupajatika- 
Sutra §§ 64-84, 117-129. 

® Tattv. VI 23 gives in particular the causes of tnthakarOrk. I quote the 
siitra according to Jacobi’s German translation : " Perfect bdief, possession of 
veneration, no breadi of vows and laws, permanent practice of knowledge and in- 
difference to worldly objects, according to one’s power alms and asrptiriRm, assist- 
ance to and readiness to serve the conununity and the monks, love of the Arhats, 
masters, wise men and the doctrine, the fulfilment of the Ava§yakas. the glorification 
of the way to salvation, attadiment to the confessors of the true relirion are 
(causes) of tlrthakara-n-ky 
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2. The Impeding and Destruction of ICarman 


Concerning the impeding and destruction of karnian, the Kgs. 
give us no explanation, as tlieir aim is simply a theoretical exposition 
of the annihilation of the ks., but is in no way an indication of the 
means which must be practically employed in pursuit of this aim. 
Considering the great importance whidh the doctrine of samvara and 
nirjara have for the philosophy of the Jaina, as a counterpart to the 
preceding section, I believed myself, however, called upon to give a 
condensed description of the practical means for karman-annMlation. 
The following account is based if I except the short notices Kg. I 26a 
and the section on the partsahasy Ps. 435 et seq — chiefly on Tattv. IX. 
Comp. Hemacandra, YogaSstra I, 33 et seq., IV 78 et seq. 

The karman assimilated by the jiva realising itself, fades, consumes 
itself. But as the is ever binding new karman, through the con- 
sumption of karman, no decrease of it is produced. A reduction of 
karman is only possible, if, through suitable measures the binding of 
new karman is prevented and the existing karman is annihilated. 


The suppression of the inflow of new karman is called “ imped- 
ing ” {samvara ) . It is attained by 6 means. These are : 

1. giipti, control, i.e. the right regulation of the activity of body, 
speedi and mind. 

2. samiti, carefulness in walking, speaking, collecting alms, in 
the lifting up and laying down of a thing, and in the discharging of 
the body, to avoid sins against laws, and to hinder the killing of living 
beings. 

3. dharma, the 10 duties of a monlc, namely : forbearance, 
humility, purity, self-abnegation, truthfulness, sdf-oontrol, ascetidsm, 
abstinence, voluntary poverty, and spiritual obedience. 

4. bhdvand, anupreksd, the 12 reflections, namely ; the consider- 
ation of the transitoriness of all things, of the helplessness of man, of 
the samsara, of the isolation of the soul, of the heterogeneity of soul 
and body, of the impurity of the body, of the inflow of karman, of its 
impeding and destruction, of the world, of the scarcity of enlighten- 
ment, and of the truth well proclaimed by religion. 

5. partsaha, the patient endurance of the 22 troubles, i.e., the 
jiva liiust be indifferent to : 1. hunger, 2. thirst, 3. cold, 4. heat, 
5 mosquitoes, 6. nakedness or bad clothing, 7. the discomfort con- 
nected with long wandering, 8. women, 9. a vagi*ant life, 10 the place 
where he meditates, 11. the couch he finds, 12. abusive words, 13. ill- 
treatment, 14. the unpleasantness of begging, W. the failme m beg- 
ging, 16. sickness, 17. the pricking of the grass-blades on which he lies, 

9 
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18. the dirt on the body, 19. praising, 20. conceit of knowledge, 21. des- 
pair concerning ignorance, 22. doubt of the truth of the doctrine. 

The troubles are caused through udaya of the following kamans : 
20 and 21 through veiling of knowledge, 22 through disturbance of 
belief, 6, 7, 9, 10, 12, 14, 19 through disturbance of conduct, 15 through 
hindrance, the remaining 11 through vedaniya. (Comp. Ps. 45 et seq., 
Js. II, 8). 

6. cdritra, conduct (its 5 degrees, see above). 

The annihilation of karman is called destruction imrjam) . It is 
attained by : 

1. external asceticism, namely : fasting, reduction of food, res- 
triction to certain food, renunciation of delicacies, a lonely resting- 
place, and mortification of the flesh. 

2. internal asceticism, namely : penitence, modesty, eagerness to 
serve, study, renunciation and meditation.^ 


1 Asceticism also causes simultaneously impeding of the inflow of karman. 



VII 

THE WAY OF SALVATION ' 

1. The Capability of Salvation 
Gandhi 76 et seq., Warren 45 

The souls, the number of which is infinite, are of a two-fold IfiTid : 
1. worldly souls (samsarin) provided with kannan-matter, and 2. re- 
leased souls (mukta, siddha) free from karinan. The former are a gain 
separated into 2 groups : 1. into souls, in which a spiritual develop- 
ment has not yet begun, and 2. into such, in which it has begun. Each 
of these 2 latter species comprises two classes of jtvas, namely, 1. such 
as can attain salvation {hhavyd) and 2. such as cannot (abhavyd) . 

The entire imiverse is filled with very minute, fine Ihong beings 
(iiigoda) , imperceptible to our senses, which pervade everything and 
which nothing can destroy. The jtvas have undifferentiated unbelief 
(avyakta mithyatva) , they have no tendency either for good or evil ; 
a spiritual development has not yet begun in them. Special circum- 
stances are rousing the nigoda out of its apathy ; its unbelief differenti- 
ates itself, assumes a certain form {vyakta mithyatva) ; through it the 
nigoda awakes from indifference and starts a spiritual development, 
which, under favourable circumstances, leads finally to salvation. 

The beginning of development as well as the capability of salva- 
tion are solely dependent upon accidental circumstances : “ In a 

whirlpool some bit of stick or paper or other matter may in the surg- 
ing of the water get to one side and become separated from the rest, 
be caught by the wind, and dried by the sun ; and so some such thing 
may happen to a nigoda which woidd awaken just a spark of the latent 
potential power of development ” (Gandhi 77) . The same parable is 
used in order to show that also the bhavyatva is dependent upon 
chance.^ 

■ The number of abJiavyas is small in comparison to that of the 
bJiavyas. Jivas incapable of being released, are existing in all classes 
of beings ; they never reach beyond the mithyatva (and thereby not 
beyond the 1st gunasthdna) and fed themselves quite wdl in the 

1 A Jain gentleman related to me the following parable : Some men want to 
go from London to Brigton, but they do not know the way and have no posability 
of learning it Therefore they start as chance leads them. Some of them in the 
end, after longer or shorter wandering, arrive in Brigton, whilst others never readi 
there, 



68 


JAIN PHILOSOPHY 


fCHAP. 


embodied state, because tliey do not know anything better. The 
bJmvyas, on the contrary, finally become tired of the wandering in ever 
new forms of existence, they recognise tlie truth of the religion of the 
Jina, pratise ^If-control and ascetidsm, and, in the end, after the lapse 
of longer or shorter periods of time, attain salvation. 

2. RIELIMINARY SURt'EY OF THE GUNASTHANAS. 

From the state of complete dqjendency upon the karman to the 
state of complete detadiment from it, 14 stages, the so-called guna- 
sthanas (states of drtue) can be distinguished.'^ There are stages of 
development in which the soul gradually ddivers itsdf, firstly from 
the worst, then from the less bad, and, finally, from all kinds of 
karman, and manifests the innate faculties of laiowledge, bdief, and 
conduct in a more and more perfect form. They are named accord- 
ing to their owners, the characteristics of these always being associated 
with the word “ gunasthmia The owners of the different stages are 
the following : , 

1. mithyadrsti, the unbeliever. 

2. sasvadana’samyagdr^, the one who has only a taste of the 
true belief, 

3. samyag-mithya-drsti (or miira), the one who has a mixed 
belief. 

4. avirata-samyagdrsti, the one who has true belief but has not 
yet self-control. 

5. desavirata, the one who has partial self-control. 

6. pamatta-samyata, the one who has complete self-control, 
sometimes, however brought into wavering through negligence. 

7. apramatta-sainyata, the one who has self-control without 
negligence. 

8. apurva-karaiia (or mvrlti-hadara-samparaya) , the one who 
practises the process called apiirva-karana, in whom, however, the 
passions are still occurring in a gross form. . 

9. amvrUi-hadara-sampardya, the one who practises the process 
called anivrtti-karana, in whom, however, the passions are still occur- 
ring in a gross form. 

10. suksma-samparaya, the one in whom the passions still only 
occur in a more subtle form. 


^ “ lalra gtttja inandarsanacaritTOTupa jivasvabhavavise^alt, sthanatp ptinar 
atra^ tc^atji suddhyaviUiddhiprakttr^apakar^akjtah svarupahhedaJ}. ththanty as7nin 
pfiiS iti kftvS. gttifajiaTJi stkanatit guifasthanarji ” Kg. I, 56^. 
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11. upasanta-kasaya-vttaraga-chadmastha (or shortly upasdnta- 
7noha) the one who has suppressed every passion, but who does not 
yet possess omniscience. 

12. kslna-kasaya-vitaraga-chadtnastha (or ksiria-moha) , the one 
who has annihilated every passion, but does not yet possess omniscience. 

13. sayogi-kevalin, the omniscient one who still practises an 
activity (yoga). 

14. ayogi-kevalin, the omniscient without yoga. 

The gwiasthanas are arranged in a logical order, according to the 
principle of the decreasing sinfulness and the increasing purity. In 
the 1st gunasthdna all 4 causes of bandha are operating : unbelief, 
lack of self-control, passion and activity ; in the 2-5th, only 3 : i.e., 
unbelief is absent ; in 6-lOth only passion and activity exercise their 
influence ; in the ll-13th only activity. In the last gu^asthana a 
bondage of karman no longer takes place. With the single causes of 
bondage, the bandha of the ^m<7«-species conditional upon them dis- 
appear. Likewise, also, with every step the number of the karmans 
which have udaya and sattdt decreases. Further details on this subject 
will be given later. 

The order of the gumsthanas is logical and not chronological. 
The succession in which they are to pass is different with each indivi- 
dual, because relapses can throw the jivas down from the ardously 
attained height and can, wholly or partially annul the development 
hitherto achieved. This becomes still more comprehensible, if we call 
to mind the fact, that the remaining on one stage may only last a few 
minutes, so that in the morning one can be on a high level, sink down 
from it at noon, and dimb up to it again in the evening. But even if 
we put aside the possibility of a relapse, it is impossible to pass through 
all 14 gwiasthanas successively, because a direct transition from the 
1st into the 2nd stage is out of question (Kg. II, 19b) and the 11th 
stage cannot be passed before the 12th to 14th. The different possi- 
bilities of the succession of the gumsthanas are conditional upon the 
process which lead to tlie attainment of samyaktva and upon the two 
ways, by which a methodical reduction of karman can be brought 
about. Before we turn therefore to a detailed analysis of the gum- 
sthanas, a description of the events in the attainment of the true belief 
and in the suppression or annihilation of the disturbances of the true 
bdief, is necessary. The satnyaktva-ldbha and the two srettis bdong 
to the most difficult points in Jain metaphysics ; all sources at my dis- 
posal treat these psychic events always in the s^e dry, stereotyped 
way, without giving any dues which could facilitate our understanding 
or still less the feeling of the spiritual conditions which vmderlie them. 
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As hitherto I have not succeeded in learning anything essential from 
the texts or from modern Jains which would contribute to the solution 
of these difficult problems of “ occult Jainism ” — as Mr. J. H. Jaini, 
the President of the All-India Jain-Associalion mentioned them to me — 
I restrict myself here to a short reproduction of that which tlie Kgs. 
offer and leave it to further research to explore these psychological 
labyrinths^. 


3. The Attainment of Samyaktva. 

Kg. I 57a, 113a, II 107a, 200b ; Kp. 161b et seq. ; Ps. 1139 et seg ; 
Lp. Ill 596 et seq. 

The spiritual development is conditional upon the elimination of 
the mohaniya-karmans. As the realisation of a mohamya-h causes 
the bandha of a new karman of the same kind which is, in addition, 
still provided with a great sthiii, the binding of new mohantya-k can- 
not be hindered by a good state of mind. The reduction of k has 
to be achieved in another way : three processes {karmja) must be 
undergone for this purpose, psychical conditions all of which only last 
during the fraction of a muhurta. Five-sensed, reasonable, fully deve- 
loped beings of all 4 states of existence are qualified for the kararias, 
beings which have an activity of body, speech and mind, fomaiiter 
differentiated knowledge and one of the 3 best Myds f their state of 
mind ought to be one of sufficient purity. These bind, one muhurta 
before the beginning of the karanas, the best possible /e<7r77iffn-species 
but no ayus because they are too pure for that. They reduce the ami- 
bhaga of the 4th degree of bad prakrtis to one of the 2nd degree, convert 
the anubhaga of the 2nd degree of good prakrtis to one of the 4th 
degree, and bind a sthiti of, at the utmost, a fraction of sagaropama- 
kotikotis. During the 1st process “ yathdpravrtti-karana ” they conti- 
nue to do so and increase in purity from moment to moment. This 
process can be repeated several times — even by abhavyas — ^it leads, 
however only to the goal, if the two other karanas follow it. 

The 2nd process {apurva-karana) augments again the purity of 
the jtva. It consists of the following 4 processes : sthiti-ghdta, rasa- 
ghdta, guna-sreni, and anya-sthiti-bandha. Sthiti-ghdta is destruction 
of the duration of karman : in every moment portions of the sthiti are 
anmhilated, so that the sthiti is at the end of the process considerably 

1 Also the little that Gandhi communicates, p. 73 (Warren, p. 62) does not 
contribute much to the explanation of the processes, as it is verj>^ diort and differs 
from the Kgs. 

- This contradicts Kg. I, 136b, according to which the infernal beings have 
only the 3 worst fesyos. 
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smaller than at the beginning of it. With the decrease of the duration 
of the k already existing, there simultaneously takes place the handha 
of the sthiti of the new karman ; this sthiti is likewise considerably 
smaller than before. By rasa-ghata is to be understood the reduction 
of the intensity of the e.xisting karman ; guna^eni (comp. Kg. II 79b) 
means the expulsion iviracana — samnydsa) of karma-pudgalas ; the 
number of the eliminated atoms increases from moment to moment 
to an incalculable extent. With this karana the “knot” (granthP) 
within us (i.e. the disturbances of belief and conduct, residing in the 
heart) is split, then the road is open to spiritual progress. 

In the next — following 3rd process (nivrtti-karana ) , sthiti-ghata, 
rasa-ghata, gwjta-sretji and anya-sthiti-bandha again take place. When 
a calculable part of the karana has ended, the jiva divides the sthiti of 
mithydtva by intercalation of an interval {antara-karana) into 2 por- 
tions. The 1st part of the mithydtva-sthiti lasts for fractions of a 
inuhurta, the 2nd comprises the remainder. Whilst the 1st sthiti realises 
itself, the jiva is still a mithyadrsti ; but as soon as the 1st moment of 
it has passed, the jiva enters into the antara-karana and possesses in its 
duration, which only lasts antarmuhurta, the aiipasamika-samyaktva. 
The cause of it is, that all 7nilhyatva-ma.tteT which falls to this inter- 
val, is gradually eliminated and attributed to the 1st and 2nd sthiti, 
so that when toe soul arrives there, it finds no mithyatva-piidgalas 
that could be realised. “ For, as a forest-fire, when it reaches a place 
where all inflammable material has already been consumed, is exitin- 
gui^ed, so the forest-fire, consisting in the realisation of the mithyatva, 
ceases when it has reached antara-karana During this state the jnva 
makes 3 heaps of the mithyatva-mzttjsc contained in the 2nd sthiti : an 
impure one (for mithyatva) , a semi-pure one (for samyag-mitkyatva) 
and a pure one (for ksdyopaSamika-samyaktva) . As long as the 
aupasamika-samyaktva lasts, through the process called gunasam- 
krama, matter passes from mithyatva to samyaktva and samyag- 
mithyatva. As soon as it ceases, one of the 3 heaps achieves realisa- 
tion, viz., according to the state of mind tnithyatva, samyagmithyatva 
or (ksayopaiamika) samyaktva. If during the last 6 dvalikds of the 
aupasa 7 nika-^<& an anantdnubandhin kasdya bursts forth, the jtva 
attains sasvadana-saniyaktva, whence he immediately smks ba^ 
again into mithyatva. The entire process was in this case of quite 

i " mthyStvatii nokasayas ca ka^ayai cell Jdrttitab I 

jinaK caturdaSavidho ’byantaragTanthir agame" [1 Lp. Ill, 610. 

" gandki tti swdubblieo kakkluidaghavaTudhagudhagamtbi vva | 
fivossa katntnajavio gho^aragaddosapcnivotno ’ jl Kg. I, 57b. 

“The 'knot" is the attack upon us of our inborn likes and dislikes, more 
espeddlly as to convictions regarding conduct (that it is wrong to kill etc.)’’ 
Gandhi 75. 
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short duration and without lasting- effect for the spiritual progress of 
the jiva. If, however, the semi-pure heap reaches udaya, the soul attains 
the mixed belief, and is in the 3rd gunasthdm. In this the soul 
remains for the fraction of a muhurta and then reaches samyakiva or 
mithydtva. Finally, those who acquire ksdyopasamika-samyaktva 
become aviratas, desaviratas or sarvaviratas. 

For beings of all 4 states of existence who possess the lower belief, 
the separation (visajnyojana) of the sat-karman of the anantdnu- 
handhins is possible. This is achieved, similarly to the obtaining of 
samyakiva through these 3 processes ; in anivrtti-karana no antara- 
kara^ takes place. A further progress, however, is not practicable 
for a ksdyopasamika-samyagdrsti, he cannot reach beyond tlie 7th 
gunasthdm. If he wishes to proceed further, he must attain aupasa- 
mika or ksdyika-samyakvta, and must cast off in a methodical way 
the remaining mohanlya-ks. The two ways which cause a systematic 
reduction of the active sat-kaiman will be shown in the two following 
paragraphs. 

4. The, upasama-^reip. 

Kg. I 60, II 105a et seq., 189a et seq., Kp. 171b et seq., Ps. 1158 
et seq, 

Upasama means : acquiescing, calming down ; he who practises the 
upaiama of kanmn is capable of governing himself to such an extent 
that the karmans cannot manifest their effect. The heaped-up satta-k 
is suppressed, so that it cannot manifest itself, but it is not totally 
eradicated ; it is, threfore, still existing in a latent state and can break 
out again occasionally. If the suppression of karmans is undertalcen 
in a systematic way in a certain succession, an upasama-sreni is 
existing, a series .or scale, which finally ends in a complete suppression 
of all mohamya-ks. The upasama-sreni can be “ascended” by an 
avirata, ddavirata, pramatta or apramatla ; in the regular course it 
reaches its end in the tipaidnia-moha-gunasthdna, as then the sup- 
pressed passions break out again and the jlva “ falls down ” from tlie 
sreiii. In the following I give a short description of the different stages 
of which the upasama-sreni consists. I restrict myself, however, to 
that which is most necessary, as a detailed exposition would extend 
beyond the scope of this work. 

An avirata, deiavirata, pramatta or apramatta makes the 
3 kara^as^ and suppress thereby the life-long passions. Thereupon 
he suppresses the 3 disturbances of belief and through that now reaches 

^ The course of the <kafa)jas is, in general, as above, in the attaining of 
santyaktva. In particular, however, differences exist (e.g. that already in the 
apilrva-karaiia a guifascnftkrama takes place, that in the anivrtti-karana no antara- 
karana is made, and so forth), upon which I do not spcciali3’’ dwell here. 
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permanent aupatamika-samyaktva. When this has happened, he 
proceeds to the upaiama of the still remaining mohanlya-ks. For this 
purpose he again performs the 3 karanas : the yatMpravrtti-karana 
falls into the apramalta-gutiasthana, the apurva- and the anivrtti- 
karatta, into the gimasthanas named after them. If a calculable part 
of the anivrtti-karam has passed, the jiva performs an antam-kararja 
of the 21 remaining mohanlyas. Then he successively suppresses, 
wthin the fraction of a muhurta, the 3rd sex, then the female sex, 
then joking, liking, disliking, sorrow, fear and disgust ; then the male 
sex, then simultaneously apratyakhyanavaram and pratyakhyam- 
varam anger, then the flaming up anger. Thereupon follows the sup- 
pression of the 2nd and 3rd degrees of pride and of the flaming-up 
pride ; then that of the 2nd and 3rd lands of deceitfulness and of the 
flaming-up deceitfulness, and here upon that of the 2nd and 3rd kinds 
of greed. Then the flaming-up greed becomes divided into 3 parts ; 
the 2 first of these the jlva suppresses simultaneously, the 3rd he 
divides into a measurable number of pieces, which he suppresses 
gradually piece by piece. Through this he has become a siiksma- 
saniparaya. When the last little piece of greed is suppressed, he is 
an upaianta-moha. In this state he remains, in the maximum, 
antarmuhurta, in the minimum for one samaya. As soon as this time 
has passed, he falls down from this gutiasfham. This pratipata** 
follows from 2 causes : either through bhava^ksaya, the termination of 
the existence, i.e. the death of the individual, or through addha-ksaya, 
the expiration of the time possible for the upasdnta-moha-^\ 2 X<&. If 
a fiva dies in this gwjastham he is reborn as an Amittarasiira-god, 
consequently falls immediately from the 11th into the 3rd gumstlidm. 
If he does not die, at tlie termination 'of the i//>ff^a»fa-state the sepa- 
rated ks are taken up again, and thus he becomes finally a pramatta, , 
under certain drcumstances also, a ddavirata, avirata, or even a 
sasvadana. 

The upasama-ireni lasts only antarmuhurta ; it can be ascended 
twice during an existence ; if this has been the case, salvation during 
that life is impossible. If, on the contrary, it is only once ascended, 
the individual has still the chance after the downfall of reaching the 
ksapaka-§reni which leads to nirvana. 

5. The ksapaka-iretji. 

Kg. I, 61 a, II, 111 b et seg., 205 b et seq. 

The ksapaka-§rei}i is the ladder leading to the annihilation of 
karman. He who has ascended it, extinguishes successively the 
different species of the satta-k., becomes in the end altogether free from 
karman, and thereby attains salvation. 

JO 



74 


-JAIN PHILOSOPHY 


.(CHAP. VII.1 


Only a person exceeding 8 years of age, endowed witii the best 
firmness of the joints, who is in one of the gmiasthanas avirata, desa- 
virata, pramatta or apramatta, is capable of beginning the ascent on 
this srejii. He annihilates, by the help of the 3 kamnas, firstly the 
anantdmbandhins, then the 3 species of disturbance of belief. If he 
has bound dytis and dies before mithydtva is completely annihilated, 
he can, in his new existence, eventually bind anew the anantdnu- 
bandhins ; because the germ of them, unbelief, is still existing. If, 
however, mithyatva is annihilated, this is impossible. If he has bound 
dyus, but does not die immediately after the annihilation of the 
7 mohaniyas, he is satisfied with what he has attained, and for the 
moment does not undertake any effort in order also to annihilate the 
other karmam. He must then still experience 3 or 4 births before he 
is released. 

If, however, he has reached the ketii wthout having bound dym, 
he proceeds, after the destruction of the 7 mohmnyas, immediately to 
the annihilation of the still remaining mohaniyas. For this purpose, 
he performs the 3 karanas, of which the first falls into the apramatta- 
gwjiasthana, the two others into the gmiasthanas called after them. 
During the apurva-karana he begins simultaneously with the annihila- 
tion of the 4 apratyakhyamvarai}a- and pratyakhyandvarana-kasdyas. 
When these have half disappeared, he meanwhile annihilates 3 veil- 
ings of undifferentiated cognition, viz. the 3 worst kinds of unconscious- 
ness, and the 13 ndma-karmans ; animal and infernal state, and dnu- 
purvi, 1-, 2-, 3-, 4-sensed class of beings, warm splendour, cold lustre, 
and fine, common and immovable body. Then he annihilates what 
still remains of the two kasdya-sp^KS. Then follows the ksaya of 
the 3rd and female sex, of joking, liking, dislildng, sorrow, fear, disgust, 
male sex^ and of flaming-up anger, pride and deceitfulness. When this 
has happened, he leaves ^e anivrtti-gunasthdna and enters into that 
of the suksmasamparaya, where he successively annihilates the flaming- 
up greed, divided into little pieces. With ^e disappearance of tlie 
last particle of greed, all passions are destroyed and the summit of the 
sreni is reached ; the jlva is now a kslna-kasdya. In the penultimate 
samaya of this gunasthana he annihilates the two lightest kinds of 
sleep (wfdr« and pracald), in the folloising samaya the 5 veilings of 
knowledge, the 4 vdlings of undifferentiated cognition and the 5 hind- 
rances. Thereby he has become a sayogi-kevalin, who is still wander- 
ing for a time bodily on earth, but thereafter attains salvation. 


^ In this manner the annihilation of sat-karmatt occurs in man. The 
succesaon in a 'woman is : 3rd, male sex, jocking etc., in beinp belonging to the 
3rd sex ; female, male sex, joking etc., 3rd sex. 



VIII 

THE 14 GUNASTHANAS 

Explanation of the giinastMnas Kg. I, 56a, Ps. 40 seq., Lp. Ill, 
1131 seq.] duration Ps. 181 seq.] margamsthanas Kg. I, 81b seq., Ps. 
100 ; upayoga Kg. I, 147a, Ps. 90 ; yoga Kg. I, 145b, Ps. 88 ; l^yB 
Kg. I, 148b ; jivastlianas Kg. I, 97b ; bandhahetavah Kg. I, 151a seq.] 
handha, udaya, satta Kg. I, 63a seq. II, 168b seq. . 

All that has previously been said \vill be recapitulated and ampli- 
fied in the following analysis of the gunasthanas. We see once more 
the different species of jivas in their dependence upon karman, and 
in their states and qualities produced thereby ; we follow tlie manner 
in which, by degrees, they deliver themselves from the fatal effects 
of matter and accompany them up to the moment of their complete 
liberation from karman. The procedure followed in the description 
of the different stages corresponds to that followed in the description 
of the forms of the existence. I commence with a diort characteristic 
of each state and continue with a survey of the upayogas, yogas, leiyds, 
as well as of the species of belief and conduct, which are possible in 
beings who are in the respective gumstkanas. Thereafter follows a 
survey of the causes of binding and of the karniaits which can exist 
in this stage in bandha, udaya, satta, as well as of those which are 
eliminated when the gunasthdna is left. In most of the cases I could 
restrict myself to a simple enumeration, as the Kgs. only seldom offer 
arguments, and where tWs happens, the reason generally follows from 
the definition of the respective karman. With regard to that which 
will be said concerning satta, I must observe that I confine my- 
self only to the most important. Still many other possibilities are 
suggesting themselves here (e.g., that someone possreses already 
ksdyika-samyaktva and then ascends the upaiama-Sreni) which the 
reader r.an easily find for himsdf. About the sthiti-, rasa- and 
pradeia-bandha, I need not make any detailed statements, as the little 
that the Kgs. offer concerning thdr maximum and minimum, follows 
from the principle explained in chapter II, 2-4. I only recall^ the fact 
that in the gunasthanas which lie beyond the cutting of the “knot”, 
a sthiti above sagarapamantahkottkotis cannot be bound, and that 
with the elimination of the kasayas the binding of sf/zf// and rasa 
ceases entirely : the passionless one binds only momentary karman 
which is without intensity (comp. Tattv. II, 5). 
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1. mithyadrstUgunasthana. 

' The characteristic mark of this 1st gunasthdm is unbelief, the 
declining of the truths of Jainism. “But why is this stage called a 
stage of virtue, as the virtues {gum) of the soul, viz. knowledge, bdief 
and conduct, are absent ?” “ Because in every jtva these exist at least 
to a minimu m extent, however much they might be darkened through 
the karman ; for if this should be lacking to a jiva, he would be no 
jlva” But, if now in every being the samyaktva, although only in 
the smallest measure, is existing, why does one then speak of “ mithya- 
drstis ” ? “ Mithyddrstis are those in whom, on account of the realisa- 
tion of the niithydtva-mohariiya-karman, the true belief does not 
manifest itself, those who find no pleasure in the truth of salvation 
taught by the sublime Arhat. But as long as someone does not accept 
even one of the words spoken by tlie Jina, he is a mithyadrsti (comp. 
Kg. I, 56b). 

The abhavyas and the hhavyas who by reason of imfavourable 
conditions do not reach salvation, remain eternally in this gunasthdm ; 
with them it is without beginning and without end. With the other 
bhavyas this guriasthdna has no beginning, but an end which comes 
sooner or later. With the one who fdl from a higher stage and sanlc 
back into imbelief, it has a beginning and an end ; the duration of the 
stay in it amounts then in the minimum to a fraction of a muhurta, in 
the maximum to something less than one-half of a pudgalapardvarta. 

cognition : mati-, sruta-ajmna, viblianga-jndm ; cak^ir-, 

acaksttr-darsam. 

• ♦ 

activity : 13, i.e. all except dJidraka- and dhdraka-mUra-kdya- 
yoga\ 

lesyds : all 6. 

belief : unbelief. 

conduct : avhati. 

causes of bondage ; 55, i.e. all except dhdraka- and ahdraka- 
misra-kdya-yoga. 

bandha : 117 prakrtis, i.e., all 120 except the translocation- 
body and its limbs and tlrtJiakara^ 

udaya and udlrand : 117 prakrtis i.e. all 122 except the trans- 
location-body and its limbs, tlrthakara, mixed bdief and 
samyaktva. 

^ The translocation-body exists only with believers who practise self-control. 

= Ttithakara-nama-k arises only together with true belief. 
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Table of bandha 

udaya 

satta of k.s 

1. jhSnavaratfa 

5 

5 

5 

2. darsanavaraita 

9 

4. 5 

9 

3. vedamya 

1 

1 

2 

4. mohaniya 

22 

7e 

8de, 9cde, 10 

28 

26, 27, 28 

5. ayus 

1 

1 

1. 2 

7. gotra 

1 

1 

1.2 

8. antaraya 

5 

5 

5 

It is not necessary to give a table of bandha, ttdcya and satta of 


nama-karman in this gunastMna, as all fear»wM-combinations in which 
the above-mentioned 3 or 5 karma-prakrtis do not occur in bandha or 
itdaya, are possible. In satta die combinations indicated by an 
asteri^ are not possible. 

Beyond this gunasthdm, the following prakrtis have no more 
bandha, tidaya and udirana : 

bandha : unbelief, 3rd sex, infernal state, dnupurvi, dyus ; 1-, 2-, 
3-, 4-sensed class of beings, 6th figure, 6th firmness of the joints, warm 
splendour, undeveloped, common, fine, immovable body. 

udaya and udirai}a : unbdief, warm splendoijr, undeveloped, 
common, fine body. 

2. sdsvddanasamyagdrsti-gumsthdna. 

This gii^asthdna is only of vay short duration ; it lasts in the 
minimum 1 samaya, in the maximum 6 dvalikas. In it are beings 
who possessed aupa^amika-samyaktva during the fraction of a muhurta, 
but who had lost it again on accoimt of the breaking out of the life- 
long passions. It is therefore a state of quite ^ort duration, whidi 
lies between a stage on which mithydtva was suppressed, and the 
mthyddrsti-giinasthana ; after the lapse of that time, the being sinks 
back into the 1st gunasthdna. 

cognition : mati-, sruta-ajmna, vibhahga-jmna ; cak§ur- 
acaksur-darsana. ’ 

activity : all except ahdraka- and dharaka-misra-kdya-yoga. 

leiyas : all 6. 

belief : sasvadana-mmyaktva. 

conduct : avirati. 


^ Also tirthakara, because one who has already bound infernal ayits, may still 
have reached afterwards k^ayopaSamka-samyaktva and therewith a gutjasthana in 
which tirthakara is bound If he dies, he goes to hdl on account of the bound 
ayus i and has here at first, again mithyatva, is therefore in the 1st gu^asthana. 
The bound tirtbakara-k remains however existing in satta. 
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causes of bondage : 50, i.e. all 57 except the 5 mithyatvas and 
aharaka- and aharaka-misra-kaya-yoga. 

bandha : 101 prakrtis, viz. the 117 of the previous giir,a- 
sihdna vritbout the 16, cause of vrhich is unbelief. 

udaya and udtrana : 111 prakrtis, viz. the 117 of the preceding 
gunasfhana -without the 5 mentioned at the end. Besides 
that, there is no udaya of the infernal amipurvlf because 
a sasvadana does not go to hdl. 

salta : 147, i.e. all excQDt fxrthakara. 



Tobh oj 

bsTMhc 

udaya 

saila d hi 

1, 

jriSncvaTar.a 

5 

5 

5 

2. 

icrsanavctcr.a 

9 

4 5 

9 

3. 

vedcrSya 

1 

1 

2 

4. 

mohcnlya 

21 

7f. 8f. 9d 

28 

5. 


1 

1 

1, 2 

6. 

r.5x:cn 

28a 

SOccefg 

92, 88 




31b 

88 



29bc, 3Gb 

2i2bcdf. 24a, 25f, 26c£f, 





29r.3p, 30abcdefg!*s 3lb 

92. 8S 

7. 

gotra 

I 

1 - 

1. 2 

8. 

cnScTcya 

3 

3 

5 


Beyond this giojasthana the following prakrtis have no longer 
bandha, or udaya and udirana : 

bandha : the 3 -woist kinds of unconsdousness, the 4 life-long 
pasaons, female sex, animal state, aniipuTvl, dyus, the 4 middle figures, 
the 4 middle firmnesses of the joints, cold lustre, bad gait, ill-sounding, 
unsympathetic, unsuggestive ; low family-smroundings. 

udaya and udirana : tiie 4 life-long passions. 1-, 2-, 3-, 4-sensed 
class of beings, immovable body. 

3. samyagmitkyadjsti-giifjastlidna. 

The prominent proi)erty of this gunastliana, -which only lasts 
during the fiaction of a muhurta is indifierence. This manifests itsdf 
chieSy in tiie attitude towards bdief ; without love and hatred towards 
the doctrme of the Jina, the tnisra embraces mixed bdief by mingling 
true and false. If the time of the stay on this stage is over, the jlva 
attmns, according to circumstances, the false or true belief. 

(ignition: Vs uiati-, sruta-, avadhi-jhana ; Vs uiati-, sruta- 
ajmna, vibkahga-jndna ; cufesur-, acak^rr-darsana. Vs 
avadhi-darsana. 

adivity : 4 77tano-, 4 vdg-, as wdl as audarika- and vaikriya- 
kdya-yoga. 
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lesyas ; all 6. 
conduct '.-avirati. 
belief : mixed belief. 

causes of bondage : 43, i.e. all except 5 mithyatvas, 4 anantd- 
nubandhins, auddrika-misra-, vaikriya-miira-, dhdraka-, 
dhdraka-misra, kdrmaiia-kdya-yoga. 
bandha : 74 prakrtis. From the 101 of the preceding gmia- 
sthdm the 25 mentioned above are to be deducted. Besides 
that, the two still remaining dyits cannot be bound here, 
because the jiva cannot die on this stage, and because, also, 
a clear tendency of will which could be decisive for the 
binding of a certain dyus, is not existing. 

vdaya and udirai^d : 100 prakrtis. From the 111 of the pre- 
ceding gwjasthdna the 9 mentioned are deducted. Besides, 
there is no realisation of the 3 still remaining dniipurvts, 
because the jtva does not die here. Misra-samyaktva has 
tidaya in this gumstkdna, and must be added. 

sattd : 147 prakrtis, i.e. all except tirthakara. 


1. 

Table of bandha 
inanSvaraijia 

B 

udaya 

5 

sattd of ks 
5 

r\ 

2. 

darsanavorania 

6 

4, 5 

9 

t% 

3. 

vedamya 

1 

1 

2 

4. 

mohaniya 

17 

7c, 8b, 9a 

28, 27, 24 

5. 

6. 

dyus 

naman 

0 

28a 

X 

30 cdefg, 31b 

1 

92, 88 

7. 

golra 

29c 

1 

29 nop 

1 

92, 88 

1 

R 

8. 

antaraya 

5 

5 



Beyond this gtitjasthdna, mixed belief has no more udayo and 
udirafjd. 


4. avirata-samyagdrsti-gunasthdna. 

To this guvasthdna belong beings who possess tlie to belief and 
who therefore know what is good and evil and who bdieve renunaa- 
tion worthy of being striven after, but who, on account of ^e r^a- 
tion of the apratydkhydmvaram-kasdyas, are not capable of practog 
self-control. They are either without sreni {iretfi-rahita), or they 
ascend here the updsama- or ksapaka-§reni. The dmation of tos 
sthdna, lasts in the miiumum the fraction of a muhurta ; m the maxi- 
mum, 33 sdgaropamas, or even more. 

cognition: rnati-, irtita-, avadhi-jndna; caksur-, acaksur-, 
avadhi-dariana. 
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activity : all except aharaka- and aharaka-miira-kaya-yoga. 
leiyds : all 6. 

belief : ksdyopasamika, aupaiamika, or ksdyika-samyaktva. 
conduct ; avirati. 

causes of bondage : 46. To the 43 of the preceding gufia- 
sthdna are to be added auddrika-mUra, mikriya-miira, and 
■ kdrmatia-kdyayoga ; because an avirata can die, and is 
active with his karman body on the way to his new birth. 
bandha : 77 prakrtis. To the 74 of the preceding gu^a- 
sthana are to be added tirthakara as well as human and 
cdestial dnupurvt, the former, because sajnyaktva, the 
cause of it, is existing ; tiie latter, because death is pos- 
sible here, and a sufficiently marked tendency of will is 
existing. 

udaya and udlrand : 104 prakrtis. From the 100 of the pre- 
ening gunasthdna, mixed belief is to be deducted ; the 
lower samyaktva and the 4 dnupurvts however are to be 
added. 

sattd : in general 148. When the 4 anantdnuhandhins and 
the 3 dariana-mohantyas are annihilated, 141, 



Table of bandha 


udaya 

satta of k.a 

1 . 

jmnavara^a 

5 

5 

5 

2. 

dartamvara^a 

6 

4, 5 

9 

3. 

vedantya 

1 

1 

2 

4. 

mohamya 

17 

6c 

28, 24, 21 




7d, 8c 

28, 24, 23, 22, 21 




9b 

28, 24, 23, 22 

5. 

dyns 

1 

1 

1. 2 

6. 

naman 

28a 

21 cd, 25 cd, 26 ef, 27 be, 





28bcdef, 29cdefghi 





SOedefg, 31b 

92, 88 



29c 

21 fg, 25 fg, 27 fg, 28klm, 





29 nop, 30k 

92, 88 



29d 

21 d, 25 d, 26 f, 27 c, 28 de, 





29ghi, 30 fg 

93, 89 



30c 

21 f, 25 f, 27 f, 28 kl, 29 no, 





30 k 

93, 89 




21 g, 25g, 27 g, 28 m, 29p 

89 

7. 

gotra 

1 

1 

1, 2 

8 . 

antaraya 

5 

5 

5 


Beyond this gunasthdna the following prakrtis have no more 
bandha, or udaya and udiram. 

bandha : 4 apratydkhydndvarana-kasdyas ; human state, dnu- 
purvh dyus ; 1st firmness of the joints, physical body and limbs. • 



THE DOCTRINE OP KARMAN 


Vin.'l 


SI 


udaya and udimna : 4 apratyakkyanavara^a-kasayas, cdestial 
and infernal state, dnupurvi, dytts ; animal and human dnupurvi ; 
transformation-body and limbs, unsympathetic, unsuggestive, shame. 

5. deSavirata-samyagdrsti'gunasthSna. 

In this gwjastkdm partial self-control exists. The stay in it lasts 
in the minimum the fraction of a muhurta ; in the maximum some- 
what less than a piirvakoti. The bdngs in this stage are either with- 
out Sreni, or ascend the upasama- or ksapaka-ireni, or are on them. 

cognition : matt-, inita-, avadht-jHana : caksur-, acaksur-, 
avadhi-darsana. 

activity : 11 yogas i.e. all except dharaka-, dMraka-mt^a, 
audarika-miira- and karmai}a-kaya-yoga\ 
lesyds : all 6. 

belief : ksdyopaiamika, aupaiamika or ksdyika samyaktva. 
conduct : partial self-control. 

causes of bondage : 39., he. the 46 of the preceding guyja- 
sthdna without the 4 apratydkhydndvarana-kasayas, aiidd- 
rika-misra- and karmaijta-kdya-yoga, as well as without the 
avirati, whicli refers to the injury done to b^gs with mov- 
able bodies. 

bandfig : 67, i.e. the 77 of the preceding gunasthdna without 
those separated at the termination of it. 
udaya and itdlrand : 87, i.e. the 104 of the preceding gttna- 
sthdna without those separated at the termination of it. 
sattd : in general 148. When the 4 anantdmbandhins and 
the 3 dar^ana-mohamyas are annihilated, 141. 



Table of bandha 


udaya 

salts of k.s 

1. 

jnanSvaraffa 

5 

5 

5 

2. 

darSanSvaraina 

6 

4, 5 

9 

3. 

vedaruya 

1 

1 

2 

4. 

wdiiomya 

13 

5b 

6b, 7b 

28, 24, 21 

28, 24, 23, 22, 21 




8a 

28, 24, 23, 22 

5. 

6, 

dym 

ndman 

1 

28a 

1 

25cd, 27bc, 28cef, 29efhi, 

1, 2 




30cdefg, 31b 

92, 88 



29d 

25d, 27c, 28ef, 29hi, 30fg 

93, 89 

7. 

gotta 

1 

1 

1, 2 

R 

8. 

ontaraya 

5 

5 

u 


Beyond this gimsthdna the following prakrtis have no more 
bandha and udaya or udtrand. 

With the activity of the kaman-hody sdf-control is impossible. 


1 
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bandha : tlie 4 pratydkhyandvarana-kasayas. 
udaya and udirand : the 4 pratydkhyanavaram-kasdyas, animal 
state and dyus ; cold splendour, low family surroundings. 

6. pramatfa-saniyata-gunasthdna. 

In this gunasthdna complete self-control has been achieved, 
although this is disturbed through negligence {pranidda), produced 
through realisation of the flaming-up passions, of sleep, etc. The 
duration of the stay on this stage lasts in the minimum 1 samaya, in the 
maxim um the fraction of a muhurtd. If somebody dies after 1 samaya, 
he become an aviraia ; if he dies after the fraction of a muliurta, he 
becomes a de^avirata. If the antawmhurta, however, has passed 
without incident, the jiva goes into the apramatta-gunasthdna, where 
he remains for the fraction of a muhuria, in order to return once more 
into the pramatta-gutiasthdm ; then this operation begins anew. This 
wavering between the 6th and 7th gunasthdna lasts in the maximum 
somewhat less than a purvakotu This refers to the munis who have 
ascended no teni ; if tlie upaiama- or ksapaka-sretii is ascended, or 
continued, such a wavering does not take place. 

cognition : mati-, iruta-, avadhi-, manaJiparydya-jfldna ; 

caksur-, acaksur-, avadhi-dariana. 
activity : 13 yogas, viz. 4 mono-, 4 vdg-, as well as auddrika-, 
vaikriya-, vaikriya-7nisra, dhdraka- and dhdraka-misra- 
kdya-yoga. 
leiyds : all 6. 

belief ; ksdyopaiamika, aupasamika or ksdyika-sai?iyaktva. 
conduct : sdmdyika, chedopasthdpana, parihdravisuddhiK 
causes of bondage : 26, i.e. the 39 of the preceding gwjia- 
sthdm without the 4 pratydkhydndvarana-kasdyas, and 
the 11 still remaining kinds of avirati ; to be added are- 
dhdraka- and dhdraka-misra-kdyayoga, as here samyama 
is achieved. 

bandha : 63 prakrtis, i.e. the 67 of the preceding gunasthdna 
without the 4 pratydkhydndvaratia-kasdyas. 
udaya and udira'i}d ; 81 prakrtis, i.e. 87 of the preceding 
gunasthdna, without the 8 which reach their end there ; 
to be added are trandocation-body and its limbs. 

sattd : in general 148 ; if the 3 disturbances of belief and the 
4 life-long passions are annihilated, 141. 


^ To the one who has the parihaTavisuddhi-conduct the ascent of the iretii is 
refused (Kg. I 121a). 
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Table of bandha 



udaya 


sttttd of ks 

1. 

jnSnSvaraua 

5 


5 


5 

2. 

doTsanavaratjia 

6 


4, 5 


9 

3. 

vedamya 

1 


1 


2 

A. 

mohamya 

9 


4 


28, 24, 21 





5a, 6a 


28, 24, 23, 22, 21 





7 a 


28. 24, 23, 22 

5. 

ayus 

1 


1 


1, 2 

6. 

fiaman 

28a 

25de, 

27cd, 28eg, 29h. 

30f 

92, 88 



29d 

25de, 

27cd, 28eg, 29b, 

30f 

93, 89 

7. 

gotra 

1 


1 


1. 2 

8. 

antardya 

5 


5 


5 


Beyond this gumstham the following prakrtis have no bandha, 
udaya, or udirana. 

handha : asata-vedaniya, dislildng, sorrow, flexible, unpleasant, 
sliame. 

udaya : the 3 worst kinds of unconsciousness ; translocation-body 
and limbs’. 

udiraitd : the 3 worst kinds of unconsciousness, sata- and asata- 
vcdamya ; translocation-body and limbs, human dyits. 


7. apramaUa-saniyata-gmjasthana. 

In this gwjastliam complete self-control without negligence is 
existing. It lasts 1 samaya till antarmuhurta. (For the details see 
the foregoing gunasthand) . 

cognition : mati-, iruta-, avodhi-, manabparyaya-jnSno ; 

caksur-, acaksur-, avadbi-darsam. 
activity : 11 yogas, i.e. the 13 of the preceding gimaslhdm 
without vaikriya-misra- and aharaka-misra-kaya-yoga. 
Jesya : fiery, lotus-pink, white. 

belief : ksayopaiamiko, aupasamika, ksayika samyaktva. 
conduct : sdniayika, chedopasthapana, paTihdTavikitddhi. 
causes of bondage ; 24, i.e. 26 of the previous gunasthana 
without vaikriya-mUra- and aharaka-misra-kaya-yaga. 
batidka : 58(59) prakrtis. From the 63 of the preceding 
gufjastkdm those separated at its tennination, eventually 


1 The 3 worst kinds of unconsdouaiess, as well as the translocation-^dy 
and iU limbs, only reaUse themselves if a certain pTomada eidsis ; ftey can, there- 
fore, no longer exist on a stage which is free from all neghgence. If a yoft mam- 
fesS in himLif the translocation-body, he exhibits a certain rmpatience (eutsukya) 
a?d is SSe a pramatta. Observe that the translocation-body ^ only be 
realised in this gunasthana, but cannot be bound here, 'didst it can be bound m 
the following, but cannot reach udaya there. 
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also the celestial aym, are deducted. To be added are 
translocation-body and its limbs. 
iidaya : 76 prakrtis, i.e. the SI of the preceding gunasfhaua 
\dthout the 5 there separated*. 

itdirana : 73, i.e. the SI of the preceding gwjasthana -without 
the 8 there separated. 

satia : generally 148, if the 3 disturbances of belief and the 
4 life-long passions are annihilated, 141. 



Tcfi/c cf bandha 

udaya 

setts of 

1. 

jhanSvararta 

5 

5 

5 

2. 

dcTsenaverotta 

6 

4. 5 

9 

3. 

X'cdamya 

1 

1 

2 

4. 

mohemya 

9 

4 

28, 24, 21 




5 a, 6 a 

28, 24 , 23, 22. 21 




7a 

28, 24. 23. 22 

5. 

oyus 

1 

1 

I. 2 

6. 

naman 

2Sa 

29hikl. 30fgh 

88 



29d 

29 hM. SOfgh 

S9 



30d 

29hnd, SOfgh 

92 



31 

29hikl. SOfgh 

93 

7. 

Sotra 

1 

1 

1. 2 

a 

aniarSya 

5 

s 

5 


Bej'ond this gurtasfkana the following prakrtis have no more 
handha, udaya, tidlratja. 

bandha : celestial dyits. 

udaya and udirand ; low* true belief, the 3 worst firmnesses of the 
joints. 

8. apurva-koTam-gimasthdm. 

This gunasthana is. like the following, accessible only to one who 
is on a frc;«. In it the process called apurva-karana is performed, 
■whi(^ consists here of 5 single events {stkiti-gkata, rasa-ghata, guna- 
^cni, guna-samkrama, ajiya-sihiti-baudlia') , On this stage the jiva 
who is on the upasauja-srciji remains in the minimum 1 samaya, in 
the maximum antarmuliuria ; the one who is on the ksapaka-srctji 
altogether aniarmuhurta. 

cogmtion : inati-, sruta-, avadhi-, maiiahparydya-jndm ; 
caksur-, acaksur-, avadhi-darsana. 

acti\ity ; 9 yogas i.e. 4 mono-, 4 vag- and andarika-kayayoga. 

lesya : white. 

. * ^ ^ tuiders^d how an is pestle without the 

GnoTCKC-kciyc^hsrmGn having udaya. 
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belief : aupatamika, ksayika-samyakfva. 
conduct : samayika, chedopasthapana. 
causes of bondage : 22, i.e. the 24 of the preceding guna- 
sthana without dharaka- and vaikriya-kaya^yoga. 
handha : With regard to bandha, there are 7 divisions to be 
distinguished in this giawstham. In the 1st division the 
58 prakrtis of the apramatta are bound. In the following 
five, only 56, because the two light kinds of sleep have no 
longer bandha. In the last, seventh, only binding of 26 
prakrtis exists ; the 30 prakrtis : celestial state and dnu~ 
pilrvt, 5-sensed class of beings, pleasant gait, movable, 
gross, developed, individual body, firm, pleasant, sympa- 
thetic, melodious, suggestive, transformation-body, trans- 
location-body and their limbs, fiery body, karman body, 
1st figure, formation, tlrthakara, smdl, taste, a)lour, touch, 
“not light not heavy", self-annihilation, annihilation of 
others, breathing, are no longer bound beyond the 6th 
division. 

tidaya : 72 prakrtis, i.e. the 76 of the preceding gurmthana 
without the 4 separated at its termination. 

tidirajia : 69 prakrtis, i.e. the 73 of the preceding gutfastkana 
without the 4 separated at its termination. 

satta : on the upaSama-Srsni 148, on the ksapaka-§rei}i 138, 
because the 4 anantdnubandhins, the 3 disturbances of be- 
lief and cdestial, animal and human dyits have disappeared. 


Table of batidha 


udaya 

satta of k,5 

1. jnanaooTttija 

5 

5 

5 

2. darsanavara^a 



A 

(in the 1st part) 

6 

4.5 

9 

„ (beginning from 


o 

the 2nd part) 

4 

4,5 

o 

3. vedanxya 

1 

1 

it 

4. vtohattiya 

9 

4,5a, 6a 

28,24, 21 

5. ayus 

6. naman 

0 

28a 

1 

30 £ 

1 

' 88 


29d 

30 £ 

89 


30d 

’ 30f 

92 


31 

30 f 

93 


1 

30 f 

88,89. 92, 93 

7. gotra 

1 

1 

1, 2 

5 

8. mlmdya 

5 

5 


Beyond this guiiasthdna the following 

prakrtis have no bandha. 


udaya, udira^d : 
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bandha : joking, liking, fear, disgust. 

udaya and udlrm}d : joking, liking, disliking, sorrow, fear, disgust. 

9. anivrtti-badara-sauiparaya'gunasthdna. 

In this gu\iasthdna the one who is on the upa^ama or ksapaka- 
sreni performs the anivrtti-karana. The former remains here in the 
minimum 1 samaya, in the maximum antarmuhurta ; the latter, antar- 
muhurta. 

cognition : nmti-, sruta-t avadhi-, mamhparyaya-jndna ; 

caksur-t acaksur-, avadhi-dariam. 
activity : 9 yogas, viz. 4 mano-, 4 vag-, as well as auddrika- 
kdya-yoga, 
leiyd : white. 

belief : aupasamika, ksayika samyakiva. 
conduct : samdyika, chedopasthdpana. 
causes of bondage : 16, i.e. the 22 of the preceding gufia- 
sthdna without joking, liking, disliking, sorrow, fear, dis- 
gust. 

bandha : 5 parts exist here. In the first 22 prakrtis are 
bound, i.e. the 26 of the preceding gutjtasthdna without the 
4 separated at its termination. In the 2nd part the batidha 
of the male sex, in the 3rd that of the fiaming-up anger, in 
the 4th that of flaming-up pride, in 5th that of flaming-up 
decritfulness fall away, so that therefore in the last part 
of this gttfjasthdna 18 prakrtis only can be bound. 
tidaya : 66 prakrtis, i.e. the 72 of the preceding gunasthdna 
without the 6 sejparated there. 

udlratjd : 63 prakrtis, i.e. the 69 of the preceding gunasthdna 
without the 6 separated there. 

sattd ; On the upasama-sreni 148. On the ksapaka-sreip 
9 partg are to distinguished here. In the ist part the 
138 prakrtis of the preceding gumsthdna exist. In the 2nd 
part 122, because the 3 worst kinds of unconsciousness, 
animal- and infernal state and dnupurvl, 1-, 2-, 3-, 
4-sensed class of beings, immovable, fine, common body, 
warm splendour, cold lustre are annihilated. In the 3rd 
part are 114, because the 4 apratydkhydndvaram', and the 
4 pratydkhydndvaram-kasdyas fall away. In the following 
parts there are successively annihilated : tliird sex, female 
sex, thra simultaneously joking, liking, disliking, sorrow, 
fear,’ disgust, Uien male sex, flaming-up cinger, flaming-up 
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pride. In the last moment of this gwjasthana there are, 
therefore, 103 prakrtis in satta. 



Table of bandha 


udaya 

satta of k.s 

1. 

jfiSnat'aratja 

5 

5 

5 

2. 

daTSanSvaraija 

4 

4,5 

9 



4 

4 

6 

3. 

vcdanlya 

1 

1 

2 

4. 

vwhaniya 

5 

2 

28, 24, 21, 13, 12, 11 



4 

1 

28, 24, 21, 11, 5, 4 



3 

1 

28, 24, 21, 4, 3 



2 

1 

28, 24, 21, 3, 2 



1 

1 

28, 24, 21, 2, 1 

5. 

ayus 

0 

1 

1 

6. 

naman 

1 

30 f 

93, 92, 89, 88 ; 80 c, 79, 76, 

7. 

Soira 

1 

1 

1, 2 

S. 

antaraya 

5 

5 

5 


Beyond this gwiastham the following prakrtis have no more 
bandha, udaya, udirana : 

bandha ; flaming-up greed. 

ttdaya and ndirana : all 3 sexes as well as flaraing-up anger, pride, 
deceitfulness. 


10. suksma-sanipardya-gumstham. 

In this gwjasthana passion still only occurs in the most subtle 
form in order to be then totally suppressed or annihilated. It lasts 
with the upasamaka 1 samaya in the minimum, antarmubtirta in the 
maximum ; with the ksapaka antarniuhurta. 

cognition: mati-, sruta-, avadhi-, mamhparyaya-jmna ; 

caksttr-, acaksnr-, avadki-darSana. 
activity : 9 yogas, viz. 4 mano’, 4 vdg- and auddrika-kdya- 
yoga. 

lesya : white. 

belief : aupasamika or ksdyika samyaktva. 
conduct : suksmasanipardya. 

causes of bondage : 10, i.e. 9 yogas and flaming-up greed. 
bandha: 17 prakjtis, because the flaming-up_ greed is no 
longer bound beyond the preceding gwjasthana. 
udaya : 60 prakrtis. i.e. the 66 of the preceding gwjasthana 
without the 6 separated when leaving it. 
udiram : 57 prakrtis. i.e. tlie 63 of toe preceding gwjasthdna 
without toe 6 separated when leaving it. 
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sattd ; on the upasama-sreni 148 prakrtis ; on the kspaka^ 
sretii 102, because in the last moment of the preceding 
gimastham the flaming-up deceitfulness has disappeared. 



Table of bandha 


udaya 

satta of ^.s 

1. 

jftanavaratta 

5 

5 

5 

2. 

darsanavaratfa 

4 

4, 5 

9 




4 

6 

3. 

vedatiiya 

1 

1 

. 2 

4. 

mohamya 

0 

1 

28, 24, 21 ; 1 

5. 

ayus 

0 

1 

1 

6. 

mman 

1 

30 f 

93, 92, 89, 88; 80 c, 79, 76, 75 

7. 

gotra 

1 

1 

1, 2 

8 . 

antaraya 

s 

5 

5 


Beyond this guifosthana the following prakrtis have no more 
bandha, udaya, udlrand : 

handha : 5 veilings of knowledge, 4 veilings of undifferentiated 
cognition, fame, high fknily surroundings, 5 hindrances. 

udaya and udiram : flaming-up greed. 

11. upaidnta^kasaya-vttardga-chadmastha-gwjasthana. 

This gunasthdm is the highest stage whicli can be reached on the 
upasama-srern. It lasts in the minimum 1 samaya, in the maximum 
antarmukurta. When it ends, the jiva falls down from the upasama-- 
treni and comes into one of the lower gunasthdnas. 

cognition : mati-t Sruta-, avadhi-, manahparydya-jmna ; 
caksur-, acaksur-, avadhi-darsam. 

activity : 9 yogas, viz. 4 mano-, 4 vdg~ and atiddrika-kaya- 
yoga. 

leiya : white. 

bdief : aupaiamika samyaktva. 
conduct : yathdkhydta. 
causes of bondage : 9 yogas. 

handha : 1 prakrti, sata-vedanlya, as all the otliers are extin- 
guished. 

udaya : 59 prakrtis, i.e. the 60 of the preceding gunasthana 
without flaming-up greed. 

udira^ : 56 prakrtis, i.e. the 57 of the preceding gunasthana 
without flaming-up greed. 

attd : 148 prakrtis. 
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Table of bandha udaya 

1. imnavaratja 0 5 

2. darsanavara^a 0 4,5 

3. vedaniya X 1 

4. mohaniya 0 0 

5. Syus 0 1 

6. namatt 0 30f 

7. gotra 0 1 

8. anlaraya 0 5 


satis of k.s 
5 
9 
2 

28,24, 21 
1 

93,92, 89, 88 
1 . 2 
5 


12. kslna-kasaya-vltaraga-chadmastJia-gumsthana. 

Wlien in the last samaya of the suksmasamparaya-gumstham the 
last particle of greed has been annihilated, the fiva who is on the 
ksapaka-sreiii has become a kstna-kasdya. On this stage he remains 
aniarmuhurta, and then becomes omniscient. 

cognition : matt-, iruta-, avadhi-, manahparyaya-jnana ; 
caksur-, acaksur-, avadhi-darsana. 

activity : 9 yogas, viz. 4 mono-, 4 vag- and auddrika-kdya- 
yoga. 

lesya ; white. 

belief ; ksayika samyaklva. 

conduct : yathakhyata, 

causes of bondage : 9 yogas. 

bandha ; 1 prakrti, viz. sata-vedanlya. 

udaya : Here in the beginning are 57 prakrtis in udaya, i.e. 
the 60 of the stlksmasaniparaya without flaming-up greed 
and the 2nd and 3rd firmnesses of the joints. In the penul- 
timate samaya ends the udaya of the two first kinds of 
sleep, so that then only 55 prakrtis are realised. 

udirana : 54, or 52 prakrtis. 

sattd : at first 101 prakrtis, i.e. the 102 of the suksmasanipardya 
without flaming-up greed. In the penultimate samaya the two first 
kinds of sleep are eliminated, so that only 99 pakrtis are in existence. 


Table of bandha udaya 

1. jnanSvaratfa 0 5 

2. darsanSvaratfa 0 4 

3. vedaniya 1 1 

4. mohaniya 0 0 

5. Syus 0 1 

6. nSman 0 30f 

7. gotra 0 1 

8. antarSya 0 5 


salts of k.B 
B 
6,4 
2 
0 
1 

80c, 79, 76, 75 
1,2 
5 


12 
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In the last saniaya of this gunasthana, udaya and sattd of the 
5 veilings of knowledge, of the 4 veilings of undifferentiated cognition 
and of the 5 hindrances disappear. 


13. sayogi-kevali-gwjasthana. 

When the karman restricting the knowledge, the undifferentiated 
cognition and the power of the jiva has disappeared, man becomes a 
sayogi-kevalin. He knows everything, and he can do everything. He 
still possesses a body and certain activity conditional upon matter, the 
formerly-bound karmans are still realising themselves, but as soon as 
his dyus is exhausted he annihilates these also in order to be released. 
The sayogi-staAe lasts in the minimum antarmuhurta, in the maximum 
somewhat less than a purvakoii. 

cognition : kevala-jndna, kevala~dar§am. 

activity : 7 yogas : audmika-, auddrika-misra-, karmatja- 
kdya-yoga ; satya and asatydmrsd mono- and vdg-yoga. 

lesyd : white. 

belief : k^dyika samyaktva. 

conduct : yaihdkhydta. 

causes of bondage : 7 yogas. 

bandha : 1 prakrii {sdta-vedanlya ) . 

udaya : 41 prakrtis, i.e. the 55 of tlie preceding gunasthana 
without the 14 separated in the last samaya. If the rare 
case occurs that somebody has bound in his former exist- 
ences the tiTthakara-ndma-karman, this latter here comes 
to realisation. In that case 42 prakrtis have here udaya. 

udlrand : 38 (39) prakrtis. 

sattd : 85 prakrtis, i.e. the 99 of the preceding gunasthdna 
without the 14 annihilated in the last samaya. 


Table of bandha udaya 

1. jnandvarana 0 0 

2. darSanavara^a 0 0 

3. vedanlya 1 1 

4. mohantya 0 0 

5. ayus 0 ’ 1 

6. naman 0 20,26g, 28i 

29m, 30i 
21e,27e, 31c 

7. gotra 0 1 

8. antaraya 0 0 


salts of k,s 

0 

0 

2 

0 

1 

79,75 

80c, 79, 76, 75 
80c, 76 
1 , 2 
0 
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Wlien the time that the kevalin had to pass in this state has 
elapsed, he prepares himself for salvation. -For this purpose he has to 
annihilate the still remaining karmans. If the sthiti of vedaniya, 
ndnian and gotra is longer than that of his ayus, he must at first equa- 
lize these karmans. This is effected by the process called samudglidta> 
When this process is finished, he sinks into deep meditation and stops 
the yogas. He brings first the grosser activity of manas, speech and 
body to a standstill, then the finer one. He has thereby no more yoga 
nor lesya, and enters into the last gunaslhdna, that of an ayogi-kevalin. 

In tlie last samaya of the 13th gimasthdna he terminates the 
binding of karman ; for, how could he convey fresh matter to the soul 
if the last remaining causes of handha, tlie yogas are annihilated ! 

Simultaneously, udaya, and udlram of the following 30 prakrtis 
disappear : 

1 vedantya (sdta or asata), physical body and limbs, fiery 
and karman body, 6 figures, 1st firmness of the joints, pleasant and 
unpleasant gait, firm and flexible, pleasant and unpleasant, melodious 
and ill-sounding, individual body, “ not light not heavy ”, colour, smell, 
taste, toudi, self-annihilation, annihilation of others, breathing and 
formation. 


14. ayogi-kevaU'gti^asihdna. 

Tliis last and highest gunasthana is a transitory state, which lasts 
only the fraction of a muhurta and leads to the complete liberation 
from karman. 

cognition : kevala-jndna, kevala-dariana. 
activity ; none. 
leSya : none. 

belief : ksayika samyaktva. 
conduct : yathdkhydta. 

cause of bondage : none, therefore no handha. 

udaya : 12 prakrtis, i.e. tlie 42 of the preceding gunasthana 
without the 30 separated there in the last samaya. 

udlraiid : none, because the premature realisation is condi- 
tional upon a certain activity. 

sattd : 85 prakrtis. 

1 Full details concerning it are to be found in Kg. I 130a, Ps. 159, Lp. Ill 
213 et scq., Aup. 131-155. 
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Table oj bandha 


udaya 

salts of /c.s 

1. jmndvarava 

0 

0 

0 

2. darsanavaratja 

0 

0 

0 

3. vedaniya 

0 

1 

2 

4. inohanlya 

0 

0 

0 

5. ayus 

0 

1 

1 

6. ndman 

0 

8 

79, 75 



9 

80c, 76 

7, gotra 

0 

1 

2 

8. antaraya 

0 

0 

0 


With tlie complete disappearance of every yoga, the kcvalin has 
entered tlie saileH-state which only lasts as long, as is necessary to pro- 
nounce 5 sliort syllables. Absorbed in pure meditation, he annihilates, 
through gimasrem the last remaining karman. He extirpates in tlie 
penultimate samaya the saltd-k. of one of tlio two vedaniya, of celestial 
stale of existence and dnupurvt, human dnnpurvi, pleasant and un- 
pleasant gait, 2 smells, 8 touches, 5 colours, 5 tastes, 5 bodies, 3 limbs, 
5 bindings, 5 samghatams, 6 figures, 6 fiimnesses of the joints, forma- 
tion ; firm and movable, pleasant and unpleasant, melodious and ill- 
sounding, unsympathetic, shame, “ not light not heavy ”, self-annihila- 
tion, annihilation of others, breathing, unsuggestive, undeveloped, in- 
dividual body, high family surroundings. 

In the last samaya, udaya and sattd of the two other vedaniya, 
of human state and dym, 5-sensed class of beings, movable, gross, 
developed, sympathetic, suggestive, fame, tirthakara and high family 
surroimdings end. 

With the disappearance of this karman the jiva is free of all 
karman ; there is no more matter in him, he is released. 

Note to the Tables of bandha, udaya, sattd of the Karmans. 

These tables do not intend to give an exhaustive enumeration of 
all combinations which are possible in a jiva- or gimasthdna ; they are 
only intended to afford an approximate survey of the distribution of 
the karmans, without claiming absolute exactitude and completeness. 
It would be a thankful task for an Indian Jain scholar to draw up in 
all its details an exact list of the karmans in the different jiva- and 
gimasthdnas, and to remove or to explain the many contradictions in 
the ^arwflw-texts, I have not been able to solve myself.^ 


To some of these in the course of this work attention hasi been drawn ; as 
especially remarkable it may still here be noted, that in tlie 7th guvasthana the 
mma-ks. 291 and 30h can be existent in udaya, although beyond the 5th guvasthdna 
the k cold lustre ” has no more udaya. 



IX 


s 

THE STATE OF THE RELEASED 

Kg I, 62b, II 212b. Tattv X, Comp. Utt 36. 50. Aup. §§ 160-169. 

Wlien the karman is entirely annihilated, the released one goes to 
the end of the world. Relieved of all matter, the soul ascends in a 
straight line during a satuaya to tlie summit of the world, as a gourd* 
freed from all filth sinlvs no longer to the bottom but rises to the sur- 
face of the water. 

High above the Sarvdrlliastddlii-hea.ven, dose to the border be- 
tween world and no-world, lies the magnificent region Isatpraghhard, 
in shape like an unfolded sun-shade. Thereto the blessed betake them- 
selves in order to settle down permanently in the uppermost part of 
it, in Sitd. Without visible shape, bodiless, but a dimension in space 
(immaterial) of 2/3 of that which they had had during their last 
existence, they dwell there thencefonvard into all eternity, and enjoy 
the infinite, incomparable, indestructible supernatural happiness of 
salvation. 

Etemallj’ ascending and descending periods of time are^ follow- 
ing one another in constant change, continually souls, infimte in num- 
ber, are wandering through the terrible ocean of Satnsdra — ^unaffected 
by the doings of the \^’orld, the Siddkci remains in his serene rest, freed 
from the torments of the bodily existence, released from the cycle of 
births and never returning to it. 

The orbs of day and night, the wandering stars 
Again to sight their heavenly courses bend ; 

The soul, released from gra^ of earthly bars. 

Soaring in highest space dotli ne’er descend.® 


1 The parable is related in detail in the 6th adhy. of the fiiatadharmkatJia 
Comp, the explanation in the commentary to Tattv X 6. 

= Sarvadarsanasaipgraha, p. 33. 



INDEX OF THE TERMINI TECHNICI 

In the following index of the termini teclinici all expressions of 
Jain Philosophy whidi occur in the course of this work have been 
collected. The Pmkrit-equivalents of the Sanskrit ter7nim given in 
brackets are intended to furnish a modest contribution to the Pi^crit- 
Dictionary about to be compiled. Absolute completeness has not, how- 
ever, either been attempted or attained ; especially the numerous abbre- 
viated and corrupt forms in the gathas have not been adopted. For 
some Sanskrit words, the Prakrit equivalents of whidi I have not foimd 
in tlie Kgs. the PiSkrit forms have been taken from other works. Ts 
(tatsama) signifies that the Prakrit word is identical with the Sanslmt 
word ; td that in it only the nasal or sibilants have been changed. In 
compound words, the second part of which will later be given sepa- 
ratdy, in general only the Pralcrit equivalent of the first part is given. 
Proper names, as well as the names of the dasses of the celestial and 
infernal beings and of the gwiasthdnas have not been inserted. 


a. 

akama- [isj nirjara involuntary an- 
nihilation of k. 

ak?aya [akkhaya] -sthiti possession 
of eternal life. 

agurulaghu [agurulahu] “not light, 
not heavy” k, 

agrahat},a [agahat^a] -vargatjta. 

aghati [aghai] -karman. 

angopanga [angovatiga] chief and 
secondary parts, limbs of the body, 
k. 

acak^ur [acakkhti] -darSana undiffer- 
entiated cognition conditional upon 
the senses (except the eye) and 
manas ; °avaraKia, the veiling of it, 
k. 

ojiva Its, ajiya] inanimate, lifdess. 
Used for the substances with the 
omission of the jlvas, 


ajnana [annatja] ignorance, Icnow- 
ledge not attended by the true be- 
lief. 

addhd [fsl -ksaya. 

adharma [adhamma] the medium for 
rest, a kind of ether. 
adhyavasdya [ajjhavasayo] *‘the 
tenor of the mind, tJie attitude of 
the mind, the mood of the mind ”. 
anantanuhandhin [td] life-long pas- 
sion, k. 

andkdra [at}ttgara]-upayoga formal- 
iter not differentiated cognition. 
anadeya [aijdijaa] “ unsuggestive ” k. 
andbhigrahika [anabhigahiya] mithy- 
dtva unbelief produced by indiffer- 
ence. 

anabhoga [Zd] mithydtva unbdief 
caused by deficient judgment. 
anivftti [arjiyatfi] -karat^a the 3rd 
process, 
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ambhag{v)a [atiubhaga] •= rasa, 
antara [ts]-karat;a. 
antaraya [fsj hindrance, k. 
antarmuhiirta [antomuhuita] time 
within 48 minutes. 
anya [^nnc] -sthitibandha. 
aparyapta [apajjatta] undeveloped, 
k. 

apavartand [avavattajfd] decreased 
realisation of k. 

apantaralagati [“£«.] state of the 
jiva on the way to his new exist- 
ence. 

apiirva iapiivva] -karatfa the 2nd 
process. 

apratyakhydna [appaccakkha>,ta} 
-dvaratja passion hindering non-re- 
nunciation. 

dbadha [abaha] (-kala) tlie interval 
during which the k. has no realis- 
ation. ^ 

dbhavya [dbhavva] not capable of 
salvation. 

amla [ambila] rasa sour taste, k. 

j 

ayasalikirti [ajasakitti] shame and 
disrepute, k. 
ayogi [ajogi] -kevalin, 
arati [aral] disliking, k. 
ardkanaraca I addhandraya] -saiiiha- 

nana 4tli firmness of the joints, k. 
aloka [aloga] non-world. 
alpabahutva [appabahiitta] more or 
less, numerical proportion. 
avagahana [ogdhatjd] extension. 
avadhi [oki\ -jiidna transcendental 
knowledge of material things ; 
°'‘avttratja veiling of it, k ; °dar- 
sana transcendental undifferentiated 
cognition of material things ; 
°'‘avaraiia veiling of it, k. 
avasarphjl [osapphn] descending 
period of time. 


avirata [avirqya] one who is without 
self-control. 

avyabadha [avvabaha] superiority 
over joy and grief. 
asttbha [asubha] unpleasant, k. 
asaifikhyeya [asatpkhejja] innumer- 
able. 

asamjmn not endowed with 

reason. 

astya [asacca] not true, yoga, 
not true, not 

false, yoga. 

asdta [asdya] -vedanlya feeling of 
pain, k. 

asiddhatva [asiddhatta] the state of 
unholiness. 

asthira [atkira] flexible, ft. 

a. 

dkdra [dgdra]. 
dkdSa [dgdsa] space. 
dtapa [dyava] warm splendour, ft. 
ddeya [dijja] “suggestive” ft. 
dnitpfirvl [atjupuvvl] ft. 
dbkigrakika [abkigakiya] mithydtva 
unbelief caused by the believing 
true of a certain false doctrine. 
dbkmibodkika [dbkii.iibokiya] -jiidna 
= mati-judna. 

dbhinivesika [abhinivesiya] viitky- 
dtva unbelief caused by obstinate 
predilection for something false, 
abkoga [fs] = suksmadrsti. 
dyus [om] quantity of life. 
dvalikd [dvaliyd] a measure of time. 
dsrava [dsava] influx. 
dhdraka [dkaraga] (1) assimilation 
of matter ; (2) °iartra transloca- 
tion-body, ft ; ’’angopditga limbs of 
it, ft; °kdya-yoga activity of it; 
°bandhana, ft ; °misTa-kdya-yoga 



96 


JAIN PHILOSOPHY 


activity of it, mixed with that of 
the physical body ; °samghatana, 
k. 

u. 

uccair [ucca] gotra, high family sur- 
roundings, k. 

ucchvasa [iisSsa] breathing, k. 

Uttar a [/s] -prakxtU. 

utsarpbji [ussappbfi] ascending pe- 
riod of time. 

tidaya [/s] realisation of k. 

udirand [fs] premature realisation of 
k. 

uddyota [ujjoya] cold lustre, k. 

udvartana [itwaHat^d] increased 
realisation of k. 

upakrama [uvakkama\ cause of 
death. 

upaghdta [uvaghdya] self-annihil- 
ation, k. 

upapdta [uvavayd] manifestation. 

upabhoga [uvabhoga] -antaraya the 
k. hindering the enjoyment of a 
thing which can be repeatedly used. 

upayoga [uvadga] cognition. 

upasama ( ka) -sret,n [ uvasama{ ga)- 

sedhi], 

upQsdnta [uvasanta] moha, guf,ia- 
sthdna. 

u?ija Imiha] -sparsa hot touch, k. 

r. 

uabha-ndrdca [risaha-ndrdya] -saiji- 
Jianana 2nd firmness of the joints, 
k. 

e. 

ekendriya [igbidi] one-sensed ; °jdti, 
k. 


au. 

audayika [udaya] -bhava the state 
of the soul conditional upon the 
unhindered realisation of k. 
audarika [oraliya] -iarlra the physi- 
cal body, k.', °a)igopdnga limbs of 
it, k ; °kdya-yoga activity of it ; 
“bandhana ; °misra-kdya-yoga acti- 
vity of it mixed with that of the k. 
body ; °samghdtana k. 
aupapatika [ovavdiya] beings origi- 
nating through manifestation i.e. 
celestial and infernal beings. 
aupa^amika [ovasamiya] -bhdva 
state of the soul produced by the 
suppression ; °samyaktva belief of 
k. 

k. 

kotu [ka^u] -rasa biting taste, k. 
kara>,ia [fs] (1) process ; (2) organ. 
karman [kamma] ; °bhtmi a country 
where nirvarjia can be reached. 
(Tattv. Ill, 16). 

kalpa [kappa] (1) precept; (2) 
abode of gods. 

kasdya [id](l) passion, k] (2)®rflSfl 
astringent taste, k. 

kdpota [fecM] -lesyd grey colour of 
the soul. 

kdya [ts\-yoga activity of the body. 
kdrmat}a [kammaiia] -sarlra karman 
body k.', '‘kdya-yoga activity of it ; 
°bandhana k.; °samghdtana k. 
kdld [/S'! time. 

kilikd [ktliya] samhanana 5th firm- 
ness of the joints, k. 
kucchd = jugupsd. 
kubja [khujja} -satfisthana hunch- 
backed, 4th figure, k. 
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kr^ [kUtUa] black; ''varij.a black 
colour, k.\ Hesya black colour of 
the soul. 

kevala I/s] -jnana omniscience; 
avaram veiling of it, k ; '‘darsana 
absolute undifferentiated cognition; 
avar^^a veiling of it, k. 
kevalin [/s] an omniscient one ; 
*’sam*dghSta. 

koti [ko4i] 10,000,000 ; kotakofi 
‘ [kodokodi] 10,000,000®. 
krodha Ikohai] anger, k. 
kfopaka-sretfi [ khavaga-sedhi J . 
k^ayopasama \khadvasama\. 
kiayika .[khaya] -bhava the state of 
the soul caused by the annihilation 
of k.; ^samyaktva belief. 
k0yopa^am%ka [khaovasaim] -bhdva 
the state of the soul caused partly 
by the annihilation, partly by the 
suppression of k . ; '‘samyaktva 
belief. 

k^itfa [khitja] -moha gutfosthana. 
k^ullakabhavo [kh/ii44obhava\— 256 
avalikas Kg. II, 33a. 

kh. 

khara I/s] sparsa rough touch, k. 

g. 

gati Igci] state of existence, k. 
gandha I/s] smell, k. 
guna [/$] quality; ®srs;;t ['‘se4hi] a 
process; °samkrama [’’satitkama] 
a process ; °sth5na \tkdtfo] stage 
of development of the soul. 
gupti ,[g«//r] control. 
guru [ts]sparia heavy touch, k. 
gotra Xgoya] family surroundings, k. 
granthi [goiftki] knot. 


c. 

cakfur [cakkhu] dariana undifferen- 
tiated cognition conditional upon 
the eye ; avaram veiling of it, k. 
carava, caritra [caratja, caritia] con- 
duct ; ’’mohantya disturbance of 
it, k. 

ch. 

chadnmtha [chaiimattha] one who 
has a finite cognition, no omnis- 
cience. 

chedopasthSpana ,[ cheovatthavmja] 

the conduct of the monk in the 
beginning of his spiritual career. 

» 

I. 

jati ,l;ff/] class ; class of beings, k, 
jiva [jiya] soul ; “/uc the spiritual 
nature of the soul ; $thma ['‘fhafja] 
class of beings. 

jugupsa [duguccha] disgust, k. 
jnSna [ndm] knowledge; '‘avaram 
veiling of knowledge, k. 

t. 

tikta [titta] rasa bitter taste, k. 
tiryag [tiriya] animal ; '‘dnupurvi 
k.; ’’ayus, k.; '‘gati state of exis- 
tence, k. 

tirthakara [titthogara] prophet of the 
Jainas ; “ /.” k. 

tejoleiya [teyo-lessa] (1) fiery col- 
our of the soul ; according to Utna- 
svaii it is yellow (pita) ; (2) the 
fiery flame which an ascetic ejects 
from his taijasa-body against an 
enemy, in order to bum him 
(Kg. I, 37a). 

taijasa [teya] -Sariro the fiery body, 
•‘bandhana, k.; '‘samghahaia. k. 
trastt {taso\ “movable" k', “daSaka, 
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d. 

dariana [datjtsatja] (1) belief; 
'’mohaniya disturbance of it, fe.; 
(2) undifferentiated cognition ; 
°avarat}a, k. 

dana [td] -mtmaya hindrance of 
giving, h. 

durabhi [durahi] -gandha unplea- 
sant odour, k. 

duthkaga [dubhaga] unsympathetic, 
k. 

dulisvara [dussara\ ill-sounding, k. 
deva [/s]a celestial being, a god or 
angel ; °dnupurvl k.; °dyus k.; 
'‘gati k. 

de^aghati [desaghai] karmans. 
desavirata [desaviraya] one who 
practises partial self-control. 
dravya [davva] a substance, i.e., a 
thing, which exists eternally ; parti- 
cle of matter. 

dh. 

d karma [dhamma] (1) religion, reli- 
gious duty; (2) the medium for 
motion, a kind of ether. 
dhruva [dhuva] permanent prakxtis. 

n. 

napumsaka [napurimya] -veda third 
sex, k. 

naraka [naraga] hell ; '’dnupiirvl k.; 
°dyus k.; ^gati k. 

natnm [ndma] the k. which gives 
the various factors of individuality. 
ndraca [ndrdya] -sa^hanana 3rd 
firmness of the joints, k. 
nigoda [nigoya\ minute living beings. 
nidra [nidda\ slumber, k.\ °nidrd 
deep slumber, k. 

nirjara [nijjara] destruction of k. ' 


nirmaijia \nmmat}a] formation, k. 
nivttti [niyaUi] -badara-samporoya- 
gutiasthdna = apiirva-karaija- 
gwjasthana. 

nlcair [niya] -goira low family sur- 
roundings, k. 

ntla [/s] dark ; °var^a colour k.\ 
°le§ya. 

noka$aya [td] non-passion, k. 
nyagrodha [niggoha] -parimatjtdoto- 
sarfisthana “2nd figure” k. 

P. 

paiicendriya [paiiindi] five-sensed ; 
k.', °fivasthana. 

padma [paiima, patp^ia} -lesya lotus- 
pink colour of the soul. 
parainaiiu [Is] atom. 
paraghata- [paraghaya] annihilation 
of others, k. 

parhjama [fy] lit. change, alteration 
and its result, a certain condition. 
pariharaviiuddhi [td] the conduct 
produced by special austerities. 
pafi^aha [td] trouble. 
paryjapta [pajjatta] developed. 
palyopatm [paliovama] an innume- 
rable number of years. 
papa [pava] sin ; ’’prakrtis. 
paritjamika [paritjiama] bhdva essen- 
tial state of the soul. 
pmya [puma] merit ; °prakjtis. 
pudgala [puggala] matter, particle of 
matter ; °pardvarta [parafta] an 
immense period of time. 
pttrusa [piirusa] -veda male sex, k. 
prakrti [pagai, payat, poya0] species 
of k, 

pracala [payala] sleep, k.; °pracald 
deep sleep, k. 

pratipdta [padipdya] the down-fall 
from the upa§am\a-§retji. 
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pratyakhyam [paccakkhaiia] -ava- 
raiia passion hindering renuncia- 
tion. 

pralyeka \patleya\ individual bod}', 
k.\ °prakrtis. 

pradesa [paesa] space-point, i.e. the 
space of an atom (Jacobi, ad. 
Tattv. V, 1) ; often used = para- 
mdfjtt. 

pramatta [pamatta] negligent. 
pramada [pamdya] negligence. 

b. 

bandha [/s] binding, bondage, the 
assimilation of matter to the soul 
in the form of a special k.\ °hetti 
'cause of bondage’. 
bandhana [td\ binding, k. 
badara [bSyaia] gross, k. 

bh 

bhaya [fs] fear, k. 
bhava (fsj existence; '‘k^aya. 
bhavya [bhavva] capable of salva- 
tion. 

bhdva [bhava] condition of the soul. 
bhavand [Id] reflection. 
bhoga [fs] -antardya hindrance of 
the enjoyment of something which 
can only be taken once, k. 
malt [mat] -jndna knowledge through 
the mediation of the senses and 
manas ; '‘dvarmia veiling of it, k, 
madhma [mahtiTa] -rasa sweet 
taste, k. 

manas \td] the thinking organ ; 
’’parydy{v)a [ pa j java] -jiidtta the 
transcendental knowledge of the 
thoughts of others ; °°dvaTafja vdl- 
ing of it, °yoga activity of the 
organ of thinking.' 
mamt^ya [matnisa] human being ; 
^dnupiirvl k ; "dyus, k.; ’‘gali. 


mdtia [td] pride, k. 
mdyd [fs] deceitfulness, k. 
mdrgandsthdtia [maggatjalhdtja ] 
mithydtva [micchatta] unbelief, false 
belief. 

misra .[tnisa] mixed (1) °gutjaslhdiia 
= samyagmithyddrsU-gsth.; (2) 
°bhdva = ksdybpasamika bhdva; 
(3) ‘‘yoga. 

muhiirta [mnhutta] 48 minutes. 
mitla [/s] -'‘prakfli. 
mrdti [niiu] -sparsa smooth touch, k. 
tnoksa [mokkha] sah'ation. 
moha, mohanlya [mohanijja] distur- 
bance, infatuation, k. 

y. 

yathdkhydta [ahakkhdya] perfect 
conduct. 

yathdpravTtti [ahdpevaUa] -karatia 
1st process. 

yasaljkirti [jasakUU] fame, k. 
yoga [joga] activity. 

r. 

rati [rdi] liking, k. 
rasa [ts] taste, k . ; (2) intensity 
of the effect of k.; '‘ghdta process. 
Tuksa [rukkha] -sparsa dry touch, k. 

I 

laghii [Idm] -sparsa light touch, k. 
labdhi [laddhi] faculty, capacity, 
capability of gi\Tng, taking, etc. 
Idbha I/s] -anlatdya hindrance of 
taking, k. 

lesyd [fcsff] colour, paint, tjije of the 
soul. 

loka [logo] world ; °slhili [f/jft] 
order of the world. 
lobha [loha] greed, k. 
lohita [lohiya] -variia red colour, k. 
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V. 

vajraT^abhanaraca [ vajjarisahana- 
raya] -sajiihanana best finnness of 
the joints, k. 

vargatja \vaggana] category of atoms. 
vania [vcrma] colour, k. 
vag [vaya\ -yoga activity of specdi. 
vaniana {td\ dwarfish, 5th figure. 
vikalendriya [vigalindiya] animals 
with 2-3-4 senses. 
vighm I viggha] = mtoraya. 
vipaka {virago] ripening, realisation 
of, k. 

vibkaiiga I/s] -ptana the transcend- 
ental knowledge of material objects 
with an unbeliever. 

Virata [viraya] one who practises 
self-control. 
visuddhi [fd] purity. 
vihayogati [vihagagati] gait, k. 
virya {vlriya] energy, activitj'; "o;j- 
tcraya-k. 

veda \veya] sex, sex-passimi, k. 
vcdaka f veyaga] samyaklva = ksayo- 
pasamika samyaklva. 
vedanlya [veyatpya] feeling, k. 
vaikriya [viuvva] -safira transforma- 
tion-body k. 27 ; “angopaiiga limbs 
of it, 28 ; '‘kayo-yoga activity of 
it ; '‘mika-kaya-yoga activity of it, 
mixed with that of the karman or 
physical body ; '‘bandhana k.; 
‘satpZkatana k. 

s. 

scrim (scrirc] body. k. 
salya \saUa] thorn, 
si/fl [slya] sparse cold touch. 
suMa {sukka] Icsyd white colour of 
the soul. 

subha [stt/mj beautiful, plea«nnt, k. 
sailcsi [sc/esi]. 


soka [soga] sorrow, k. 
srula (snyc] -inana knowledge ac- 
quired by the interpretation ol 
signs ; '‘evarana vdling of it, k. 
satpyama [/s] self-control, self-disci- 
pline. 

saipvora l/s] impeding of k. 
sarpsthana {samthai^a] figure. 
satphanana [safpghayatja] firmness 
of the joints, k. 

satpkrama [sonikaina] transition of 
one k into another. 
saipgbatatia [sarpghayaija] k. 
sa/pjhm [sfln?;i] endowed with reason. 
sarpjvaJana [scmjolanc] flaming up 
passion, k. 

sattd [/s] the existence of k. in pot- 
entia. 

satya [scccc] yoga true activity ; 
^mr§6 yoga true and un- 

true activity. 

samacaturasra [samacauratpsa] -satp- 
slhana symmetrical, 1st figure, k. 
samaya I/s] the smallest unit of time. 
samiti IscwuJ carefulness. 
samudgkdta [samugghdya]. 
samyaklva [samTTWtla] true belief, k. 
samyagmithyatva [ sammamicchalla ] 
mixed belief, k. 
sayogi [sajogi] -kevalin. 
sarvaghdii [savvaghdi] prckjtis. 
satpsayika {sapisdiya] mithyatva un- 
bdief caused by doubt. 

Sahara [sagara] upayoga jormalHcr, 
differentiated cognition. 
sagaropama [sagarovama] 8400000^® 
years. 

sata [saya] -vedarnya feeling of plea- 
sure, k. 

sadi Isfft] saipsthana 3rd figure, k. 
sddhdraiia [sakarana] commcKi body, 
k. 
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satjmipalika [sa7»2{Vat>'a] -bhava 
coinciding state. 

samayika [SOTnmyff] -caritra conduct 
in the primary stage of self-con- 
trol. 

sas[v]adat:a Isasayaria] -samyaktva. 
sftc [«y<r] voTisa white colour, k. 
siddha [fs] a perfect one< a released 
one. 

suhhaga [/s] sympathetic, k. 
surabhi [sttralii] -gandha pleasant 
odour k. 

siisvara [swsorc] melodious. 
siik^nw [suhttma] fine; k.; °satitpa- 
raya conduct 

scvarta [scvclja] -saiiiltmtaiia 6Ui 
firmness of the joints, k. 
skandha [kliandha] aggregate. 


slyana{g)fddhi [thvjddhi] somn- 
ambulism, k. 

stfi [itthi] -vcda female sex, k. 
sthavara {thavard\ immoveable, i.; 
“dosaka. 

sthiti [thii, thiti] duration ; °ghata. 
sthira [thim] firm, k. 
sthtlla [thiila] gross. 
snigdha [siQiddha] -sparsa adhesive 
touch. 

sparsa Iphasa] touch, k. 

b. 

haridra [halidda] -vartja yellow 
colour, k. 

hdsya [/loso] joking, k. 
hutjda [is] -sa//tsi/idna unsj'mmetri- 
cal, 6th figure, k. 



104 


JAIN PHILOSOPHV 


Desire for future sense-pleasures. The 4th monomania for 
future enjoyments. 

P. 70, 1. 9. Add a foot-note on the attainment of samyaktva : The 
question of the attainment of samyaktva is treated at great length 
by me in my explanatory notes (pp. 11-35) to my edition of 
^sabhapancasika. 

P. 73, 1. 19. Add a foot-note : For yantras pertaining to iipasama- 
ireni and ksapaka-sreni see Navatattvasamgraha (pp. 241-242). 

P. 76, 1. 17. Add a fn. on bhavyas : These are called jati-bhavyas. 

P. 77, 1. 16. After ‘ asterisk ’ add ‘(see p. 37)’. 

P. 84, last line. There is no doubt itdaya of aharaka-kaya-karman. 
But as its 'duration is very short, it is not mentioned. See the 
comm. (p. 87) of Kammatthava (v. 17). 

P. 92, 1. 31. In the Kar7nagrantltas issued in two parts from Mhesana, 
we have a number of yantras throwing light on various combina- 
tions. See also Samkramakaraija. 

P. 92, fn. The ndaya of uddyota-nama-k is rare and short-lived in 
the 7th gmjasthana whereas its udaya associated with iiryaks and 
pertaining to a gimasthdna preceding the 5lh is almost certain and 
long-standing. See the comm. (p. 87) of Kammatthava (v. 17) . 

P. 100, 11. 37-38. Sagaropama means ten kotakoti palyopamas. I 
wonder why the author has defined it otherwise. 
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